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Foreword

The twelve Azhwar Saints who pioneered the Bhakti movement in India lived in the
Tamizh speaking region in the deep south of nation. Their combined works are referred
to as "Aruliccheyal” as they flowed from the grace of these noble hearts, who shared their
mystical experiences with us through these verses. Madhurakavi Azhwar’s Verse " i(5 6T
QameuLTBL  Slguledy @6iym  Si(Helleormer el (HLemMUNGT QLT 61
SmeT Qamen(h Hpulgd QTS UMgeoTTe H(H6T SHevulel] @6le]e0&l6viled
065Cs" aptly explains the term Aruliccheyal. These Prabandhas can also be
considered as the blessings "Arul" of the Almighty Sriman Narayana who ordained that
the celestials (Nitya Suris) should come down to this world as his divine emissaries to
live among us and speak in our language, in words that have immense potency to
transform the hearts of people in centuries to come. Swami Désikan called the avataram
of the Azhwars an "Abhinava Dasavataram”, a new form of the earlier ten incarnations of
the Supreme Almighty. Here the Azhwars are counted as ten as Andal is clubbed with
PeriyAzhwar, her father and acharya, while Madhurakavi is teamed with NammAzhwar,
his guru. The word "Divya" meaning divine, is therefore used unfailingly when speaking
about the Azhwars. They are Divya Siris; their works Divya Prabandhams; the temples
sung by them are Divya Déshas. Thus the very names used in Vaishnava parlance “Divya
Prabandham” and “Aruliccheyal” speak volumes about the sanctity of these verses.
Learning and understanding them, chanting them in the presence of the Lord in Archa
form, contemplating on the Divine in the path shown by them has to be a life time
occupation as said by Swami Désikan in his Prabandha Saram “mmeomuiy(LpLd

Sl Guimmrigen eumpGeu”. All these verses are in chaste poetic Tamizh. The mighty
flow of the torrent of Bhakti cannot be captured in prose but can only be condensed into
poetry which packs vast substance into each loving word so magically perfect that the
Azhwars themselves were awestruck after uttering them. NammAzhwar’s words
"QmAUC B @b seliwpsLb” — Thiruvaimozhi 8-10-5 is just one example. All the
Azhwars fully realized that it was the Paramatma speaking from within them and they
were but instruments of his divine will. “ellemgwing BHOMWOEO NGSH eTeor

2 6MenGeng HealamengSml sHMEMALITASS6HE” - Nanmukan Thiruvandhadhi-
81, exclaimed Thirumazhisai Piran who termed the Supreme one as a "L&&) 2_LpeaesT” a



farmer who strives to raise a bountiful crop of Bhakti by sowing these sweet verses as
seeds in our hearts.

Acharyas of the Srivaishnava lineage who came after the Azhwars, with profound
scholarship in the Védas, Upanishads, Bhagavad Gita, Puranas and the Aruliccheyal,
have made commentaries to these verses for us to understand their import and benefit
from them. They have waxed eloguently on the hidden depths of each and every word
that have sprung from the lips of the Azhwars. These commentaries termed as “Bhagavad
Vishayam” written centuries ago are in archaic Tamizh with a liberal mix of Sanskrit and
numerous quotes from all scriptures. Traditionally these are learnt in "Kalakshepam”
from masters, which is without any doubt the best way to study them. But a lot of us in
the modern age lack the basic skill set and the time required for this approach. Yet, a
genuine desire to peep into the wondrous hearts of these Saints and their fascinating
insights persists. An introduction to the Prabandhas in the form of translation, word by
word meaning with the esoteric substance highlighted by the Acharyas condensed in
English, is thus an invaluable boon to a class of readers who have the yearning but not the
means to study the original works. Such English versions are also very necessary to
preserve this rich treasure trove bequeathed on us for the future.

The present work on Swami NammAzhwar’s "Periya Thiruvandhadhi* is a precious
addition to the store of literature in English on the works of Azhwars. The author Dr. N.
Ranganathan, my uncle, living in Toronto, Canada amidst his very busy professional
career as a leading Cardiologist, has earlier published the two works of Thirumazhisai
Azhwar, "Thiruchchanda Viruttam™ and "Nanmukan Thiruvandhadhi” in English. He has
also rendered a big part of the Nalayiram to soulful music. He, ably accompanied by his
wife (my aunt) Smt.Saroja Ranganathan, and a big congregation of devotees performs
Kainkaryam to the Lord in Archa form at the Richmond Hill Hindu Temple at Toronto
where Lord Srinivasa and Goddess Padmavathi reside in majestic, resplendent glory with
the Archa forms of all Azhwars and Acharyas. The works of the Azhwars are chanted on
a regular basis as part of daily pujas and during the Thirumanjanam to the Malavar on
Saturdays. The sacred Thirunakshatrams of Azhwars and Acharyas and Utsavas
including the Adhyayanotsavam are conducted in this distant land, almost like it is done
in a Divya Désam in Tamil Nadu. The glorious smile that the Lord sports as is seen in the
pictures adorning this book is proof that he is enchanted with this service. It is no surprise
that the verses of the Azhwars reverberate in this far away land as Swami NammAzhwar
prophesied that his village, his nation and the whole world will chant the name and fame
of the Lord just like him. What better way is there to do it than chanting his verses?
"oai(HD BTGB 2 60HPD FHeoTemeTlIGUTL SlausglenLwl CU@GLD STT&HEHGLD
Mgmm!" Thiruvaimozhi -6-7-2.

Dr Ranganathan at present has added to his earlier two works, a translation and
commentary to NammAzhwar’s Periya Thiruvandhadhi. An English commentary on
similar lines to the three Thiruvandhadhis of the Mudal Azhwars- Poigai Muni, Budattar
and Pei Azhwar has been earlier completed by Shri N. Rajagopalan my uncle and the
author Dr N. Ranganathan's elder brother. As mentioned earlier, the author himself has
presented Nanmukan Thiruvandhadhi in November 1999. With this labour of love, the
fifth Thiruvandhadhi in lyarpa is being offered to the lovers of the Azhwars’ works. The
Azhwar Saints lighted a Gnana Vilakku- a lamp of wisdom with their garlands of verses.
They revealed the Paramatma in the brilliant glow of their anubhavam. My uncles
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between them in these five books on the five Thiruvandhadhis have lit a traditional,
ornamental “@&&leNend@” with five wicks to invoke the urge to study the Prabandhas
in depth. As in the past this offering too will surely be received with acclaim by the
devout. English may have its limitations when used to capture ancient, exotic Tamizh
words but has its own charm and advantage of mass appeal.

An effort of this order in the first place is possible only with the blessing of the Azhwar.
It requires aesthetic, mystical sensibilities, a thorough grasp of the Siddhanta, vast
erudition and immense devotion to the Lord in Archa form and Arulicheyal. That the
Author is endowed with all this is evident from the contents of this book. This is
Kainkarya in tune with the times. Swami NammAzhwar brought the substance of the vast
Védas into his four Tamizh Prabandhas and is hailed as "GeugLd &LOILD Q&S LOTM6HT

gL Gomuedt”. The need of the day is to bring his verses to the present generation in a
form that can kindle their thirst to learn more.

NammAzhwar declared that his verses are divine ambrosia to the devotees of the Lord.
"eueuL_LAID HIH& CrMMHCMET  SiqwimfsHsorunmilGuw” —Thiruvaimozhi 4-5-10.
"QBTEWIL J&HE (P SHIGHU6wT CFTeL DMeneu&eT GlgmeniGevrsor - Thiruvaimozhi 9-4-
9. He also proclaimed that that the celestials too can never be satisfied with a hearing of
his enchanting verses and clamour for an encore! "G&LLMYM] 6UT6sT6UTSH6NT
QFaNssHeiw QFept&meLGev!" —Thiruvaimozhi 10-6-11. The mere chanting of the
verses or listening to it is surely music to the ears but for the soul to revel in the substance
we need such commentaries. The entire process of writing a treatise of this kind is a
spiritual journey, a thorough learning experience. It is time well spent in "Q&f&C& (DS
ATfHGID CaLEL eummid UG UHSSHID CursHCerer Gumg” as
summarized beautifully by Thirumazhisai Piran in his Nanmukan Thiruvandhadhi.
Swami NammAzhwar’s verse in Thiruvaimozhi 4-5-2 beginning "e»LoLiwI86voT6v0TTET"
shows that the Azhwar sang the verses the words gushing out in densely packed musical
lyrics of verses, each forming a garland and his heart pondered over its substance after
singing it. "gg&& 2 ememuGUMGment”. This feeling is transmitted to all those who chant
his verses too. The more one chants them the greater the desire to revel in the substance.
The final step in this pilgrimage is the impulse to add to the ocean of literature on the
Azhwar’s works in one’s own capacity akin to offering a flower at his sacred feet. This
book was presented at the lotus feet of Swami NammAzhwar on his holy avatara day
Vaikasi Visakam 2014.

Peria Thiruvandhadhi is one among the three Prabandhams in the Nalayiram named with
the prefix “Peria”. The other two, Peria Thirumadal and Peria Thirumozhi of

Thirumangai Azhwar, are termed Peria due to the length of the work. But Periya
Thiruvandhadhi is the shortest among the five Thiruvandhadhis with 87 verses while the
other four are made up of hundred verses. It gets this name due to its greatness and the
exalted position of the Azhwar among the Azhwar saints. Acharyas have described all the
other Azhwars as parts "Angas" of NammAzhwar who is the "Angi". In Verse75 of this
Prabandham the Azhwar addresses the Lord saying "You hold the entire creation within
you and you are enshrined within me. | wonder who is greater you or me? Undoubtedly it
is me!". Asthe Azhwar declared "gieNeNeotn) wimest Quiflwiedt™ it is appropriate to call
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this Prabandham as Periyan Thiruvandadhi too! Swami Désikan in his Prabandha Saram
verse 6 on the four works of Swami NammAzhwar describes Thiruviruttam as the

maiden work of the Azhwar "(petT 2. 6mJ6% HHGaNBGSHD HTM uTL@GL". The
next work Thiruvasiriyam is introduced as the work that follows in sequential order.
"(WomuNed eu@BL AW ¢y umB". The third Prabandham is glorified
with special words of adulation highlighting its greatness as “LDétTeoflul  [HOGILIT(H 6T
Quilw Hpeunsnd wmeungLly 6aLGEHH UM BW". The meaning is derived
by splitting the adjectives as Peria Thiruvandhadhi, Narporul Peria Thiruvandhadhi,
Manniya narporul Peria Thiruvandhadhi emphasizing that this is very special among the
four works of NammAzhwar and has to be stored in our hearts.

It is interesting to note that in Thiruvasiriyam and Periya Thiruvandhadhi, the Azhwar
does not sign of with his usual trademark "Kurugoor Sadagopan's" verses. There is no
mention of the author’s name or birthplace nor do they contain a Palasruti. This is the
pattern seen in the works of the Mudal Azhwars, Thirumazhisai Piran and
ThiruppanAzhwar. The Azhwar seems to be totally absorbed in the bliss of Bhagavad
anubhavam. Periya Thiruvandhadhi and Thiruvasiriyam have yet another special feature
that there is no mention of any Archa form in them. In verse 68 of Peria Thiruvandhadhi
"HLQID HEMeHL gyIld" Swami Periyavacchan Pillai has explained the word "Kal™ as
"ThiruVéngada Hills" but this is not counted among the 202 verses of Mangalasasanam
for Thiruvéngadamudayan. Throughout this Prabhandham, NammAzhwar is addressing
his heart and the Lord who is visualized within him "2 L &6Guleuoimed &STEumiLD

o qojh&". Verses of Pei Azhwar in Moonram Thiruvandhadhi-94 "o 115 g)6wor
Qeusttenilh  epeMQ&meT eMNensCamM™ and Thirumangai Azhwar’s "2 6sjGleugmILD
Qu@pd usbd Q&FLGE" Periya Thirumozhi- 1-1-1 which capture this state of rapture,
rush into the mind while reading Peria Thiruvandhadhi.

The poetic translation of the verses by the Author is beautiful and free flowing. The
commentary faithfully follows Swami Periya Vacchan Pillai’s quoting all pramanas for
easy perusal. Many special features of this Prabandham are brought out and the
spiritually charged state of mind of the Azhwar is palpable in the words. It is a great
pleasure and a proud privilege to pen this foreword to this labour of love. The greatest
fruits of life which elude others are easily attained by those who take refuge in venerated
elders. These are words from the sacred lips of NammAzhwar. "QuilwnysamL
UL &&MeL  QuUDTE  UwedT  QumIomm — eufleumemeumil  SiFeusmorGLO6L
eUML_LmMmmesT &ML lgeorGeor"—Thiruvaimozhi 10-6-10. My good fortune to be
connected with this book is surely the blessing of two Periyars, the Azhwar and my
dearest uncle who has always been the role model and inspiration to me. Heartiest
congratulations on the successful completion of this kainkaryam and my humble thanks
for blessing me with this opportunity. | invoke the grace of the Almighty on
Dr.Ranganathan and his loving family with the unique palasruti from Thiruvaimozhi 8-
10-11 "B6L6V LISSHSTEL LoemesTUMLDEI] C&mesur_GlLetumel] D&HCe".

Smt. Radha Muralidhar,
Chennai, India.
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Preface

The corpus of the four thousand verses of the Azhwars — Tamil Sri Vaishnava saints
(Nalayira Divya Prbhandham) is a rich treasure of spiritual legacy. The ecstatic divine
outpourings of their direct experience of the Supreme Lord (Sriman Narayana) and their
intense love and devotion, touch and awaken the body, mind and the spirits of all loving
seekers of the divine. Almost all of the various works of this collection have been
commented upon by the Pirvacharyas (Masters or Teachers of the past) of Sr1 Vaishnava
tradition, who came after Sri Ramanuja (1017 — 1137 CE). Sri Periyavacchan Pillai
(1167-1262 CE) in particular stands out among them and had graced us with
commentaries on all of the works of the Azhwars. He was known as Vyakhyana
Chakravarthi meaning "the Emperor among the Commentators”. These original
commentaries were written in a mixed style of "mani pravalam" combining both Tamil
and Sanskrit. Understanding and appreciating these philosophic poetry and their
commentaries required skill in both Tamil and Sanskrit and familiarity of the phraseology
and expressions of the past age. These have been taught and passed on by one on one
basis for many generations in Tamil Nadu, mainly among the followers of Sr1 Vaishnava
tradition. Limited printed versions of the original commentaries became available in the
middle of the last century. With the pace of the modern world, we have seen basic
sciences and technology usurping the time spent on learning languages in schools. It is
not surprising to find a whole generation of youngsters growing up with lack of language
skills in two of the most ancient and renowned languages of our ancient land Bharath.
The idea that a free translation of the azhwar's philosophic poetry based on the traditional
commentaries was suggested to me to be appropriate by my son many years ago. | took
up that suggestion and managed to translate the two works of SrT Thirumazhisai Piran,
namely Nanmukan Thiruvandhadhi (published in 1999) and Thirucchanda Viruttam
(published in 2003) due to the grace of the azhwar. The time spent in accomplishing
these however was most beneficial to my own self since the learning experience was very
fulfilling.

Due to the grace of the azhwars, the acharyas and the Lord, | have been able to record
some of their verses in music, which had helped me in the daily anusandhanam
(contemplation). Most of these are made accessible to all through our web site
"azhwar.org". After | had learnt, Nanmukan Thiruvandhadi of Sri Thirumazhisai Piran
and the three Thiruvaadhadhies of the First Three azhwars (Mudhal azhwars), | felt that |
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should record and learn to recite the Periya Thiruvandhadhi of St Nammazhwar, After
recording the same, | also felt that | should perhaps read the commentary of the Acharya
Sri Periyavacchan Pillai on this prabhandham so that | could understand it better.
Luckily, I did have a copy of the commentary published by Sri Krishna Swami lyengar,
(also known as Sri Putthiir Swami) the venerable Sri Vaishnava scholar from Putthiir near
Trichy, TamilNadu, (Editor of Sri Vaisshnava Sudarsanam Publications) (10-4-1998).
My previous translations were also based on this great scholar's beautiful and detailed
explanatory notes without which it would have been impossible for me to carry it out.
After | started reading the dcharya's work with the notes of Sr1 Putthiir Swami, [ got
attracted to it more and decided to attempt a translation of the same. I am glad I did it for
it has been a most wonderful and very gratifying learning experience.

I humbly submit the current translation along with the previous ones to all those who may
be interested in these works of the Azhwars. All the texts of the azhwar's pasurams and
words from the texts are presented in Tamil scripts with meaning in English both for the
entire verse at the end of each verse as well as the meaning of the individual words and/or
phrases from the Pasuram (the verse). These are based on the commentary and the
explanatory notes. The passages which are given as pramanas (valid means of
knowledge) by the Achdrya are all included. Readers who prefer the Texts in Roman
Script as well as in other South Indian Languages can easily find them from other popular
Sri Vaishnava web sites such as Prapatti.com.

Many beautiful aspects of this great work of Periya Thiruvandhadhi of Srt Nammazhwar
can be written about. | like to comment on a few things that struck me in particular.
Azhwar addresses his mind close to about 36 times in these 87 verses, directly (in 23
verses) and indirectly (in 13 verses). Some of these (verses # 22,25,34,35,68,74,76 and
87) clearly reflect the true state of his heart and mind of the Azhwar, which had intense
love for the Lord.

"umeorfl § SHL &G ustoienU wWmbd CHLGL ujid
STEOMIPLD CBEHFHIUILD HETUEHLOEILD" (verse # 34).
"Merely hearing about Your beauty, as you lie reclined on the ocean of milk, we become
weak in our legs, begin to lose our hearts with eyes bedimmed (with tears)"
(The usage of the plural "we" — "wimb" is of interest here and is probably given by the

Azhwar to indicate that this is shared by all the other azhwars also since all of them speak
with one voice as well).

The Lord Himself according to the azhwar abandoned His abodes and entered azhwar's
heart and would not leave the same. "2_eML@nH& BrisTen SigqCUIETE 2 6TensgH&Wm"

(verse # 68).
"The soft mind and the body of this lowly self of mine, thinking that all of them are in

fact my Lord's divine form, become very elated" - "Geveomall GLUILHSGeN
L@ (verse # 73).

Many of the other verses where azhwar addresses his mind and refers to it as being not
devoted enough "6TRIGMOMITUI 6TETMEUMET JHHTOGH6T CHEhFCLD" (verse # 84) are
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obviously not truly applicable in the case of the azhwar. We must therefore take them as
reflecting perhaps our status. Similarly verses in which azhwar advises his mind, should
also be taken as his direct instruction to all of us who wish to follow his path.

"QGMEIILTMEVS  CHFUMETT  BHITIEUIIEN6TT  LOTSHEUEMEI&F Q&MELLDITEDI6L
eTUEUMPGID GL(B" (verse # 65)
"Always deck that ancient and loving Lord, who is known as Késhava, Narayana and
Madhava with garlands of words ™

" &6UuTEUuIE0T HTET QUMLNSHSHOICH &H6L" (verse # 67).
""Learn to sing benediction to the divine holy feet of the Lord Sri Krishna".

In fact this short prabhandham itself has in it all of the essential things that any one
seeking "the divine" would want to know. Azhwar clearly points out the truly

transcendental Lord whose nature is very hard to comprehend, is in fact actually easily
accessible - 2_6mI7& &60TSHCIGOMWLIT 6TEUCUETOEUT SIEUCUETEUTTEITEL 6T60TEH6 &6 LIEHT
eTQU(RLOMeNT @I — verse # 29). He also categorically states that in fact that there is
no other that could rescue us from this terrible endless and eternal cycles of this mundane
life,"samsara", -QgmeveneLLOT QEUBBIHEL GFIMDEL STUUHHG Q6V6Mev SITeuar
mCmTy @enm - verse # 60). Azhwar seeks from the Lord, not liberation,"Maoksham"
but merely not to ever forget His divine feet -Goeomed MNmUILN6sTEND QUDHMIGSHLDS
GMHCmeIeL sleTm WmLULTNeTemD WmetTGouaini(Rd M@ - verse # 58). This prayer
is similar to Sri Thirumazhisai Piran's, where the azhwar asks the Lord to will so that his
wandering mind without any distraction will always think of His divine lotus feet
urhg&beng Quimerdibflerm BHererursumsWD BIbhSIL Henerliugns B
hlenensaGausn(GG - verse # 101 in Thirucchanda Viruttam).

In the current scientific world, we hear physicists and other experts in astronomy talking
about the so called "Dark Energy" which have intrigued them, about which they admit
they do not know much. Most of us of who are of Indian origin, know that the Lord when
He took the avatharam as Sri Krishna, His color was clearly described as dark. Many of
the pasurams of the azhwars are replete with the dark hue of the Lord being the natural

color of the Lord. (p@paid MHenev MHeoTn LNeoTen6TT  EU6TUGMWILD  CISHT6TIIL 6D
euevoteoorld (Periya Thirumozhi- 4-9-8). This is given as a pramana by Sri Periyavacchan
Pillai in his commentary of verse # 44 "umedssien Q&FLCUTETfenL LTHUN6T
u&Lym"  of Thirucchanda viruttam in which Sri Thirumazhisai Piran describes the
various colors with which the Lord incarnates in various yugas (ages) to suit the guna
(predominant quality) of the people of the respective age. In kali age, the Lord does not

take on other colors since it would not matter for people of this age are not turned
towards the Lord. He is said to be in His natural color which is dark like the dark rain
bearing clouds.



What struck me is how frequently in these 87 verses, Sri Nammazhwar refers to this
aspect of the Lord. To be precise it is about 13 times (verses #
4,14,21,26,34,46,49,63,68,72,73,85,86). Some verses are of interest in chosen similes or
the context of usage. In Verse # 49, he chooses the word "gaifl(pengmesr (the dense
darkness of the night) for comparison. In verse # 72 in which azhwar establishes Sriman
Narayana as the transcendental reality, the Supreme Lord, he uses the following
expression.

"H&flev@ &My (hHeum Meten s s s601Gm

U&sfle@ Smnemyuiesr L"

"O' Lord! The ancient cause, with the hue of the dark clouds! Didn't the resplendent
lotus (the splendor arising from being the origin of the creator and the creation), sprout
from your divine body? "

In verse # 85, azhwar expresses his wonderment as to what kind of austerities the rain
bearing clouds observed to obtain the color of the Lord. Finally in the last but one verse
(# 86), he again refers to the Lord's form with the hue of the dark clouds, "&mj&eohs

Guesilwmedr”.

Azhwars enjoy and glorify all of the many auspicious attributes of the Lord. But the
frequncy with which the color of His Divine auspicious Non-Material Form (Divya
Mangala Vigraham) is referred to, is interesting and indeed remarkable. It is not always
compared to the dark rain bearing clouds. In fact anything of a dark hue such as the Pavai
or Kayam flowers, and the dark blue - ocean and simply "darkness" itself is used for such
comparison, as mentioned above (verse # 49). Description from these most exalted souls
and devotees of the Lord who had actually experienced the divine, match not only those
from the Védic hymns but also those of the other sages and saints of the past from our
land. In addition, | believe it helps in sharpening the focus of our minds during our daily
contemplation of the divine. Let the scientists continue their quest which I am sure they
will collectively. In the spiritual journey however, | believe the path of our beloved
azhwars, with acharyas as our guide posts, will always shine.

| offer my most humble and deep salutations to the great Acharya Sri Periyavacchan
Pillai for bestowing his grace to be able to complete this study, as well as to St Putthiir
Krishna Swami lyengar for his elegant and most useful explanatory notes of the
Acharya's commentary without which this would have not been possible. | would refer
the ardent readers also to some of the parts of the commentary which | found quite
interesting under the following verses # 9, 25,53,58,61,63,68,72,74 and 82.

Languages differ in expressions. Sometimes it can be quite difficult to get the exact
equivalent terms in English for the original Tamil. | request the forgiveness of the readers
for any inadequacies which may be present. | am however certain that people who read
and contemplate on the Lord through these verses of the great azhwar, Thirukkurukai
Piran (fondly called as "Periyan - Quiflwest in his birth place, Thirukkukar - reference

verse # 75) whom Sri Madhurakavi azhwar, his most ardent devotee describes him as
" SI6OTLIGT HET6M6T HEML_[HG6UTSHLC&HELeVTLD SieotLedT” (meaning "Sri Nammazhwar
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is devoted to all of the devotees of the loving Lord") will become the recipients of the
boundless grace of not only the azhwars but also of the Supreme sweet Lord.

Before | close this section, | would like to express my eternal gratitude to my mother Smt
N. Jayalakshmi and my father Sri. T.R.Narasimha Chari for raising us in Tanjore district
in Tamil Nadu after returning from Burma (Myanmar) during the war times, in the
village of Kodavasal not far from the famous divya désams (holy places) of
Thirukkudanthai, Thirunaraiyir and Thirucchérai, all within 3 to 12 miles in distance.

| also would like to dedicate this book in loving memory of my sister Smt. Shakuntala,
my third sister-in-law Smt. Seetha, my oldest brother Sri.N.Gopalakrishnan and my
second oldest brother Sri. N. SampathRaman.

| seek refuge at the holy feet of the Azhwars and the Acharyas.
SLLPAUTTSHET QY FTTIITHET H(HEUGHCET FI6wILD.

Respectfully submitted by,
Adiyén Ranganathan. June 12.2014

Contact Information:

Address:

Dr.N.Ranganathan

32 Cobblestone Drive

Toronto, Ontraio

Canada M2J 2X7

Tel 416-491-7802

Email: n.ranganathan@ sympatico.ca

Our web site information: http://azhwar.org/
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Sri Thirukkurukai Piran's
Periya Thiruvandhadhi

The text with translation based on Sri
Periya Vacchan Pillai's Vyakhyanam

6TLDGILI(HLOM6BIT SH(HeTNFCFUIS &6vTILLi6oT.

WHSIHD CHEGE WwWHN SMSSIMTSHE)
QhSHGHFH QUMLITT UTLDSHSH(CIW) - Fhd

WP HEa(hld CFTEMEL FLp GODMUILLLD CIUIT(HHEL
G (HFalget LOTMETGLT Fam).

Single Invocatory Verse by Sri Emperumanar :

O' spirited mind! Instilling well the meaning of the divine prabhandham
which begins with the word "wpwmm" (*Muyatri"), reciting the same and
paying obeisance and expressing whole hearted benediction to the holy feet
of the Azhwar, praise the glorious names of the Master of the the holy
Thirukkurukdr, surrounded by honey dripping sandal wood grove and the
full flowing beautiful Tamirabarani river.

QbhHSHG eumuimy eumps S (Gul) —-&bHd
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W (HD GEFMEMEL G LD COMLILLD CIUIT(HHEL
G hFanest LMMETCUJ o).

This invocatory verse is sung by Sri Emperumanar (Sri Ramanuja) (1017-1137 AD). It
also has certain words taken directly from the Periya Thiruvandhadhi -1 ((pwmm

&LHASWHASWHS WHHIDHD ABERGE!).

In this verse, Sri Emperumanar addresses his own mind, which is being particularly
attracted and excited by Sri Nammazhwar's prabhandham. This is somewhat similar to

Azhwar's own heart in relation to the Lord's glories. et601 QmEhH0C& coTEMIGHT
HeiresilemnLGulemeLGevest 6TedIm) BRI BHI6wIOe0) LTS hEE (Thiruvaimozhi-
8-2-10),61601Q1637(6h &6 (15 LOMRICHQUIMLANH STy ( Thiruvaimozhi-7-3-10),

6160161 60T (6h &1 6TTIT6M I & & 630TL_ TGV 65T6M 63T F Q1 F ML ON(T hiruviruttham-30),
(TOTHM(H(HEUD  STECLMMID  QBhEGCHFT(HD  SHegureuviestmy  GLI(h [HCleu6TMm)
sTbemLINflh& (Periya Thiruvandhadhi-49), e161Q6o1€h&160TM  &TGLOWISTD)ISHSITITILL
FmihSMABST] (Periya Thiruvandhadhi- 7).

wpwmm sM&g: Similar to Sri Madhurakavi Azhwar's statement (w60 &leTCmedT
2 60TM6dT QOML &M &eoTemLIGUI(Kanninun Chiruttambu - 10). Showing an excited
state of mind, being attracted by Azhwar's divine verses. &Mg&& - Contemplating on the
substantive meaning of the divine verses 2 emg&&l - reciting (also expressing own

sorrowful state of despair caused by separation from the Azhwar, similar to how Azhwar
expresses his own pitiable state of separation from the Lord as in "eT6dT [Hlénrevemin

2 e0HG" (Thiruvaimozhi 6-8-1),

ubH &S - paying obeisance to the holy feet of Sri NammAzhwar, the author of Periya
Thiruvandhadhi. (@mm& By QMG uewNuiy - Thiruvaimozhi 6-1-3) (oieuedt
&G eumujussmyd  Q&mevoreumiiiy - Periya Thiruvandhadhi -39) (getureuuiest
S UMPHHOICH HEWIL MU ap&@ - Periya Thiruvandhadhi -12)

LpSWCsae & reu: ervgIswm-  Acharyas are praiseworthy, in presence.  Sri
Madhurakavi Azhwar states the joy arising from praising his chosen guru Sri

NammAzhwar "prelenmed pemmierud TG Geustr" (Kanninun Chirutthambu - 2).

In the remainder of the verse, Sri Emperumanar instructs his mind to sing the glorious
names of the Azhwar.

W (B FHhHLD CFmemev &Lp - surrounded by honey dripping sandalwood grove

Quomi i Qur@pbeL - full flowing and beautiful Tamirabarani river

12



GhFanett WMMeTCUJ &daml - Sing the names of Sri Thirukkurukai Piran (our
benefactor from Thirukkurukir) (G@HIFal] FLGCHMUeST Thiruvaimozhi- 2-5-11) like
Azhwar himself who refers to the Lord's glorious names in many of his verses [HT6dT
Fgamid Fammmeud Q& eneniGul - (Periya Thiruvandhadhi - 46) (FLCamuUesr
QEHhGHIEMISHS BILMISETTUNFLD — Thiruvaimozhi 5-9-11)
@&y B LIM6d - Sri NammAzhwar of Thirukkurukiir

This is similar to Sri Madhurakavi Azhwar, who went around all over the land singing
and glorifying Sri NammAzhwar, so that people in all directions would hear,

6160071 & WD Ol NWILDLGCS60T (Kanninun Chirutthambu - 7)

G ursribygd §WrCws & Comy B erogm KCUS

&’ Corveurd ervgm Giwng Gerom SIDHGHSeUML &6OLGCS (Prapanja Saram)
"The lotus feet of the Acharya are to be meditated upon. The holy names of the Acharya
are to be chanted always. Service to the Acharya is to be performed always. He who

conducts himself thus becomes qualified to attain liberation".

Before one undertakes the study of the Azhwar's prabhandham, meditation on the holy
names of the Azhwar is thus emphasized in this invocatory verse.
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36uGHIflens
Introduction to this Prabhandham:

" ol6ugMiflensd-Avatharikai" refers to the introductory remarks by the Acharya at the
beginning of the commnentary of the given work (prabhandham) explaining the origin
and the purpose of the particular prabhandham. It often has the special insights of the
Acharya. The translation will be incomplete without it. Therefore it is included here.

Even as Sri Nammazhwar began singing the very first verse of his first divya siikthies of
Thiruviruttham  (divine verses of Thiruviruttham), ("@enGCWITT Gemeveurm' -

Thiruviruttham-1), the transcendental Lord full of all the Kalyanagunas (the auspicious
attributes), blessed the Azhwar with His unconditional grace so that he could sing the
glories of Him. Being the Suzerain Lord of all the eternal beings, He chose to reveal to
the azhwar, His real nature, form, attributes as well as the splendor of both His vibhiithies
(realms) namely the eternal (Nitya) and the sporting (Lila) vibhithi of the physical
cosmic realm. Seeing the eternal beings and their non-material forms, nature and
unrestricted knowledge and ability to enjoy eternally the bliss of the Lord, azhwar feels
that he also has similar right to this eternal enjoyment. Realizing however, the limitations
of his knowledge, his nature and his body, being placed in this mundane Lila vibhiithi, he
requests the Lord to cut asunder this bondage of his physical body. This was spoken
about in the wvery first verse in Thiruviruttham. Qumu HlesTH (EHTETT(LHLD
QUTLETAMPEGLD  SN(PSGL UL  QhHem Biemw  Qeflwmpmrenn -
(Thiruviruttham- 1). Does the entire prabandham of Thiruviruttham convey this
meaning? Acharya Sri Periyavacchan Pillai says, "yes", pointing out that in the last verse
of the same prabhandham, which describes the fruit that will accrue to those who will
read and learn these verses, Azhwar concludes by saying that they would not be born and
be immersed in this physical world of endless cycles ("sipBamy LToULTD
QumeveLTeU(HEI6mest LoMuledssT GEMMeiTeneL GUMbBHIVSCS™ - Thiruviruttham-
100). In addition, Azhwar begins in the first verse of that prabhandham saying "this
servant makes a petition” (oilqGwiest QEwu]D eMevoresoriLGLo) and in the last verse

ends by saying "as petitioned by Maran" (Lommest eNevoreworliLd Q&wig%). The Lord
however did not fulfill the desire of the Azhwar as requested in the first verse, for He
wanted to make use of the Azhwar and bring forth through him four divya sikthies
including Thiruvaimozhi, with intent to protect the world and its beings. Acharya draws
here a parallel between this and what the Lord did for Sri Bhishma, the grandsire, who
was severely wounded in the great war of Maha Bharatha and was lying on the bed of
arrows waiting to give up his mortal coils. The Lord kept him alive to bring out through
him His will and desire to fulfill the Dharma samsthapanam (establish the Ethical order).
Similarly, He made the Azhwar live in this world for several years to accomplish His task
through him.
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Although the Lord is his master, the one who will remove all his obstacles and the
Azhwar declares himself to be His servant and yet in Thiruviruttham, Azhwar describes
Sri Vaishnavas as the leaders. The reason behind this is that Sri Vaishnavas will help in
attaining the Lord Himself. Sr1 Thirumangai azhwar declares that Sri Vaishnavas who
sing the glories of the Lord are indeed to be sought after in this world as well as in the
eternal realm "Gugmemstt CUGHTEILD QUACWTEDT RHSTID  LNHECev6"
(Periya Thirumozhi 7-4-4).

EOGST & ssIgTamT CUT S Wihs: LFeroLIFLD

&S WIH&UUE WM MWD geowhd & yuhd & (Geetha 10-9)

"They delight and revel, having their minds fixed on Me, loving Me even more than their
own lives, talking to each other about My attributes and always conversing about
Myself".

That is how true Sr1 Vaishnavas conduct themselves enhancing the enjoyment and
experience of union with the Lord. Let us look at what did the azhwar deal with, in his
second prabhandham, "Thiruvasiriyam". Although the Lord did not liberate the Azhwar
from the shackles of this mortal life, He bestowed clear knowledge for him to experience
fully His true nature, form, attributes and splendor even while being stationed in this
realm of the physical world. In "Thiruvasiriyam", Azhwar expresses his experience of
these.

In the third prabhandham of Periya Thiruvandhadhi, (which is the subject of our current
study) what does Azhwar deal with? In the physical world of sense oriented experience,
even when one experiences things that are considered the best, they may even turn out to
be not fit to be talked about by the experiencer. On the otherhand, in the case of
Bhagavat Vishayam ("Divine Matter" — things about the Lord), even the experienced part
will be beyond all description, and the materials yet to be experienced will be even
greater. In this Thiruvandhadhi, since Azhwar begins the first verse, "@pwmn &Lombhg)"
(with great excitement and enthusiasm about serving the Lord) and ends the
prabhandham with "QmisLpGev g&& (puleL™ (advising his mind to try and sing the
glories of the beautiful divine feet of the Lord), Acharya concludes by saying that this
prabhandham depicts how Azhwar's enthusiasm and interest in Bhagavat Vishayam grow
in proportion to its greatness.
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woi) &LHASWHS WLHHIDD CIbEhGs!
Qummieur QuIbCr@G B Falg - HULL DLW

Braisr QAgmamLsdlarall 2 61 QUTHCeumd HHLL 6L
LL 66T 6216007650160 LIS5LD. 1

O' Mind! You are ahead of me in your excitement and enthusiasm about
serving the Lord. Please join me in singing the glories of the Lord. Let us
sing the kalyana gunas of the Lord with the hue of the good Pivai flower, in
poetic verses with apt and beautiful phrases and words arising from the
sweet tongue.

Azhwar addresses his mind in this verse. As soon as he instructs his mind to serve the
Lord, it got too excited and became enthusiastic and began to get ahead of him. Azhwar
thus addresses his mind to join him in singing the innumerable auspicious glories
(kalyana gunas) of the Lord.

Lupil HLOHS:

Sri Periyavacchan Pillai compares the enthusiasm of Azhwar's mind in service to the
Lord to that of Sri Lakshmana in going to the forest in order to serve Sri Rama .

LpnGa’augl wammur's® QervenBighy OSIHHS D

LTUReVWITHIWTSTTISECSH” & ([BLEMTTeLRIS(HS:
(Srimad Ramayanam - Sundara Kandam- 33-28)

"The highly fortunate son of Sumitra, who is pleasant to his friends, dressed in robes
made of tree bark, got ready (even before Rama) to follow his older brother".

Is it correct to say this when actually Kaikeyi gave robes made of tree bark to Sri Rama
before she gave them to Lakshmana? It is however quite justified by his nature and his
attitude towards Sri Rama as seen by his own statement.

&%15 06 Rogeomud e W pr: IFCesagus)
ugeneiol b §&7 Mb CH’aN Heud U Feuneugm yul
(Srimad Ramayanam - Aranya Kandam 21-17)

"Mother! If Sri Rama is noted to enter raging fire or the forest, you can be rest assured
that | would be already inside there ahead of him".

Sri Rama wore robes of tree bark to keep up the words of his father whereas Lakshmana
decided to wear them on his own since Sri Rama wore them.
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U* eumbervg) ervam emeuCs’ amwim Hifl erompagerbevuwiCs
slamib ervfjaild sfleouimf gré’ 5e eavells s Cg
(Srimad Ramayanam - Aranya Kandam 31-25)

"You will play with Vaidéhi at the foot of the hills. I shall serve you in all ways both
when you are asleep as well as when awake".

Thus cancellation of the intended coronation of Sri Rama became the blessing of
Lakshmana who was able to serve the Lord.

In the previous verse, Sri Lakshmana is addressed as son of Sumitra (Qerveniigifl), to

indicate that his nature was not a surprise since his mother Sumitra herself was of similar
nature.

6rO(HERL 6NVGEILD CUBHEUMErVITL aVAIBITEHSENV eruea (hRRGH
grG Liong’d r srjed: usy L'Tref &° &6°8)
(Srimad Ramayanam - Aranya Kandam 40-5)

" Lakshmana! You are born to adapt to life in forest. You are very fond of Sri Rama, who
loves you. O' Son! When Rama walks, (distracted by its beauty), don't overlook those
who plan to harm him."

The other term used was Lﬂﬁ,lj@[f,gfg): (pleasing to the friends). All those friendly to Sri

Rama were also eager to serve him. Even when they could not do so, the action of
Lakshmana pleased them and gave them all satisfaction.

Sri Rama wore robes of tree bark instead of his crown. Wearing of the tree bark by
Lakshmana on the other hand signifies his crowning for the kingdom of service (Sl

HOL 27s).
WHEMHMm QBErGs! - enthusiastic and spirited mind!

WH’saud LITervd Cang’i6s D euplog muwier s e
316° jervCs & HleiwImA (5 HE GUUSEIL &l
(Srimad Ramayanam)

"O' Raghava, if you leave for the forest which is difficult to access, today itself, I will go
ahead of you stepping and clearing the darbha grass and the thorns".

Quinmieumi edGr®h K Falg -

Azhwar tells his mind that it is nice that you are excited and enthusiastic about serving
the Lord. But take me also, who is behind you.
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BullenLwi (BwpemnLul) meaning the verses should be such as to bring on new
glories to the subject of the poetry,

6T60T60TITEL  G6oTementl LIl @eor &ell Umlg (Thiruvaimozhi 7-9-10)

mrefss - Poetry arising from the tongue - meaning Azhwar and his mind simply just

need only to enjoy the verses. The Lord seated in his mind will bring out the verses
automatically Himself.

QamemL&&lenel — with beautiful words and sweet phrases without any harshness
(since it was not constructed with hard effort of the mind).

2 6T QUTHGeumd -
wCHT eurGam HeursHHCH SILFTLWL LOHENOT eroeun
QbH&’D LPpamwCaum eNé’aumh K 11°CU’s G&UTFCHS

"From which Brahman reaching whom, unable to fathom whom, the words and mind
return, he who knows the bliss of that Brahman never fears anything."

Azhwar however is trying to portray those auspicious gunas of that Brahman by his
words.

BOUmeU Lefkiim eueuemienr L&D - Azhwar states that the words can not
adequately express the glories of that Lord.

L emer— the Pivai flower is only a limited simile to the softness, the fragrance and the
hue of the Lord's divine form. Since the flower will dry and shrivel within a short order
of time it cannot be really similar to the eternal resplendent form of the Lord, Azhwar
qualifies it by calling it "BoL emeu" (good Pavai)

L ef&m euememiesT — Form similar to the dark hue of the Piivai (Kayam) flower.

The 2_ubmeotd "upamanam" (simile) and the 2 uGWID "upaméyam” (the subject of
comparison) are transposed as in

Camrlervg® (HGUDT &l & all: & HCUITQGeT

"The animal gavayam is like the cow. The cow is like the animal gavayam"

HaLpGeumd upiiGumd LasGLpmbd uGuwimb

@sLpGeumd WHUIGUTD WHGWITD - @SCLOMD LM
QMRISEIIDTEL CFMIGEHILTL FMeLH HaemesrGulmLd
6TIRIGEUUILOMTEY S6UOTL_TUI @)6mr6Ll. 2
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O' Lord! If we glorify Thee, it would only amount to insulting (since it
would not befit your auspicious attributes). If we do not glorify Thee, then
we would not be malevolent. Furthermore, if we think of Thee, we will
become discourteous. If we do not think of Thee, we will not be
discourteous. O' Lord with the beautiful red eyes who is loving and
compassionate! Please listen without any anger. These actions of us, who are
of sinful deeds, singing or not singing Thy glories, are the result of our
delusion.

Azhwar who stated that he would sing the auspicious kalyana gunas of the Lord in sweet
words (Brefsr QgmenLs&Herall 2 61 QUTHCeuMLD), in the first verse, wihdraws from
the attempt feeling that it is an invincible task. (WGC&M eurGem HeouTHSHCSH)

$5Caup Wervwl LM ILDTTEeIUTST6D):

USGWIT [ LIGILLN UTTaUNSTLOMTE SO

SIHEID HS WIOANOVEH WS IWSMLI

wamuild HGLTervg &Gl HiFusyumu (Stotra Ratnam -7)

"I who has no shame calling myself a poet and attempting to sing the praises of the Lord
whose glories are like the ocean of which even an atom of a tiny drop, Siva and Brahma
are unable to fathom, must only pay homage to myself" states thus Sri Alavandar in his
Stotra Ratnam

Sri PeriyaVacchan Pillai here draws a similarity between the Azhwar's state and that of
Sri Alavandar.

To express a matter in poetry really means not only describing all the true facts but also
embellishing and attributing more than the actual facts. However the glories of the Lord
while attractive and auspicious, they are limitless. The nature of the kalyana gunas
attracted the Azhwar to sing them but the unfathomable depth made him retract from the
attempt for any such attempt would only be like insulting rather than glorifying.

HaLpGeumd LILGUMLD — Glorifying the Lord is like insulting
HaGLmDd UMGuImD — Not glorifying the Lord is like not insulting

Azhwar is being emphatic by stating both ways, thereby showing that one should not
insult the Lord by words.

@s&LCeumd LHUCUTD LHCWTD - @&Cpmb — By this Azhwar says that one
should not insult even mentally.

Taking the statement of the Azhwar in this verse as well as the following mantra from
Kéna Upanishad,
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WGP 0GLD Gervll OGLD LD wierowl B Ceug erv:
SINEGTHLD MNRYMHSHTD ETHD HNBMHSHTLD (Kéna Upanishad 2-3)

"It is known to him to whom It is unknown; he does not know to whom It is known. It is
unknown to those who know well and known to those who do not know"

Sri Parasara Bhattar states the following in his Rangarajastavam

SIHD WOFD GGTHD aVGIGLD

LABHE B L'd HHE S aVgISLD

8 s’ ITRWS’ FO G'ees Syul

evgIGam euwib SO S [ VoSHILD: (Rangarajastavam 1-13)

"If the Paramarma is considered unknowable, It becomes known. If It is considered
knowable, then It becomes unknown. If It is considered glorifiable, It only becomes
insulted, if It is considered not glorifiable then It becomes glorified — so declares the
Védas (both the Tamil and the Sanskrit Védas). How can we the unintelligent ones begin
to glorify that Paramatma who is none other than Sri Ranganatha? "

6TIRIGEU0TLOMEL Q& RIGEHUTLOITED --
6ol WG sliwmerold Leso *if &Goeulnsafeunt (Chandogya Upanishad 1-6-7)
"That Paramatma (Who is in the center of the Stellar system) has two eyes which are like

the lotuses freshly blossomed by the sun's rays".
The eyes indicate that He is the Suzerain Lord. The first "omeb"” means that He is the

Lord. The second "omeL " indicates that He is loving and compassionate

Foev B- H F SwHeCs -
EallemenrGuumd -- of sinful deeds (by virtue of the fact that we attempt to sing Thine
glories without properly understanding them)

ETRIGSEUOILOMEL SevolL Ml @emen - Both our attempt to glorify Thee and subsequent
retraction from it are the result of our delusion.

@QemneuwistiGm mevew QemeuwicatGm FHul

@QemeuGisst MismeuiMieUGeTenId -@em6UGILIELEVITLD
6T60T60TITEL  3I60L_LIL|B&HCSmevatsoorm HlemmuleuGest
6T6OT6BITEL CIFUIMLITEVG| 6T60T. 3
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O' Lord! Not glorifying Thee or thinking of Thee is good. Trying to glorify
Thee or thinking about Thee is bad. Although I am able to appreciate the
nature of these acts, they are however not under my rule. It is not possible
for me to either hold on to them or to let them go. What appropriate action is
there for me (Thy servant) to do?

Azhwar in the first verse began glorifying the Lord attracted by His greatness. In the
second verse, considering the unlimited nature of the Lord's gunas, he felt quite
unqualified for the task and withdrew from his attempt. Since glorifying the Lord would
be like insulting Him, not glorifying the Lord appeared to be better. Azhwar says that
although he is able to appreciate the differences between these actions, he declares that
they actually are not under his control since the Lord is the ultimate controller and he is

dependent (Up&h&y Paratantra) on the Lord.

QemeuistiGm Hevev — (as stated above, U&GLOMD LAIGWIMD WHCWIMD @&GCLPMLD)
meaning not glorifying by mouth and by mind is good

@emeuwiesiCm Hwi - (as stated previously UsHGCeumDd ULPLCUTD WHUIGUTLD
@apGeumid) meaning glorifying the Lord by mouth and mind is bad

QemeuCleoim @emeu iMeuCGerreyitd -although knowing what is good and what is
bad

@emeuGluteveomd — giving up “glorifying” and taking up “refraining from glorifying"
the Lord

cTetTeoImeL  SiemL LI & epevemoing — not possible for me to do or give up
@emnmuwieuGesor — O'Lord

eTevT6vTTeL GIFWIMLITEL S| 61601 — What is appropriate for me (thy servant) to do?

sanCLaTd ‘smyavCs b L’Gage &&T°H (Geetha 2-47)
"Right you have over actions alone, not over the results".

wHLBT U'e 106 U'6CHT s T Wb HLervE [
LrGsneueuiend eruguib Cg LTHTCHLUFGWIT HerdGLy(Geetha 18-65)

"Contemplate on Me, Become My devotee and votary. Pay homage to Me. You shall
reach Me. This is truth and a promise. You are dear to Me"

Since the Lord Himself had encouraged desire-less actions of worship and paying

obeisance to Him, Azhwar asks whether it is possible for him to withdraw from worship
of the Lord.
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61601601160  LOGUSLPMT wimeUGry L6sTemest|Ld Lo
QmevoremieL LOI@ LIGGLOGIT LIMET6LEVITEL - 6T60T6T

& (I CFMTH & G6001600160T SHL_6LLIEMFUID FoevLl
QUIHERCEFTHS Cl&H6aTCl6uTERFTL_CILIMM). 4

My mind is enslaved to Thee, who is my glorious Lord, the dark hued
Krishna with great effulgence and whose virtues are vast like the ocean.
Furthermore, the most renowned person must be my self alone for who can
be more blessed than me?

The Lord points out to the Azhwar that if he withdraws from singing His glories, others
will mistakenly conclude that only those who are better than the Azhwar can praise the
Lord and no one will come forward to be His votaries believing that He is
unapproachable. On the other hand if the Azhwar sings His glories, it will stimulate
others to follow him.

eT60T6oN6L  LOGUSLOMT WimeuGr — "who else has such immense glory?" indicating by
this no one else has such fame. Also similar to Sri Bhudat Azhwar's eTesTme6dT
SleTeU6TMTEL WIMgnIenL_Ul 2607 (Irandam Thiruvandhadhi - verse 100) meaning "my
glories have spread beyond my atomic self and enveloped the entire cosmos".

Azhwar further emphasizes the meaning by saying

NesTementd MM 6T6v0I60T60 DG LISGLO6ET WIT6IT6L6VITED -

Furthermore, on close reflection, there is none other who has immense glory extending
beyond the self.

Feolhleveor HNWICeTeID QgwieNsmenrGuwim Quiflgmed ( Thiruvaimozhi 4-7-1).
Azhwar calls himself a lowly self in many such words elsewhere in his verses. Just as he
feels small and inconsequential calling himself "the worst sinner" when he doesn't attain
the grace of the Lord, it is natural to feel elated and call himself peerless when he
becomes the recipient of the Lord's grace. He gives the reason for this feeling in the
second part of the verse.

61601631 & (I EpCEFMTH & H6uv16u01601 — By revealing His beautiful resplendent dark hued
form to the Azhwar, the Lord shows His easy accessibility.

sLevLemnpuild Feoll QUHEHCHFTEH - SLeoLmIUWD Feoedt QUIHEHCETE — The
resplendent and the transcendent Lord of all with the guna of easy approachability as vast
as the ocean.

&ev6tT— One who has the "guna" of &b — the nature by which the superior person
mixes freely with the subordinates. This nature of the Supreme is also referred to as

22



Sausheelya guna (gracious condescension). Azhwar indicates here that the person who
exhibited this nature towards him was none other than "Qu(pEpCaTH", "the Supreme”.

QUIBERGCETH S C&HetTCeTEhFT. QUMM — my mind became enslaved to the all
resplendent Lord. Note also the words of the Azhwar in his Thiruvaimozhi.

FFE60T UMEBIEUTEHCISHEOTLIE 6TETDITEL - &)

CaaGom SHCansL $STaISHE

HeGeuest HemmGeumermILieLEeV6IT - 6T63T 60T

UTELD meusHSd LNEh&LJE CangleHGCs. (Thiruvaimozhi 3-3-4)

QuODFTL HCW NIDLNSES ShHens b

oHmwirgreur@p B Cuied - gmGmGuur

LOMWILDIT LDITUIEU6MmET LOMUI(LPEMED 6UMUIMEUS S

fuibwr TG Q. 5

O' my Lord of wonderful powers! If | were to speak (of your grace and
blessings) You are like the mother who is always sweet to me. You are also
like the father who thinks always of my welfare. You are also my Acharya,
who cares for my self. You as a child sucked the life out of the poisonous
breasts of the deceitful demoness Pithana. How mysterious are Thine ways
(of destroying my adversaries)!

Azhwar in this verse thanks the Lord for saving him from his own action which would
have resulted in the destruction of his own self.

SleroBCHeu erv L'aud)

sievg 1PramCund Cais’Ces
sievd 1I°jamCnd Css Cous’
ervhg Cupld HCHT alg’:
(Taittiriya- Anandavalli- 6)

"He, who understands that Brahman exists not, becomes a non-being. He, who
understands that Brahman exists, becomes a being. He comes to be known as wise".

Quomsml BCw IpiNss shms 5 -
"rgm u'erognm g Lgy:"
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"Mother is like the vessel that carries the child. Son belongs to the father"-
Unlike the mother who does always nice things pleasing to the child, father on the other
hand claiming more ownership does things always for the good of the child.

voFgGLoeY LOMGHMINGQTET RBHUIS:
ev afl eN& WINGervgIn LB
&&&°Creiol_1bggmbLo:
(Apasthamba- Satram 1-1-6)

"Mother and father give birth to the mere physical body. Acharya by instruction and
teaching generates the knowledge about the self. The knowledge of the self, is really the
better birth".

menmuwimy- refers to the Acharyas, who are different from the parents but actually
more beneficient and thus better

Gué&lev — siHCmGWIT WMl -

"It is difficult to describe all the good that you do. If one does attempt, one gets only
wonderstruck! You are mysterious in your ways and able to do things impossible for
others."”

Azhwar here thinks of his own initial withdrawal from singing the glories of the Lord and
how the Lord intervened and changed his thinking.

LDIT LDTLIEUEMENT LDITLI (LP6meL eMlieneus & — one who sucked the poisonous breasts
and eliminated the deceitful demoness Piithana

puwibwr sr@w QB eHCMGWIT -
The way you destroyed my own adversaries is similar to the mysterious way by which
you destroyed the deceit of the demoness Pathanal

QBMSTL g HHGSHCWIT HedTUTEL &(HLOM

WMICLesN ST (hHGWIm GLossrmem SMIGUImEmLD

6160TGIF LLIGUTG) 6UT6TUTEUTTIGOTITIL!  S6001600TG 60T, FT Gl6B JUIITLL
6T60TCIFUIGHTEL 6T6OTLIGLTLD WITLD 6

O' Lord who came as Sri Krishna! Would you keep me away from you by
showing all other means or would you reveal Thine divine form dark like the
tender mango-leaf? What are your plans for this self of mine, which has
been ignorant from eternity? Please give us your word of reassurance and
state "do not grieve". Whatever good you may try to do for us, if you leave
us to ourselves what harm are we not capable of causing?
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Azhwar feels as if the Lord was about to leave him alone - after stimulating interest in
his disheartened mind making him feel capable and qualified — and let him take his own
efforts to reach the Lord. Azhwar informs the Lord in this verse, if He should leave him
alone thus to himself, it will only brew disaster since he is fully capable of destroying
himself.

QBMSTL Il FSGHCWT Herumed -

wHET u'e & U'SCHT W& WM LMD HLOErVE
LrGwsneueagwiend eruguib Cg LTHTCHUFGWT HerSGL(Geetha 18-65)

"Contemplate on Me, Become My devotee and votary. Pay homage to Me. You shall
reach Me. This is truth and a promise. You are dear to Me"

When Lord Krishna pointed out to Arjuna the means of Bhakthi yoga, Arjuna still
remained sad. That led to the statement by the Lord, "om uw~g: " in the next verse, the
Charama Slokam.

Azhwar here points out to the Lord that those means are in conflict with his eternal
relationship with the Lord. He is the possession of the Lord and his servant and therefore
he cannot indulge in self motivated efforts. If one instructs the other to look after himself,
it means that he is left alone on his own.

Sri Periyavacchan Pillai draws a parallel here to the statement of Nala to Damayanthi.
gag UuhgT Mg Jur’ eumb gag wWind am CaHTeroeVT -

"This is the way to Vidarbha and this is the way to Kosala" saying thus Nala left
Damayanthi and went away from her.

hleormed &(h rEpM Gl &I (H &G - or
Would you reveal Thine divine form dark like the tender mango leaf?

BTUTSOT (reuCsn eor1*Guim

B Cug'ur B u‘amtET VIGCSH

wWCLemeteg 6IHamICsH CoHb evLl'i:

S &M allel(hamGCsd SHID 6rvEIMLD
(Kathopanishad 1-2-23)

"(The Paramatma) is not attainable by mere listening, by mental effort or meditation
(devoid of devotion). It is only attainable by whomever It chooses. To him alone, the
Paramatma reveals Its resplendent form™.

M GLoesil —
repm - tender leaf of mango (indicates the softness of the Lord's &l(sGLoesil or divine
non- material form)
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& - (qualifying om () ) to indicate that it is darker than the tender mango leaf.

Also, bright and dark like the collyrium from which the superficial dusty layer has been
removed.

Gueormem & LTWM Gell sSTLGHCGWT -- Will you reveal your ancient and
eternal non-material divine form?

Gueormem siNGuimenLo -- eternally ignorant self of mine,
(Similar statement by Sri Alavandar's in his Stotra Ratnam)

2NCasE BHS! H’HNCs
et evphss &i° 66 eujaded
u' &’ euh L'eug’jeHH’Cr g’
6V&%0GID OTDEICETHIITEILS
(Stotra Ratnam - 49)

"O'Lord! Full of auspicious attributes like knowledge and power! One, Who does not let
down His devotees! Please show your grace to me who has lost his way from the right
path, by the darkness of this worldly life (like the darkness of the rainy days) whose
directions are darkened and clouded by lack of wisdom, and which showers incessant rain
of sorrows".

6T6OTGIFLLIGLIT6DT 6T6BOT6UBTI6OTITLL --
What is your intention towards me? Are you going to show me the way of devotion, as
in?

wHLBT U'e 106 U'6CHT s T Wb HLeruEm
LrGsneueuiend eruguib Cg LTHTCHUFGCWIT HerdGLo(Geetha 18-65)

Or as you had promised, you show yourself as my ultimate refuge?

erofjeu &' Iomh LfNSWHW MGO&D UDF6ILDeIFe
siamib eumd ervfeu LUTCUN'CWIT Cmaguiisowimifl IUT g:
(Geetha 18-66)

"Giving up all means (of liberation), take Me alone as your refuge. I will liberate you
from all sins. Don't feel sorrow."

&6UuT6o0TG6uT, T &HIEMFIIMII -

Please tell me also the same and give me Thine shelter.

(TGO FUISHTEL 6T6OTLIGLTD WIMLD --

Azhwar acknowledges all the good that the Lord has done for him (Lbwijeum w&mevLd
i, eeoredn)f Yet if He leaves him alone to himself, he says that he is likely to undo all
that and end up in the mundane life.
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WG sipallemnenrGuimd GCEGUIMTLD 616016636 &6TITI]

SMGLD WSS TTII FMTHCSTABSTY, LGOI
Q&LbLomeng meromyied GCeyaNGHHI LUTHLHS

Sl Hler UTeS &S 7

O' Lord! Thou (at the time of churning of the ocean for the nectar) received
the divine mother who has a red complexion and is seated on the lotus to
reside in Thine divine heart and (at the time of the dissolution) lifted the
submerged earth from underneath the deluging waters! My mind on its own
accord (without my permission) had become close to the holy divine feet of
Thee, the Master. Only my self, who is full of sinful deeds, is far removed
from Thee.

Azhwar in the previous verse expressed his desire to see the Lord. The Lord in order to
fulfill his desire revealed His resplendent form to Azhwar's mind. In this verse, Azhwar
feels sorry expressing his disappointment that he didn't get the same experience, which
his mind obtained.

wmGw  sipalemnerGuimd GaGuwimb--
| (being full of sinful deeds) am very far from Thee (unable to see Thee with my eyes).

616016 60T(6h &I6TTITI] --

my "mind". Azhwar addresses as @Qm@p&eormiy with respect for -

SMG SImISHSIT FTIHESTLHHSTY -- my mind reached close to the Lord, without
my permission thereby provided me the mental experience.

In the remaining part of the verse, Azhwar provides the reasons for considering himself
lowly and unqualified to reach the Lord and why his mind however wants to get closer to
Him.

L GLow

Qewbwrems  Heromjiled GCejaNsgH - (SIH0HeLGeveT  QenMU|CILDEITM)
Thiruvaimozhi 6-10-10) -- reference here to the time of churning of the ocean of milk

for the nectar when the divine mother with a red complexion and all auspiciouness and
seated on the lotus, far ever became resident in the divine heart of the Lord.

The Lord being the consort of Sri MahalLakshmi is exalted and therefore unreachable for

the lowly unqualified self. At the same time, mother Lakshmi makes the Lord easily
accessible thereby attracting the mind.
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umflLbg — reference here to Sri Varaha Avatara (the incarnation of the Lord as the
divine Boar) and the lifting of the submerged earth from underneath the deluging waters
at the time of dissolution ("Pralaya™). This act is impossible for any human and indicates
the all mightiness of the Lord, thereby implying that He is unattainable. At the same time
the act of lifting, indicates the Lord's readiness to lift the downtrodden, thereby
encouraging the mind to get near Him.

S(HGLWL &FeuBWD QGfleyecuorCrmb, erGu

QUIHE DIsaNGICle6T CUET - LI(H&H6EVMLD

LegoremL_uly umgmenbSy umreNGuid &Hesor SmegorLifiul
HI6BOTL6mL_US HILDEMLD [HILLES 8

O'Lord! Thine attributes are sweet and nectarous. Thou strode the worlds!
Thou art subtle and invisible for our gross eyes unrighteous as we are. We
are unable to fathom or understand the approach or its means to Thee. We
however have developed immense love towards Thee. Please pray tell the
reason for this.

Although the Azhwar feels unable to experience the Lord physically, he expresses his
mental visualization of Him. This sprouts an immense love in him for the Lord. Thus the
Lord appears both as unreachable and accessible. Azhwar enquires the Lord the reason
for this.

HILDEOLD H(HGLW Geu@Ld QAFHleysuGrmD ---
We are neither able to be near you nor enjoy your sweetness unlike Sri Seetha Dévi who
was able to enjoy your company uninterrupted for 12 years in Ayodhya.

(Alternately) we neither understand the approach nor the means to reach you.

BIDSS
TG QUBG LD OIGaNGQ6ustT CUET --
However we have developed immense love for you. Please pray tell me the reason.

L@G&eomD  UeurenLuiy --"CHemid Umeyd QBUILID  SHEToTenIDd (DS
QursGs" (Thiruvaimozhi 2-3-1)

Your gunas (attributes) are so sweet and inviting like delicious nectar for us to drink,
absorb and enjoy.

uevor : refers to the easy accessibility of the Lord (Saulabhya guna)
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urmgrenb &y -- You strode the worlds (referring to the Trivikrama avatharam ). This is
an example of the Lord's easy accessibility to all beings.

Azhwar states that the Lord was easily available for him to mentally experience Him.
This is the reason for the immense love that sprang in Azhwar's heart for the Lord.

ureGuId &630T Smesoruflul

miesorL{emLusiy ---

Your nature is so subtle that it makes us unable to see you with our gross eyes, sinful as
we are.

"BIDENLD HIDSHEG" — These two words at the end are to be connected respectively as
shown below

"RIDENLD H(BGLW SGeuGLD QFfleysuGrmD

HID&ESG S6TCL QUHEGLD s Q& eter CUET "

to get the meaning as explained by Pillai Thirunariyiir Araiyar to Sri Nanjeer according to
the commentator.

L& S1q GUITEILD6TCIM 6aTM) CIHTH ST H G & 60T, LOTEVIT
SHLOSGSHUTHTLD FTFEUFIUITTEOITED -  6TLOSE)601)

Wngmey| LnSh s ChehCs, AaUTHMHCH
WMSTEpILD SbESSBG 9

O' Mind! He (the Lord) is difficult to approach. What is the use of all the
time repeatedly saying to the great Lord that we are His servants? From now
on, let whatever may happen, let it be so for us (His possessions). Let you be
thinking of something or the other about Him.

Azhwar in this verse addresses his mind since his desire to see the Lord directly did not
materialize. "What is the use of begging Him? He doesn't seem to want to bless us with
His vision". After pondering for a little while, Azhwar however feels that for this reason
he cannot withdraw from the Lord. He then tells his mind, to think something or the other
about Him, whether He fulfills his desire or not.

BI&SIGUITD 6TeaTCIMesTMI— Saying even once that "I am Thy servant", is sufficient to
bring His grace for reason of the eternal relationship. But saying the same repeatedly all
the time may have caused pain to His divine heart.

oML &G QBMHEH 2 emfs& 6o — Saying this repeatedly for a long time to
the Lord, desiring to see Him directly, is of no avail.

S THCHT eum W&’ eun &> BUIS: LCHOQMLD UT6UuITS &:
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Sifl: Lgmesormh UfSWBul FEadGell: &([HSTSHLOHT
(Srimad Ramayanam -YuddhaKandam 18-28)

The words uttered by the Lord in His avatara as Sri Rama, that "Enemy who has
surrendered whole-heartedly in distress or half-heartedly in comfort, is fit to be protected
by an evolved person even at the cost of his own life", have become untrue!

SIUTHTD FMFeUFIUI] Y 60TTED ---
Our Lord now has become inaccessible.

In the first half of the verse, Azhwar concludes unless the Lord wills, these desires will
not be fulfilled. The second half of the verse begins with the feeling, "May be we should
withdraw from Him altogether”. Once the desire to see Him with this physical body is not
going to materialize, whether we attain Him or not attain Him, both are about the same.
What is the use of food made available long after hunger is gone? - Sentiments similar to
Sri Andal's, in her verses.

Qambenld (pemeuden QL FJ Camralbhsn® e GHCMmeed

@uenwl Nme QFuLwITCs @eNuGumi QEFUIU|D &6hHST6lesT6a

(Nachiyar Thirumozhi 13-9)

Why not wait until the Lord fulfills the desire? This is possible for only those who can
bear the separation from the Lord. Sri Periya Vacchan Pillai draws here a parallel to the
state of Sri Seetha Dévi when Sri Rama (to fulfill the words of Dasaratha), decides to go
to the forest alone leaving her behind.

rjeiowir CrnQegen Liameosmsl L'6s CuuaolNGelns sib
B b eff eNeropi’Cs’ urub wuN B oNgWCs
(Srimad Ramayanam - Ayodhya Kandam 27-8)

"O' The Valarous Lord! Giving up jealousy and anger, like leaving the left over water
after drinking, trusting my words, take me along with you; for | have no fault that should
be reason enough to cause separation from you".

Sri Seetha states thus, indicating that she would not live separated from her Lord, Sri
Rama. This is the reply of Sri Seetha when Sri Rama refuses to take her with him to the
forest citing that the jungle is home to wild animals and demons and therefore dreadful
and she is too gentle and soft to tread the same. Being upset with Sri Rama, out of love
for Him, Sri Seetha makes this statement.

Sri Periyavacchan Pillai gives an expanded commentary here. Sri Seetha’s reasoning is
like this. If Sri Rama were to let Sri Seetha accompany him to the forest she will also be
glorified by the people of the world for her action. Sri Seetha is asking Sri Rama whether
her rise to fame makes him feel jealous and angry and whether that is the reason that he is
against her accompanying him to the forest. She further implies Sri Rama, being a
disciple of the great Acharya Sri Vasishta, should give up things that need to be given up
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4

like jealousy and anger (Fjeiowm  CymQeger Llameosmew U ss
CuuagLhGeuns sLb)

mwl omb: (Please take me) Meaning if jealousy and anger are given up, then the person
will be able to work for the benefit of others.

ey - Because you are valorous, you will have no problem looking after me in the forest.
umud wud K eNGwCs : “I have no sin” meaning that I have no fault that should be
reason for separation from you since | will not live without you.

SUTHDSCH WTHTEID ABHSH -

When Azhwar’s mind questions him as to whether he should consider both as the same
whether we attain or not attain the Lord's vision for after all He is needed for our "being"
(existence), Azhwar concludes that we don’t need to reach Him for our "being". Since we
are His body, "if He is", "we are" also automatically. Azhwar then directs his mind to
think of something about the Lord to while away the time. Even if He says that He
doesn’t need us, by thinking of that always, we can still live.

Azhwar states similarly in Thiruvaimozhi,

"urel 5 eT6tTm) €petTM) QFTeLEVML LITENGUIET SHTemTeuhCsH"

(Thiruvaimozhi 4-1-3)

Similar sentiments by Sri Andal,

"e2(h @MeTM QOWIDEND CFTLed (P& CHTES allml sl HHGLL LS
BeTGm™

(Nachiyar Thirumozhi 13-9)

@ upmmeveu] remjhleor GLoGeom(meuy sTGLT
QLm@mBIeve Grmifl(meurgsveume, S(HLOMMG

WITLOMI] 6U6b0ISH&SLOM GrumeULd heoT6l6sTEhGCE

BITLOM LHI& 6 6mL_GUIMLD [HITLD 10

O' Good-natured mind! Who are we to reach the Lord of Sri Lakshmi, who
can be obtained only by those who are exalted like the eight Vasu deities, the
eleven Rudras, the tweleve Adityas, and the twin Aswins? Of what value is
our obeisance, arising from our little selves? Our loss is due to our demerits
alone. Wonder indeed that we harbor such hopeless desires.

It is said that the reason for the sentiment expressed by the Azhwar in this verse has been
interpreted in three different ways by Sri Nampillai. Azhwar withdraws from the Lord
considering himself to be overly zealous without realizing his demerits being lowly and
limited and feeling that the Lord is attainable only by celestial deities who are exalted on
account of their knowledge and power. The second interpretation is that Azhwar makes
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the statement with some disgust in his mind that such grace will only befall the dévas
who are after various material things from the Lord and not him desiring only the Lord.
The third interpretation is that Azhwar makes similar statement with disgust in his mind
that such grace will only befall dévas who adopt various other means to attain the same
unlike himself who takes the Lord alone as the means.

@Q@preveu renghdlent GGeombeuy ILCLT(h ehbmeveu] epifl(heuj— refer to
the 33 dévas (celestial beings). staiurol LHQesTTEHEUT FFIHEUT 6pifl(heuly (Sri Poikai
Piran's Mudal Thiruvandhadhi —52 ) as well as (pLIL& &l eweurj (Thiruppavai —20).
STwervfibungeneu C& eur: as also mentioned in the Védas

QevevmeL -  Other than the 33 dévas who are exalted on account of their knowledge
and power.

H(LOMMHEG WIMLDMY eueu&HSLM-- To attain the Lord of Sri Lakshmi, how are we
qualified? Only the exalted ones can attain Him. Of what use is our obeisance to Him?

¢ umeuLd! - To lose Him even when He is so close, is solely due to our demerits. Even

when He appeared in our hearts, not able to visualize Him directly is also because of our
sins.

heotGleoTEehGa - O' Good-natured mind!

B O& B 2 emLGwimb -- We are overzealous and ambitious and harbor hopeless
desires in vain. As in euenGeu(pev@ (Thiruvaimozhi 1-5), Azhwar considers himself
not meritorious due to faults and therefore not fit to reach the Lord of Sri Lakshmi.

BITLOMEVLD (PG 6U6L6VNGHS 6uTl60T6n)|UT6nI

QUMLPM UM&EUE0IGH6D [hleoTeueOIGILI - SYLPMS

LT®E eurgf sref Swi

hawd wmi Hesro B 11

O'Lord! Thou art the floating earth, Thou art the space, Thou art the wind,
Thou art the fire and Thou art the water. Thou art the inner controller of all
these primordial elements as well. Indeed, Thy valour took the sweet life out
of the mighty demon Ravana, who tried to battle with you on account of his
ego.

Azhwar, who tried to withdraw from the Lord citing his demerits, is enraptured by the
Lord who showed His nature of being the underlying support of the entire cosmos and
His might in destroying the demons. Azhwar again begins to glorify the Lord attracted by
His nature. Azhwar feels as though the Lord's might that overpowered the demon Ravana
is in some ways less striking than His might engulfing him.
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HITLOITEVLDI] (LPUIGHT 66LELNES 6uNletTsnIUTeM QUMD 6UMEH6U0GHEL [hlesTeuedGul
- Ravana who caused Sri Rama to be separated from Sri Seetha having forcefully
abducted her, with heads swollen by ego being the king of the demons sought to battle Sri
Rama and lost his dear life. It feels for the Azhwar as though the feat of destruction of
that evil Ravana is mighty small compared to the way that the Lord turned him around
towards Him from retreating away considering himself to be not meritorious.

Azhwar also implies that those who withdraw from the Lord thinking that they are not
meritorious are also like Ravana, who separated the divine mother from the Lord.

24078 UG § eurgid § g § Sl
5 Bow B o Herm B --- The five great elements themselves exhibit mutual
incompatibility. For instance earth can dissolve in water and water can put out the fire.
Yet the Lord who is the cause of these great elements make them function together, being
Himself their inner controller. Azhwar implies therefore what surprise is there in Lord
being able to turn him around also.

BuieTCm oy pGIWIFleL elpeTLILImedT [Hl6oTmILOESTMITLL
GumQuimesTm) GlFmeLENGIW6nT CUITCIHEhCE-HGlulsTmILD
SMPHHILUCHFLD SHMID MSHECSHTETENITI FHEGuT6usI601 S T6lT
QMPSHGHIIGCEH LT QILPSHEG 12

O' mind! You are the one striving forever to throw me into the depths of
misery. What is the use of repeating the blame game? Let it go. Even when |
instruct you about the easy accessible nature of the Lord, you don't accept it
being upset with me. Understand that paying benediction on the lotus feet of
Sri Krishna is the most appropriate action (for us).

Azhwar feels sorry for all the lost time (despite the Lord being near), dislikes his mind
for not preventing his withdrawal from the Lord.

BuwetGm < pgIwifled afipaNiiumes HermiLpeTmmil —
QG -  The depths of misery arising from his withdrawal from the Lord

considering himself to be not meritorious or arising from eternally indulging his senses
in the mundane world.
Azhwar makes the mind as the reason for this.

His mind reminds him of all his own praises expressed in the earlier verses

WHEIOD CHErGE! (1)
WrG CEGuIMLD, 6T6tTCl6oTEhHleoTmy FMHCSTLABSTY (7)
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heoTGleoTEehGa (10).

Gum epedTm) Q&FM6LEN 61601 GUT QBEHGEF— Azhwar points out to his mind that it must

have prevented him from falling into the depths of despair. He then tells the mind to let
go this discussion of who is to blame.

2 LCHEL Hflamid F eTeoiMID &MPSHHIS &S TeTenm — Azhwar further says
to his mind, "Do not think that the Lord's nature is only transcendental. Easy accessibility
is also His nature. Even when | have instructed you thus, you have long ignored this,
being angry with me".

&EUUIEII60T ST QUMDSHHINCH QUN&HG SHevorLmil — "Since the Lord is ever ready to
accept us, we should not withdraw from Him. Singing the praises of the lotus feet of the
benevolent and the ever gracious Lord Sri Krishna is the most appropriate and right
action for us".

QIPSHCISHTEH LITMICHTET Sl6oTm igUimy Gerevor
AQussald smeau(hblemmel - QLpLiLeEnGL
6TLDLOML_ Q& TEUOTL_TEHIVILDLLIT60T (GEUETUTL 6T60T5H 60018 61T
HLOWMeL ML (h 2 6TGLO6vNEF &MU 13

O' Lord! The humble request of mine is not unjust. (Even in this world),
righteous masters are seen to fulfill the requests of their servants even if it
entails some personal loss. O' Master! Fulfilling my request will cause no
loss to you. Accept my humble request and take me as Thy servant and
reveal the beauty of Thy divine Form.

In this verse, Azhwar tells the Lord, that if He wouldn't let him withdraw from Him, then
He should reveal His beautiful divine form to his eyes.

20 QPGS LTMICSTET allpdH&eTm — Taking avatharas in this mundane world
of Jivas who are of limited knowledge as well as instructing them to perform certain acts
for certain results, do not help.

omm) - return favor

Slquimy GeuswiL. @Lp&se|b smeud - Even in this world, righteous masters are
seen to fulfill the requests of their servants even at the cost of some personal loss.

Feeling as if the Lord indicates at this point that this will be applicable to Him only when
one becomes His servant, Azhwar addreses the Lord as @enmeu — O' Master!.
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Implying, thereby it is an irrefutable fact that the Lord is the Master for all. Azhwar
claims that all others automatically become His servants only.

Azhwar further enquires,
@puieorGL. — "Would you ever want your devotees to suffer any loss?"

Feeling that the Lord wants him to show some semblance of service on his part, Azhwar
further states,

(DML Q&ML m&Hed  wimesr  Geuedol. -  (Hlevtd  wimest  Geuewor
eTbOML_ Qs mevor(y) — "Treating my simple request as a complete act of service, you
should fulfill my wishes".

(TEOTHEUNGET  HLOLOMEL 2 corGLoelgaml &ML(h - reveal the beauty of Thy divine
Form.

Similar to the statement by Sri Seetha Dévi who wanted to embrace the Lord in the same
place and form she was at the time instead of some other location and form --

WS G L@bHeeensd' yib srigemy: Cuomeml! sijuflens
eroLberOLIHGUTWILD erusMDTamId ST G@h & wimd wuf (Srimad Ramayanam -
SundaraKandam 40- 3)

"Please show me your compassion so that | (who has immense love for Sri Rama) with
limbs wasted due to separation, become embraceable by that tiger among men".

CamahsmGamy GmmGeusd @uemwipen QeuwnGs @enNuCumiFeFiub
HeubGmGleeorf(Nachiyar Thirumozhi 13-9)

Azhwar doesn't want to wait until he gets to reach the eternal realm (Parama Padam)

gmumeL siflwimenest 2 ememOWITImUI QHEHGCE

Guwimy (pemev Q&THRGSMT Cuwigml - Buwimy Gumig
G LT FHeneus 2a6r NHSOHSHID SeNeneoTimbd
LImDUIMFedml en&HBLL 60 UMISHE) 14
O' mind! Piathanda, ignorant of the real nature of the dark coloured infant
Krishna, being a demoness, tried to kill him by feeding him with her breasts
smeared with poison. You repeatedly indulge in self-degrading, sense
oriented actions, even when you are fully aware of their effects. This is like

sticking your hand into the mouth of the serpent like Samsara which only
leads to demerits. In comparison (to Pithana), you are even lower.
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Azhwar in the previous verse requested the Lord to show His beautiful form. When the
Lord accedes to his request, Azhwar feeling his lowly self to be unfit to receive such a
divine sight, withdraws from the Lord, chiding his mind.

gmwmed Siflwmenen - dark hued Krishna

o e gilwimymus — unable to appreciate the fact that the transcendental Lord has come
in the form of an infant child

QBEpCE Guwimy (emev Q&THSSHTY Guuwigmit — O' mind! Pithana's deception was
due to her demoness birth (her action befitting her birth)

fHuimy — In comparison, you appear even lower since you have been given a human birth
and yet your actions are even more reprehensible.

GCalb L6 GemeusH gl 2e16or HNHSNHGHID FeNeneoruimid
umumjeuml ensbLlLed umjsHEH - Even knowing that indulgence in sense oriented
actions lead only to the destruction of the good of the self, you are repeatedly drawn

towards them. Your action is similar to someone sticking their hand into the mouth of the
venomous serpent fully aware of the implication of such act.

GaLb L etur — refers to the sensory pleasures

umy$GET QrEfsT ChEpGs LIGGIWITLD

CuisGaHTHL L LPleumd CuEHLMEL - S THCHTHLD
SLOGCL6N (&) ST HLUH HTRISIL_H& HLO(LPML U
Q&FLCL6NS setoreueneumy &y 15

O' Mind! Ignoring all our misery, if we glorify the auspicious gunas of the
Lord, who is in a state of meditative sleep, his beautiful red eyes closed,
lying on the ocean with its roaring surging waves gently rubbing His divine
body and the lotus feet, to say that it will somehow defame Him is not
correct. Look directly and reflect on this.

Azhwar in the previous verse, withdrew from the Lord thinking of the lowliness of his
own mind. In this verse, he tells his mind that if it thinks of its actions, it is befitting to
withdraw but if it thinks of the Lord's actions, it can approach Him.

QmEepGE THfET umjH& — O'mind, look directly and reflect on this.

@SLD &G — roaring surging ocean

HCWeN (&) smem HLeug — with the waves gently rubbing His divine body and holy
feet

SMRIGLH& — lying on the ocean

36



FWemLw Q&FLCeNS seameueteury - as if in a meditative sleep (yoga nidra)
with His beautiful red eyes closed.

The Lord lies on the ocean of milk making Himself, available for all His devotees.
&1 ugwrd Cuiss sl HLLfleurd Guidevemev — If we were to glorify His
auspicious attributes, there is no room for talk of destroying His greatness.

&Frmed NWhG HMLILITEL NI

CUITeUMLD60T Y &MSHSHMeL GUITTT - LOMFLIMILI

L8 BLETGBRHES LAE CrHURCs

Qemeoals WMbMWIE FLDHE 16

O' Lord! If you had not been born poor and not been brought up in luxury
and love and not taken the name and form of a "dwarf ", would you not be
able to repossess this earth, - that you had as (the great Varaha) once
embraced and lifted it out of deluging waters, protected the same from
destruction during dissolution and brought it out during the time of creation?
Please pray tell the reasons so that we can understand.

Azhwar in the previous verse enjoyed the Lord lying on the ocean of milk in a meditative
sleep wondering whether anyone would seek Him. In this verse, he is attracted by His
avatara as "Vamana" (the divine Dwarf) for it shows how the Lord's willingness even to
belittle Himself in order to receive His own possessions.

&ymed b --

OMGT SLEOMT [T LDOMGT &ML SIJLOETUIT

ITREHT & UiCsH BIerd eolI*CaH b (h&Aeumneny (Srimad Ramayanam-
AranyaKandam 66-3)

"O' Rama, you have been obtained by great penances and deeds by the king Dasaratha,
like the dévas obtaining the nectar".
Sri Vasudéva by observing many vows obtained Sri Krishna as his son.

"Your birth as "Vamana" was nothing like this.

SmLUumed euenymgl - you were not brought up in luxury with love and care by persons
of the stature of Sri Sumitra or Sage Vasishta.

CUeUMLD6T SL&M&HSITEL - You took an avatara of a "dwarf" to be like the other
"dwarfs" of the land.
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Gugrmenm — O' loving Lord!

Before describing His actions, Azhwar is drawn towards the "sausheelya guna" (gracious
condescension) and saulabhya guna (easy accessibility) of the Lord."st&HmLb"
(Thiruvaimozhi 1-3-1).

Lomyumyl

Hev& Husun@ipng Wb CumuflGs - Azhwar here is drawn by the Lord's love
of His possessions. The earth is His possession. As the great Varaha, He lifted it out of
deluging waters. Protected the same earth from destruction during "pralaya™ (dissolution)
by keeping it safe in His belly and allowed it to come out during "srishti" (“creation™).
Azhwar is asking the Lord whether He couldn't repossess the same earth from Mahabali
without belittling Himself.

Qemeoepf wmomuid FLpmh&H — Unable to fathom the reasons, Azhwar entreats the
Lord to explain it Himself in detail.

"obo &0 & G b gaub Caisd §oHeus:
SWwssar Ca amib Leygho mbd LICLE Geromjegon" ( Geetha 4-9)

"O'Arjunal Whoever understands in truth my divine non-material births and actions,
leaving his body reaches Me and is never reborn™.

Even in Geetha, the Lord only refers to the word, "&°euuwitb" but does not go into detail.
So also the Védas, states the sieugmy gamerowild (the secret of the Lord's avatara —
divine descent) only as follows.

sigmunrCrt amrst aNgmucs
serowl §'gm: uflgrrhE GBI

(Purusha Sukhtham-27)
"Birthless, yet He is born as many. Only the wise understands His avataras".

G LS UIMT Geleunnq.corshamed CHTETMME| IlL_L Mey|Ld
QUMDhHE(Heu] MeTEDIDSLD UMl MU - &DHEShIGL
EUMELEUEMTEET GLITELTHSHEIT 6UEITHEMEVSHET GITLOIg U1G
HIT6N UMD eJhHSH6TT HTLD 17
The Lord who once felled the strong glittering mountain like heads of the
demon Ravana scattering them in all directions with the enormous bow,

takes the various avataras with the desire to reach His devotees. Even when
none take to Him despite His efforts, He still remains fulfilled (after return
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to His eternal realm) and will not openly speak about it (to the divine
mother). OR

The true devotees of the Lord, even when He doesn't appear for them in
person despite uninterrupted worship, will never hate nor speak ill of the
Lord.

Azhwar in this verse states that the Lord when He reaches out to the sentient beings for
their emancipation, even when they ignore Him, He doesn't take this into His heart much.

&LOHSIq WMy Ceuesung cu1shsmed GCHTIMTS L Mey|LD

umphHS(heur as in 6THJ &LPeL LS (Thiruvaimozhi 2-7-6), The Lord takes various
avataras in order to emancipate the embodied beings. Despite this, if humans ignore Him
and do not heed Him, He still remains satisfied that He had done His efforts.

MNesremid b euml Hmeumy — Even when He is alone with Mother Lakshmi, He will
not express His disappointment.

The Satra # 364 in the third prakaranam of Sri VachanaBhashanam, "gifieN&s
o_fluieuesTSHLILIL UL HoeunGy 6roiy6(eh QI OQUIMIS O & GLD
enMm&GLWsissmhleormHCr" and its commentary by Sri Manavala Mamunigal
explain the meaning of this pasuram.

The second meaning given for this by Sri Periyavacchan Pillai is in respect of the
devotees of the Lord. &LpHESRIGD eUTELEIMIEHET GLITELTEHSE  6L6ITSH 0160 &6
HMbig W

SeT euemyailed gndHestmj &mbd — The Lord who as Sri Rama once felled the strong
glittering mountain like heads of the demon Ravana scattering them in all directions with
the enormous bow

Slq U] &LphH& Celeugendamed CHTTMTS L L mey|h

eumph&H(euy - Even when the Lord who took avatara as Sri Rama doesn't give His

vision to His devotees, true devotees, will console themselves saying that "we are His
possessions and He is the Master and we should follow whatever He sanctions”. They
will not talk about this to anyone else either.

STOLITEOIL LI6V0TLMEYILD SIGH&(LHLDL HevilensL
umbumeor Heor(humrGmmmelld - GEFmLUTSIL
LIGLEYI(Hemer GlieLevmDd LLJelsHs ellGHm 2 6o
Q&L (Hemer wimgmleuy ClFmeLey 18
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O' Lord! Despite sustaining bruises from being knotted around by the
serpent, Kaliya which gave you marks that made the ones you sustained
from being tied with a rope by mother Yashoda look small, unmindful of
any of these hardships, you continue the acts of creating the various forms of
the sentient beings allowing them to grow, remaining as the cause of the
cosmos. Who can understand Thine ancient form? Please pray tell it
yourself!

Azhwar in the previous verse said that the Lord would not develop hatred even when the
humans in this mundane world do not heed Him. In this verse, he further states that the
Lord will never give up the jivas (the sentient beings), even when they cause Him harm
out of love or enmity.

SMDLITEL S, LILIGTUTL_TEYILD
- Even when mother Yashoda tied Him down with a rope wishing to discipline thinking
that He is her child, the Lord joyfully accepted it.

SHFHPLY sreNersl umbUTEL gylileor(® UTGOHOIID - the marks from
Yashoda's rope seemed like nothing compared to the bruises caused by the large
venomous serpent Kaliya. The Lord sustained them also without ever minding them.

Gemburg @Liueoghene Guleveomd LLFellss eNGHHm -
The Lord despite being abused by the jivas immersed in this mundane world goes on with
His work and brings forth the entire cosmos with its various forms of life.

2 601 QHmeLI(heme wrgmdleurj Q&meveyl - Who can know (understand) Thine
anicient form? Please pray tell yourself.

"The ancient form™ means here the ancient relation between the Lord and the jivas
2 emL Wlewedt - the owner or the possessor and 2_emL6mLo - the possessions. The owner
will not let go of his possessions.

Q&MELE0IEL GHMMUNELMED FHONLIT ClHEhHFGLD
616LE0ILIHEL 6TEOTEITTRIHLICLTGHILD - C1&IT6L6M6V & & 6501
LOMTHGHMTeM60TEH CHELEVMD 621 BEUMIGUI LDTMTEHS
SNGGMM6TIS SIT6001(HLDHSIT6v0T 19

O' naive mind! If we begin to talk about His qualities, they are limitless. In
this ancient land, during the great Bharatha war, placing the five helpless
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Pandavas as the enemies of the great army of the Duryodhana, did He not
protect them day and night? See for yourself.

Azhwar in the previous verse, described how the Lord protected the devotees in His
youth as child Krishna. In this verse, Azhwar describes how He sheltered His devotees
when He grew up.

Q&meLedeL Gemmullebemev - The Lord's "gunas”, (attributes) are limitless and difficult
to describe.
&HOWM QBEp&FCL - O' naive mind! You don't know what is good and what is bad.

("desire towards the Lord is good" and needs to be developed "desire towards the rest is
bad" and needs to be given up)

QB TLEMEVESHET LOTEHGHTEM6TISH G&HELEVIMLD 6] LeUMICIL LDTMTSHS
sngsmement - The Lord instead of getting rid of the burden on this ancient earth in the

form of Duryodhana and his army by Himself, He placed the five Pandavas as their
enemies and protected them day and night allowing them to become victorious.

smesoi(pLd B smevor - If you desire to see Him, you can see His real form.

&meouill L&Hleumie) 6m&HS6ISMUIL. 6016601 (6h & LD
pTeuotLIL(HLo6oTCM HITOGUE6L -- LOM6sTN

2 (HeUTHS QEMeun(hev&HDd HGCImm &ymeot

Smeunsd SevvilgHMIF C&6sTM) 20
If we wish to see the beautiful form or talk about the deeds of the gracious
Lord who as a dwarf mendicant received as gift all the worlds (from the

demon king Mahabali) and graced the same by pervading them (as
Trivikrama), should not our good mind with intelligence feel ashamed?

Although in the previous verse, Azhwar says to his mind "See", in this verse he points out
that compared to the desire and the eternal efforts that the Lord takes to repossess the
wayward jzvas, our desire to see Him or reach Him is so infinitely small and therefore
should make our intelligent mind feel ashamed.

&meuoill U&leL BMOCUEEL SIM6y 60&HECSTEHOTL [H60TGl60T(Eh& LD
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preslIL(RD S6oTGm - If we desire to see and begin to talk about His resplendent form,

our good mind bestowed with intelligence, must feel ashamed considering our own form
and His gracious deeds.

el 2 Beurd  HCIHMI 2 ev&d  QameuL  Fymer  H@heunsd T
Sewngmmi - As a dwarf mendicant (Vamana celibate), the Lord graciously accepted the

gift from Mahabali, and taking the giant form as Trivikrama , pervaded and graced all the
worlds with His lotus feet.

The efforts that the jiva takes to reach the Paramatma, are infinitely small compared to
the eternal efforts mounted by the gracious Lord towards the jivas.

"euenGeu(pev@" - (Thiruvaimozhi 1-5).

Q&FTMRIG CleubhIHed GEFIMOL STLULSMG

@ 6oTMIMIGSH60T Gl6vT(EhFTEOI(HHEIHMETIIL - SI6OTMIRIGLI
UM(H (YLD LIMJedeneansHd H(h[HeyLDd S6ioiLienguls

ST (HEUET M6l HILOITHS HT6L 21

The lotus feet of the Lord with the hue of the dark clouds, placed on the
sacrificial land of Mahabali, at that time, grew and expanded, pervading all
the worlds, making this earth and its surrounding oceans disappear from the
sight. Today on this earth, the same divine lotus feet engulfed my mind to
protect me from falling into the terrible hell (the mundane life - Samsara).

Azhwar in this verse expresses his wonderment as to how the divine lotus feet of the Lord
that once spanned the worlds came to be entrapped in his mind. The main reason for this
of course is the Lord's desire to protect the jivas from the clutches of the Samsara (the
mundane life).

Qeumbr@ - means terrible hell. It is used here in two ways:
i. the mundane life (Samsara)
ii. "Turning away from the Lord". For the wise, turning away from the Lord is like
falling into the terrible hell.

Gepmed &MILUSME - to protect from falling into.
Qetim @mIGeTetT C(BERFTL QHHOSMeTIL - today, in this world itself, entrapped by
my mind.
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"In order to protect me from falling into the terrible hell, the divine lotus feet of the Lord
entered my mind and became in turn entrapped".

&My 2 (heuerr Gmest HILOJEHS &mev - The lotus feet of the Lord with the hue of the
dark clouds

SITMRIGL UM 2 (Hed umjeuenendd B 2 (heyd SHeengwl - at that time,
grew and expanded, pervading all the worlds, making this earth and its surrounding
oceans disappear from the sight.

seuurLemg Wl - disappear from the sight.

SMGeL QUTHSHHSG &&HIGUTTLD @\6OTHITEN

LOIMEVM] Gl LGHSMT 61601 LOEOTHCH - GLOELITEL
SHHSGLILLD UM iqCerm(Hd eueLENEM6TTLIT] SITLD 6ih
OIHSGLOILLD SIT6ulT Hlemerns g 22

The sovereign Lord entered and engulfed my mind. All my unrighteous acts
and their effects, which have been ruling over me with great pride from
before and torturing me, unable to find space to subsist, appear to be
screaming, weakened as they were from running here and there.

Azhwar, in this verse, describes how all the unrighteous "karmas" and their effects
automatically vanished once the Lord entered his mind.

LDV GQLIGHSM 61601 LOGTSCH --

Similar to "syeusFaMUNCeTHD SIPHw  uTHSLCeon(GLd  SITNHSLI
LUTmeU|D STEMID &L euhg LUGHE" (Peri Azhwar Thirumozhi 5-2-10), The
Soveriegn Lord entered my mind with all His attendants.

eueLelementilmiy - unrighteous acts and their effects

H(HSGL - torturing, @L b um(® - pride of wealth

HHHGW QLD umligGeorm(Hd - torturing with pride.

afihM[m&ams is ain CaTHm Q@h&Esms means ruling over

&MGev QUTHSHHHHE - running all over to the point of feet giving way

&5 GIUTLD- screaming

@evtmpmen - today.
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@emeruiumil @ememuminimil QheEpFGLD & mesrGeoreot
@emenss HLO6T HLONG&eT UMMl - @emenUCluig
BTUSHHEH CLOMTHITLDEL HELEEUTEI [hHeLSHTLILITES
SMUSHHENG ClUI6E|UTNTEEGLDST60T 23

O' mind! (Not holding on to the Lord), may you be weak or (holding on to
Him) may you be strong. | give you this invaluable teaching. The Lord is
(truly) the mother and the father for all beings, whether He protects us or not
from the weakening effects of the hard grips of the attendants of Yama (the
deity of justice) and their unleashed dogs.

Azhwar in this verse tells his mind that the Lord is the ultimate Saviour whether one
holds on to Him or not, therefore its duty is to take Him as the refuge whether He protects
or not.

@ememiiumi Qememwimiumil - Be weak not holding on to the Lord (and holding on to
the material things) or be strong by holding on to Him (and not holding on to material
things)

QmpEpgCGLy QEmearGeores: O' mind! | will tell you what is in your good interest. Whether
the Lord protects us or not, He is the natural Saviour for everyone.

@emenss HLoeot HLog&em umm - When the attendants of Yama, the deity of justice,
take the jiva to the abode of death, the jiva becomes weakened by their hard grip.
@emeniQuIg

pMLsH& Grgmoed - Not allowing the dogs of the Yama's attendants from further
weakening the jiva

HEL@G6UM6oT HeLSMLILITEST - the Lord protects us or even if He does not

SMUSHMG Gieua|ulfeE@GL &mer - He still remains as the mother and the father for
all beings.

SEMENTEUMIL HIGTLILD SHememUTCSTLAITII &emerndesor LOMHMNIGeL6oT

(Thiruvaimozhi 5-8-8).

Whether one holds the Lord as the refuge or not, the Lord always remains the ultimate
protector for all beings and therefore whether He does or not protect, we must take Him
as our refuge.

HTCeor &6NGCHTETMEL & 60T68T6TLIGILITETT [HI6LEVTST60T
HTGeor NMISL G HHCMMETMeL - GTGeor
QenensAMHUMTT SLPGCLO6LMLD L6IITL 6MLOLILIT 63TTEITED
SIMSE MU UMflestGLd vy 24
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The Lord alone takes several peerless incarnations. He has no compeers. He
also is the inner controller of all other beings. If He ever withdraws from His
acts of protection even for a minute, the world will go upside down. After
dissolution, when He brings forth again this entire creation out of
compassion for the trapped jivas, who on this earth can fathom all His deeds
of protection?

Azhwar in the last verse stated that the Lord alone should be taken as refuge because of
our natural relationship to Him, whether He protects us or not. In this verse, Azhwar by
his arguments, proves that the Lord alone is the protector and therefore there is no
question of Him not offering sheler.

HMGenr HeoNsCHmeormed - He alone takes several divine incarnations out of his own
will, in order that the embodied sentient beings can be emancipated from the mundane
life (samsara). This action of the Lord itself is a proof that He is the shelter.

GeoteutenLiL epetileLeLMGMedT - There is no compeers (in this respect). That means
that there is no one else who can be our refuge.

HMGeo1 NMsLGW HMHCmmesTmev - He also is the inner controller of all other
beings.

ga & PG hGHTUMDUID@SE: (Brahadaranyaka Upanishad 5-7)

"This inner controller and eternal Paramapurusha is thine Self (Athma)".

Since all beings are under His control and will, what doubt can there be about Him being
the protector?

&nGesr @emensAmumy &SpGeomd - If He withdraws from His act of protection
even for a minutest period, the worlds will go upside down. The very fact that the world
is still stable, proves beyond any doubt, that He remains always steady in His acts of
protection and by implication He is the protector for all.

e smioLILIMedT op6Tmed - After pralaya (dissolution), when all the entrapped

sentient beings remain indistinguishable from the non-sentient entities, the Lord out of
compassion for them, brings forth this creation and carries out several acts all meant to
help in the emancipation of the sentient beings (the jivas). He remains as their inner
controller all the time, provides Védas and scriptures, and also takes several incarnations
to show them the way.

slensHOUMy umflerGoed g7 - Who in this world can fully fathom these acts of the
Lord? (None can).

SLITMID Y HTMID CFUIL IHEOIL &0 &

HIMUBS SIBIHBSHOTQUCH - &y

LD6BT& & 6m6V 66T Fl6oTLIGHemG LOMMMIGeuT6oT eUTGEBIITI

@) 6018 & 6MEVELETT S6TUTEUVT6OTITED  UIT60T 25
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Let who ever do whatever. Will it ever be possible to search all over this
large world and correct people's actions? (I am happy that) | got rid of the
terrible owes of the mundane life from my mind, which has the wealth of
being the residence of the Lord, due to the divine grace of the sovereign
Lord of the eternal beings, who took birth as the loving Sri Krishna (Kannan
Empiran).

Azhwar in his previous work has tried to give advice and change the people of the world.

QUMIMIGLD FlwME6T - HleoT SHevor Gaul end er(pealliuGesr (Thiruviruttham - 96).
Some people began to question Azhwar as to how far he succeeded in his efforts to
change the world. In this verse, Azhwar gives his reply.

In the last verse, Azhwar stated that the Lord is the ultimate refuge and shelter for all.
Despite this, since the Lord has given freedom in actions to the sentient beings, all His
efforts do not always take effect in the majority of beings. Azhwar also feels here that
even if he tries to correct their ways, no one cares to listen. In this verse, he expresses his
happiness, that the Lord's efforts have taken effect in his case.

Sri Periyavacchan Pillai compares Azhwar's happiness to that of someone who escaped
with his precious treasure from the way-side robbers.

SLITMID STMID QFUIL 3IH60IL_Geng
SIMLBS G BSGHeomeuGsH - Let who ever do whatever. It is not possible for us
to search all over this large world and correct and change the actions of all beings.

Although Azhwar had indulged in reformation of the world, had previously expressed his
disappointment with these efforts in Thiruvasiriyam,
6 6@ 2 eu&leardHuleoCe - (Thiruvasiriyam-6). "O' the nature of the world!"

Similar to his feelings expressed in the last verse of that work (which begins with "gerfliy
&FFemLWIsHILD") that he was happy to escape from the worldliness,
"BID SULNINMNSCHTD", here also, Azhwar expresses the same feeling.

UTGETTTIT Q6316 H6MEV LG S65016T0160TTEL EITITIY

LD6UTSH & 6MELEUETT GI6OTLIGHEMS WImedT LOMHMIGeTE -

He who is the sovereign Lord of all the Nityasaris (eternal stars), made Himself easily
accessible to all by taking birth among the humans as the loving Sri Krishna (&6got6sorer
erbgmesr). | got rid of the terrible sorrows of the samsara (mundane life) from my

mind, which has the wealth of being the seat of the Lord, due to the divine grace of that
easily accessible Lord Krishna.
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IWITEDILDETEITCI6BT(Eh &LD Q6 & S QS MLAIHCHTLD
6U6L AT ETTENULS
SMEYID LDMEVU|LD L&H&lq.6Umest - HTGeurmiy
@ (pereotent LOMGLO6BT 6TLOLOEMUWITT &[H&
SI(HCleT6TENILD HEVIIL ML il S 26

My self and my mind consented to have our terrible karmas chased out into
the forests and the mountains, beaten by the rod of grace showered by our
Lord with the great divine form with the hue of darkness itself.

Azhwar in the previous verse, stated how he got rid of the terrible owes of the samsara,
with the help of the divine grace of Sri Kannan Empiran. In this verse, he states clearly
that his contribution in this is one of merely consenting to the Lord's intervention.

WITEMILD 6T60TCI6MEhGHILD @& HOSTLHHCHITLD:

Azhwar indicates that both his self and his mind consented. What was obtained by this?
aleLmETIEMILIS SMEMID LMV Ldslqeumsst: This resulted in the effects of
both the righteous and the unrighteous actions (the terrible karmas),which kept him away
from the Lord, were totally chased out (into the forests and the mountains).

Answering to the question as to whether the Azhwar had anything to do with this, he
replies next.

STGeorm @\ (merssrest LOMGLO6ET 6TDLOHOWITT HHS
SlHOeTeTemID H6uIL_MmeL Slig&& - (There was nothing | did). All this happened
merely by the divine grace of the Lord with the beautiful form of darkness itself- as if the

grace came in the form of a stick and beat the karmas and chased them out - meaning that
the Upaya (means) was merely the grace of the Lord.

SlQUIMeL LIgSLHG (PHCHT 31GH6TCMEL

Wlgwlmed N&LUehHE (PHCHT - Gblg WMl
QEMIBLP6L&HET STel HIOTHHIF & 60TM)I60HEILDELEVITLD
SiM&levomed Hulenhs eveotm) 27

O' Sovereign Lord! Your beautiful divine face brimmed with happiness, that
time when you grew as Trivikrama, spreading your divine feet, adorned by
the anklets, all over. Was your joy because thine divine feet measured this
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earth or because your crown measured the space? We do not know! What a
wonder!

Azhwar in the previous verse by "@en&s0sMABCHTD" indicated that he became
blemishless and by "si(pQemsorsnild &evor_mev"” indicated that this was achieved

through His grace. Therefore, the only thing left now for the Azhwar was to enjoy the
Lord. He begins to enjoy the Lord in this verse.

SlQIITEd Lg &L 5S (PHCHT SFHTCDeL
Wigwmed eNabuenhg (WHGHT - If the Sanskrit word "@p&’s*" (“child”) is

altered in Tamil to "(W&" , the word " (p&°&*" which refers to a child, by implication
55 i

can be taken to mean "beauty".

When Azhwar said "WTenID 6T6iTQ6TEh&D QengHASMABCHTD", the Lord became
extremely happy and his face brimmed with joy. Azhwar here enjoys His beauty.

Azhwar enquires the Lord whether the joy seen in His face is as a result of His divine feet
which measured this earth or his crown which measured the space.

Alternately, (ip&&I can be taken to mean "pearls".
"QEMisped" and " Beviaply  Qeusii(W S HeuTHensSSML"  (Thiruviruttham-50)
Since both the divine ornaments (anklets and the Lord's crown) are said to contain

"pearls”, it can be read as follows "whether the pearls in the anklets measured this earth
or the pearls in the crown measured the space?".

Seobd QeMisLpeyitd (Mindram Thiruvandhadhi — 90).
It will then indicate that the Azhwar is enjoying the beauty of the divine ornaments.

Also,"(Wp&" in Sanskrit means “joy". It can also be taken to read as follows, "whether
the joy brimming in your face is from measuring the earth with thine divine feet or
measuring the space with thine divine crown?".

SiM&levd- We do not know. g,60 what a wonder!

SI60TGM LD SHETISTEDID S LOWITEST SIT(Ih (H6ULD

@Q61Cm BHITD STEBTH (HLUFIOLD - 6T6TCMEB)ILD

&L_S6U0I6TUTTEL SHIT6WITS 6166 (H606 ClIh(EhClF 6uT6mILD

2 I &6001G6u0T60  SHITEUm) (LD 6001 TH G 28

That divine form of the Lord, which cannot be seen by the physical outward

eyes, if the inner mental eyes ever are able to understand and visualize, then
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and there even the outward physical eyes will be able to see that divine dark
form of the discus carrying Lord. We have not seen Him as yet today (for we
haven't visualized Him with our inner mental eyes).

Azhwar reminded of the beautiful divine form of the Lord (Trivikrama) who took the
giant strides, wanted to visualize that form, but was unable to do so. Azhwar after a
moment of thought, states that the reason for our inability to see His divine form is our
deficiency and not that of the Lord.

SIGTCM HLD HEUSTEYID QLAIWIMEST ST (HeuLd: Our physical outward eyes will see
the divine dark from of the discus carrying Lord that day. Which day?

6T60TCMEDILD HETIT SHEVUIGTUITEL SHITEUNTE 626 (HeM6eU G Eh6&F6aTemILD
2 6T &6vol 2 ool SMemIGLoev: That day when the inner mental eyes understanding

that divine form begin to visualize the same (then the physical outward eyes also will see
that divine dark form of the discus carrying Lord).

@et1Gm BMD SmevnH(HLILGIQID: Today we have not seen that divine form of the
Lord (for our inner mental eyes have not understood and visualized that form)

Azhwar  had  previously  declared  however, WITen|Lb 6T601660T(6h &7 LD
QenesH0sMHHCHTD - "both myself and my mind consented”. Then what is the

meaning of him stating, "Today we have not seen that divine form of the Lord". Azhwar
implies here that only when a state of Parama Bhakthi (Peerless devotion) arises in the
mind, when one is unable to bear the separation from the Lord (Paramatma), then only
even the physical outward eyes will be able to see the divine form of the Lord. Until then,
this is very nigh impossible.

&L g6von - refers to the physical outward eyes, which Sri PeriyaVacchan Pillai says are
similar to the "eyes" seen on the peacock's wings ("9e0l GumrGevwimesr LiM&&6501")
meaning they are "eyes" in name only.

2 _6001] 62(H6UNEH GGG GlFeUGe

@ 6mI(HLD HILPMUI SIELRIGED 6THEMG - 2 6WIJS
H6UT&CIGHENMIIT 6T6UEUATOU] S{6UEUETEUTTEOTTEV
616015C1 & TILI60T 6TLDGILI(HLOM6TT @I 29
The nature of My Lord, who is adorned by garland of blossoming Tulasi

flowers, is not easily knowable to everyone. He has love for His devotees to
the extent of their love for Him. For my self, who have abundant love for
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My supreme Lord, He will remain easily accessible and reveal His form
even in this world.

Azhwar in this verse, says that supreme peerless devotion (Parabhakthi) does not develop
casily for everyone. Azhwar says that since he has developed such a state of
"Parabhakthi" for the Lord, the Lord will easily reveal Himself to him.

Q&FeuGeu 2 6001 6(H6UTHG eTaMuwiGenr - It is not possible ever for anyone to know the
nature of the Lord or measure His greatness.

(HeuT&@: However much knowledge or power one has, it is not possible to know the
Lord fully by one's own efforts.

WePWIMDSLD SErvWIDGLd WG werowl B Ceus erv:
SINRETHLD ANRMHSHTD D EHTHLNRMHSTD (Kena Upanishad 2-3)

"He who thinks that Brahman is not known, to him it is known; he who thinks that
Brahman is known, to him, it is not known. It is unknown to those who know well and
known to those who do not know".

Who is that Brahman? Azhwar indicates the "Lakshanam" (the characteristic attribute or
mark"

@ewI(hLdD HILPMUI SlLMIGEL 6Theng: "My Lord who is adorned by the garland of
blossoming Tulasi flowers".

"HTmI @\6uv1] & &ILOTGLIT6oT HEL&\6oT SI6LEVEN G JMIS6L cTeMGm
aiQuUMIGIM&SLDL"” - (declare also the ancient authors of the Pari Padal of Sangam

Tamil literature) (meaning "unless bestowed by the Lord who is adorned by the garland
of Tulasi flowers, reaching the eternal state of liberation is not easy")

@evorpd: will blossom (the Tulasi flowers as soon as adorned by the Lord, it will
further bloom).

2 IS HenSHCGaMN] sTeueuaTel] Sjeueuareu] - He is as accessible and easy as the
extent of love, the devotees have for Him. The word "2 _esory™ implies love based on
knowledge of the Lord.

Caeombd REME NSWWES: gau’sH) alufisowiCs
LAGWT efl RETHCHT SiGWIiTHE amid erv & Wi Lflw: (Geetha 7-17)

"He who is always with me and loves only Me, is the wise and is the best among the four
of them. For such a wise man, is very attached to Me and | am also attached to Him".
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SHLOMOW|SLILTENTS STLPSLILIT-
(Nachiyar Thirumozhi 11-10).

96016V  6TeuTHGGerult6oT 6TDQU(BHLOMedT @mi@ - for me (who has "Parabhakthi”

supreme devotion for the Lord), my Lord will be easily accessible and reveal His form
even in this world.

@mdlevenev LG(HGLTEL eIDMI(HSHHEL 6T6EoTETI6ML LI
QFMISEUILOITEL FIHGLD HMIGIeTend - SHmICSH

OIgUIL &8 BHLUGesNeL eueLeTNemeTTIIMTSTLD L6sor(H

Sllg T(RUUSHTCOT QUG 30

Unlike the old days, there is no room in my mind for my unrighteous karmds
to reside anymore. For my mind is small and is overfilled with the
auspicious gunas of my Lord with the red eyes. It is better for my terrible
unrighteous karmas (which ruled over my mind before), to step out and
leave my mind than to hang on trying to squeeze into it.

Azhwar in this verse says that there is no place anymore in his mind for the "karmas" that
have been eternally causing harm and hindrance to attaining the Lord, now that the Lord's
kalyana gunas have taken hold of his mind since he has been contemplating on them.

@m&levsmev Lt(hGuTeL efMk&%H60- Unlike the old days, karmas do not have
any space in my mind for them to be seated and ruling over the same

6T60TED)I ML U QEFMISEIILOMeD FJHGD HMgletend - my mind is small and does not
have enough space even for my master and the Lord with the red eyes.

QFmigevorLomeL - indicates that He is the Lord of all and also has enormous love for His
devotees.

SIMIGCS UL &8 Hmugesiled sucLeNememTIGTLD LBesor(H

alg eTRUUGH6TCOM U@ - Instead of squeezing into a space once it ruled, it is better
for the karmas to step out and leave which would be more befitting.

aueLaNemesnulmy - Azhwar calls "the terrible karmas™ in satire with a respectful term.
wigwiL&& - like folding the legs and tucking in one's skirt, meaning squishing oneself
into the narrow space.

Contemplation of the auspicious gunas of the Lord, leads to the elimination of the
unrighteous karmas (sins). This is the inner meaning of this verse.
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PG SINGeuMDM eueLEN6M6TeMILISG FITLILIT60T

HLOID SlgHTMID L CeTMLD - &HLPEVS
GLMIG6T HmeLLBCSHHSSIS QBTG 67T
SLMRISLm6L GLOWM] HLOSHG 31

(We) Have the beautiful knowledge (that the Lord is the means) for
eliminating our terrible unrighteous actions. (Thus we) Have become the
shadow and the foot creases (the servants) to the lotus feet of our Lord - who
in the ages gone by (as Sri Krishna) danced circling around with the pots on
his head and who later reclined and rested on the large ocean of milk.

Azhwar in this verse says that with help of the same supreme Lord, he got rid of all his
adversarial karmas as well obtained the grace of serving His divine lotus feet.

aueLENem6TEnILS STLLITENT PG HMCeumomil HLPeID SgHTMID 4, Cevrmid
- Realizing our weakness and inabilities to get rid of our sins by our good actions,

obtaining the beautiful knowledge that the Lord alone is the means, have become the
servants to the lotus feet of our Lord, becoming like the shadow and the foot creases.

SllgdTm| - means the foot wears or the creases on the sole of the feet.

Azhwar explains also to whom we should be the servants.

GLPEVS GLMIGET HmeBASHHESI% QAHTETILITG H6TTDS
SLMGLemev Cowmy §L&E - We became close like the shadow of the lotus feet of

our Lord, who as Sri Kanna Piran danced around with the pots on his head, who later
went and reclined to rest on the ocean of milk. We also became His dear servants like His
foot wear and the foot creases. This is compared by Sri PeriyaVacchan Pillai to the way
Sri Lakshmana served the Lord both in Ayodhya and in the forest.

HL&GIq 60 Couau(heum] HTGCLOMET6oTTIy

HL&HHQ M0 QFWIGIETDTEL CFILITG| - 6TLDSCISH60TM)
SMOGFILD SaTlemearsGss smpeymieu] QibEh& 6Ty
WIMDEFIIIS @Qeuaill SSIRSILITS) 32
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The Lord Damaodara (one with the imprints of the rope tied by the mother
Yashoda on His waist) always wanted to be the servant. My great mind
however, if instructed to serve, declaring that it will do only what is pleasing
to itself , goes after its usual unrighteous actions descending to lowly state.
What is to be done by us in this world?

Azhwar in this verse says that even when he decides to be the servant of the Lord, his
mind pulls him away entangled as it is with the physical body.

HL&HIq600 Geueiur(heumy - The Lord always wants to serve His devotees. Sri Periya
Vacchan Pillai compares this to some people who like "bitter things" and "sour things".
"&HHG 2 HUUTT LeNGSHSH 2 SUUM eT6rmelLomGUTGe”

This is referred to as “asritha Parathanthrium” gpevfgunysh&Hwbd. Azhwar says
here that it is seen in Sri Krishna who became Damodara.

FnGwrgyesrmy - child Sri Krishna who willingly submits to his loving mother Yashoda

and allows himself to be tied to the mortar with a rope and punished for "stealing butter".
The word Damaodara means "one whose waist is tied around by a rope". It refers to the
subservient action.

HLD&SHIq 6D CIFII 6T6aTMMeL Q&M - My mind does not want to listen if instructed
to serve Lord Sri Kannapiran who serves His own devotees.

6TLD &5 60T M)

SMOAFILD FalemersCses mpeaymieu - Saying that " | will do only what pleases
me", the mind indulges in its usual lowly ways and unrighteous actions. Sallenen&Cs
has the "eJ" (gJ&mLDd) indicates that the mind will do this repeatedly.

Qmep&eormy - The term refers to the mind (but with respect herel), implying that "his
great mind" will only go its way and will not heed any advice or instruction.

wmb Q&weng @eueill_G& @m@ wmg - The Lord wants to take hold of us and
even serve us if only we show some devotion to Him, while the mind moves away from
Him. Are we to listen to our mind, which is our possession or to our Lord who owns us?

WITHTEID eR6aTmMIUTIED H6dT 2 HHH6L 6T60TGIHTCEVIT
WITHTeRID CHIHSTDISHTEUTN ST6OT - UITSHTEHILD
CamIom QFLIWT H&TTHemen GHLOILITED

LTl LT SEl6uTTeoT LIT6L 33
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Shouldn't we offer something (even though nothing is ours and everything is
His) and seek that Lord, who destroys our adversaries like He splits the
demons, who do not show even one little act of gratitude towards Him, into
pieces by His discus. Why can't we understand fully at least one thing that
forms His body? Why can't we at least have love towards ourselves?

Azhwar in this verse says that if we have any brains, must we not seek the Lord.

WIrsmenIb epermmiuiled - Knowing anything,

Since the Lord is the "antaryami™ (the inner controller), and the shining light behind all
knowledge, the act of knowing anything means that one has connected to the Lord.

66001 HMLOEMTWITET CHelTeU60T 69 (HoUMETGIW! CHTHGLD 2 60J6Y -

(Mudal Thiruvandhadhi- 67).

H60T 255860 6T61Q&TGeum - Why not love oneself?

Even if we do not have any interest other than ourselves, shouldn't we at least love
ourselves? Loving one self will also result only in loving the Lord, since He is the
antaryami.

16T HTGeOm WMHTID ChHIbHG IS TaITm et - How come we do not seek
Him by offering some thing (even though nothing is ours and everything is His)?

Cmimhg - This adjective indicates as if the act is something great. The jiva is
mesmerized into thinking that everything belongs to him even though nothing actually is
his and everything is the Lord's. In addition the jiva considers himself independent. In
that state of delusion ("maya"), since he will be giving up something that he considers
his, it is reasonable to use this adjective GChijhg here.

Will the Lord be pleased by this deluded act of the jiva? Apparently yes by the words of
the Azhwar from Thiruvaimozhi.

STETHMET 616015HCH HEMLGHHMLF SIMLILSHHE CLI(HSH&EEMSLDLOTMIT
Gamenaemer rHspall camIuileny SmeaNeneoGFILgaTarCans
(Thiruvaimozhi 8-1-10)

Sri NammAzhwar here out of gratitude offers his own self "arma” (which is the
possession of the Lord), as though it belongs to himself.

CHmen&enmuilys &l (PIG-SeMTUINTS &Ml &I6ETILDEV 78 & 60018 6TTUINT & SITLL
(Thiruvaimozhi 8-1-10) - Hearing the words of the Azhwar, the Lord reveals to Him the
cosmic vision with thousands of arms, heads and eyes. This must imply that He must
have been mighty pleased indeed.

The implication here is that we need to offer our own selves to the Lord even though the
"atma vastu" (the "self" entity) is really not ours.
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WIremenId CHMILT QET H&ITHemeT GHLOITEL
urm ummrs&lestmest umed - The Lord carries the discus only to get rid of the

adversaries of His devotees. Even when among the demons, if there should be someone
like Prahlada, He protects not only those devotees but also all their well wishers. He only
gets rid of those demons, who never show any act of faith.

The implication here is that shouldn't we seek Him, who destroys our adversaries.

umeorml B HL &G uesuenL wimbd G&HLGL u|b
SHTELM(LPLD CBEhFLAUID SHEVIGLPEILD Heompl&
Camglwmil gpHwimil QGmevaNemesrld LMl UjLd

BHwmis Hbeminal s 34

O' Lord with the resplendent hue of the dark sea! The ancient cause! Your
nature is to destroy all our sins from the eternal past. Seeking You and
merely hearing about Your beauty, as you lie reclined on the ocean of milk,
we become weak in our legs, begin to lose our hearts with eyes bedimmed
(with tears).

Azhwar stated in the previous verse that offering some thing or the other one needs to
seek the Lord only. However, when he himself tries to do that his body and mind become
so overcome with emotions and love that they do not function for him adequately. This
verse describes Azhwar's own state as well as the state of all the other Azhwars who are
also immersed in the love of the Lord.

Beomfg GCemHuwimis umeomfl H HL &G - The Lord looks like the dark ocean in
the ocean of milk.

$ HL&GWL LU -

HLHHCHMT SHL&m& - Sri Thondaradippodi Azhwar in Thirumalai 23. The beauty of
the reclining Lord

uesotemLl wimb G&L_GLujb - Merely hearing about the beauty of the reclining Lord,

makes the Azhwar overcome by emotions to the point of inability to function normally.
What would be their state if they actually visualize the Lord?

STEOMIPLL  QBEGHFHUID  HEoFID - &ML  represents here all  the
SICHARWRGEeT ("karméndriyas") (organs of action)
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&evor - represents all the SepmCHHHRWIRIS6T ("Jnanéndrivas”) (organs of perception)

STIQOLPT SevoreunBbLd Hlebeor 2 L eb CamjhsH BHMASE GreL G @LDLpT
LUys Fad&wmT el CHMLSHEHD  eilpLeumpir reIsem HNHEGLD 616
entGevr (PeriyAzhwar Thirumozhi 5-3-5)

SITEUMETIIHHIUNILDT HeGu(h 2 L Gevené@ 2 (h&GLmGeom (Thirumalai 19)
& 6001601606315 SH6V0TL. SH6001&61T LI6vTILI (1HLDL& (HLomGevm (Thirumalai 18)

gpHwimi - As the ancient Cause (the Lord),

Qgmevelement 6TOUMEL Slgub HHwimit - O'Lord, with the nature of destroying all
my eternal sins.

Bobemhg Meitm - Seeking Thee

HeTmId QEHHSID SLHSID SHfSHSID

6260TMIGLOT EUMMMITEOT 6T6OTCI6UTERF HEVITE - IEITMIRIEN S

6U6OTL{60 L LLITEL GILIMESTGI UG TEoTOUM IS & T & &)l
LOMeIL_[H & 6ot

SI60TLI6ML_LLI6TT H6oTGM LLIGY6OT 35

Despite residing in many holy shrines, standing, sitting, reclining and
moving about, the Lord feels as though He had not done anything! He never
leaves my heart. At the time of His divine incarnation, as Nrsimha, with the
blows of His beautiful hands, He crushed the mouth and tore the chest of the
demon king Hiranyakasipu. My Lord has love for His devotees, indeed. Is
that not so!

Azhwar in the previous verse described his state on hearing about the Lord. In this verse,
Azhwar describes the efforts that the Lord makes on behalf of the devotees that lose their
hearts in love of the divine.

Bermid QEHEID HLHHID SfFn& D - The reason the Lord chooses to reside in

divya désas (holy places), in various modes such as standing, sitting, reclining as well as
moving about, is to take hold of His devotees.
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I (69) Spmmmedr - Despite taking all the efforts, He however feels as if He had
not done anything.

(69) - Indicates wonder!

61601 QhEh& FHemedt - He never leaves my heart (as if everything outside Azhwar's

heart is like being in a forest fire).
Azhwar answers as to who that loving Lord is, in the second half of the verse.

SIETM| D MG CUGHTLIEHL_WITEL QUTETCILIWLIGHT6T eUMLISSITHS]

LOMIQIL_H&T6OT H6ITL|ML_UL6TT HTCM SI6U6DT -

With His beautiful hands (that are soft even for the divine mother Lakshmi), the Lord
delivered hard blows to the mouth of the demon king, which repudiated the sworn words

of His devotee Prahlada who declared that "the Lord Kannapiran is omnipresent™ and tore
his chest apart. Does not that Lord of mine, have love for His devotees!

When his own father became his enemy, the Lord came closer even than his father, and
helped His devotee Prahlada, thereby showing He indeed loves His devotees more than
anyone else.

SIQUGTTITLD QEU6VTITLD 2_6M6BIMLD MM 2 LDLIY

SI6UETITLD 6U6DT 6TEATMITTCH - SI6U6ETTITLD

SleUGer 6T601HCHaMNHE SHevolenisn)&HCsH HijbHemTeL
SleUGer 61UGETYILD LD 36

Is that Lord difficult to reach, or easily accessible or is He both? Is He
transcendental and inaccessible for many?  Giving up such doubtful
thinking, if you understand that He always favors His devotees and become
the true devotee of Sri Krishna, then He himself will become your shield in
many ways.

Azhwar says in this verse that since the Lord is all loving of His devotees, we should not
have unnecessary doubts about His grace and refrain from Him.

Sl6u6dT Qjeuentmd?- Is our Lord, the Sovereign head of the ocean of milk and thus not
easily accessible?

@eueormd?- Or is He easily accessible, being the Archa Form?

o_euentmd?- Or being the Antaryami (inner controller), easily accessible for those adept
in meditation (practice of Yoga) but unreachable to others?
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The term sieu6oT - is used to indicate someone far and thus not easily accessible, @eeor
- refers to someone near and therefore easily accessible and the term 2_eusest - refers to
someone in between, thereby indicating accessible to some and not to others.

MM 2 b Sieueutmid- Is He the transcendental reality and therefore unreachable for
most people.

steorNIpnGg - thinking like this do not immerse your self in doubt and stay away from
our Lord.

SIEUETTTLD SI6UC6 6T60THOGH MG SH6tu160TE0I65CEH SIHSHTEL -

L'ggell eus: Gijallh WTEDTHavW JTé’ el

QLGB BTHUTECHST: ero&I TLOLFTSIL
(Srimad Ramayanam — Ayodhya kandam- 111-7)

"O'Raghava, with true ethical conduct and valour, by acceding to the words of begging
Bharatha, you will not violate your real nature of always favoring your dependents”

Thus understanding clearly that the real nature of the Lord is to be always favorable to
His devotees, if we seek the easily accessible Sri Krishna, (for He allowed Himself to be
punished and bound by a cow-herd lady)

SleuGer eTeuGeaTeYIdD gd - then He himself will shield His devotees in every way
possible.

weowl HSF & CHTUGT & erueaD([hEmeel QBTEH H:
anflevgmrCensil prg evern Sbm sevw b HFBsLD
(Sri Maha Bharatham - vanaparvam (49-20) Sanjaya's words)

"What can not be won over by the son of Dharma, who has the Lord, the suzerain head of
the three worlds, known as Janardhana and Sri Hari Himself as his minister, protector and
friend?"

MM ML IITT %euSHSeTG

BTG SiFIe L GUITD HerblemerGs - L GLol

LDGISTCLD &6vT(RLPML LDTEVMEMI] QUMLDSHSHTLD

9IF SIGLD II6OTLITEL SI6TILD 37
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O' Good mind! Is it not rare to come to possess intellect that has a right
disposition? We fortunately seem to possess that right intellect. Praise with
love the Lord who wears the cool Tulasi garland with flowers swarming

with bees. Remain fixed with determination in that.
Azhwar in this verse says that to be totally dedicated to the Lord is hard to come by for
many but fortunately he is otherwise.

M QWb SiMeemL WMy yeud SifGerGm - Itis hard to find people with intellect
that is in the right direction

BTG 9% 2 emL Guwimbd - we have been fortunate to possess such a right intellect
HeL QmBErGF - O' good mind!

L0 6J6) LOGRIGIQUIMETUITLD &STH6uuid LPh&* GLomgeeGuim
Lehariu eNeagwimeromd?! wésamw HijeNaguwihd omb:
(Vishnu Puranam 6-7-28)

For humans, mind is the reason for getting bound in mundane life as well as for
liberation from it. Mind indulged in senses becomes the cause of entanglement in
mundane life. Mind free of hankerings becomes the tool for liberation.

L, Gl gIsr G §6u0T SHILPMUI LOTEVMEN] SIEITLITEL QUMDSSH LD
95 &JG gem - Remain fixed and determined in singing benediction
(uevevrmevor(y) to the Lord who wears cool Tulasi garland with flowers swarming with

bees.
&b - determination.

SIMOSGLD CUTLPGHIETICL gy pmuiled CbEbGa
QOWEGL CUTPGILD QL &S GG EHMMISET
gAGW WIMUNEWILD MFEOTSHILOMUI LOMUI6m6oTGLL

GCuAGW Gurssml LenLp 38

O' Mind! If we analyze, being quiet and not talking about the Lord for even
brief periods like blinking of the eyes is not right. You do not spend time in
contemplation of the wonderful Lord with the sweet Tulasi flower garlands,
even if it is for teasing about the ways in which the cowherd lady Yashoda
awarded punishment to Him. That is wrong.
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Finding his mind withdrawing from praising the Lord thinking about its own defects,
Azhwar tells his mind that it is wrong and admonishes to spend its time only in speaking
about the glories of the Lord.

QOLSGLD QUG MGG QUTPGITGL. gypmuiled QBEpGs - O'mind! If
you were to analyze deeply, it would be obvious that there is no room for not
contemplating on the Lord even for brief periods.

As if his mind objects saying that it would be only possible for the residents of the eternal
realm to visualize the Lord without any interruption, Azhwar further says,

QL &H GmWHHDMIGET JHACW UNHID MeTHILOM MGl CUAGW
Gumssmul - Just being a human being, one can spend time speaking about the ways in
which the wonderful Lord adorned by cool Tulasi flowers was tied to the mortar and
punished by mother Yashoda, during the avathara as Sri Krishna.

Memwp - Not doing this is wrong, even if this amounts to teasing the Lord or mocking
him

Nenpss (WPweTGCmmGLom QhEehFGLD GUE T

SHMPSGLD HILPMI LDTTEUETT &60T6M6TT- HEMLDHCIST(Th&HT6L
GumusTILD CQUTEOISOSTETENTS Sleu6sT LSHGLD
GUMU|LISTIRIGI ST600TL_ 6UIMUILIL] 39
O' Mind! Please pray tell whether it is wrong accepting as good deed for the
tongue to sing the glories of that Lord with the chest that blossoms afresh

even fading Tulasi flowers, here and now, instead of calling Him and
awaiting for one day to reaching His eternal realm and serving Him there.

Listening to the Azhwar, his mind followed his instruction of singing the glories of the
Lord. It was found by the mind to be sweet and enjoyable. Azhwar says to his mind in
this verse," See there was nothing wrong in what | had suggested".

SHMNSGGLD HIPMUI OTTel6sT Hestement - The Lord adorned by Tulasi flower garlands
on His chest which blossoms afresh even when it had faded flowers.

SIMPGHH €2(h&MeL GUT 2 LSTTLD QUTElWSC&TeTenTd) - not telling the mind,

"O'mind! Let us call the Lord and after He arrives, let us go with Him to the eternal realm
and enjoy the eternal happiness”.
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SlauetT UsHGL eumil 2 usmyhl Qsmeuil. eumily Nenlpsds (WwerGomGom - s
this act of praising the Lord as though it is the reason for having been born with the
mouth, wrong?

QBEpFGL Guaml - O' mind! Pray tell.

Azhwar indicates here that when one has obtained the knowledge about the Lord, the
attitude that service to the Lord can wait until the mortal coils fall is tantamount to not
having any dedication to the Lord.

eumuiGuUr @&lepLill mMIeLEmeL eUMCIHERGCT
GumMOIGUML QeunbBrHled L eNGuIed - SULmev
CUISSML 2 U SLMLLILITEYI6HT(h {6 EhUTlemiy
MGG Tenen QUMPSHCH 66l 40

O'Mind! Please come, there is no time like now. Withdrawing further and
further, do not immerse me in the terrible hell of separation. Praising the
Lord who sucked the life along with the milk killing the deceitful demoness
Pathana, who came in the form of a mother, alone will give us strength.

Azhwar in order to prevent his mind from withdrawing again instructs the mind to cease
the opportunity now and not let it go.

eumuiGur @&l spliu mmlevemnev eum GBEpGF - O'Mind! Please come. There is no
other time like the present which allows us to praise the Lord.

GuminGumis QeubprHled L eNGuied - Withdrawing repeatedly, do not immerse me
in the terrible hell of separation

W ST ervam eroauf&Csm HFGwm wervsaim op

@4 shh Ut Uf&b &°§8° FID DWT eroam
(Srimad Ramayanam - Ayodhya Kandam 30-18)

"O' Rama ! Being with You is heaven for me and being separated from you is hell
for me. Understanding my immense love for you thus, go to the forest along with me."
Thus separation from the Lord is like hell, declares Sri Seetha Dévi also.

Suumew CUUISSHTU 2 UNTSHEOMIL LITeYI6TI(h SieueiT 2 ufleniy
oM sTener UMDHGH 6uedl - Praising the Lord who sucked the life along with the

milk out of the terrible demoness, who came in the form of
a deceitful mother, alone will give us strength.

61



2 ufliy umev Geomil 2 i - sucking life along with milk

uMpsHGs euedl - (may also be taken to mean) - Be determined to sing the glories of the
Lord.

eUeOIWILD ¢TeuTIhlem6vTh eUBGSHHTHE LDELEVI]

6u6e0IL! (LPlgulligul eUMmI&) - euedlul IHleor

QUITEsTEOITLOIS m&WITEL LIshL S5 (H'E HemmCs

Li6oTeaTTepHLD HiM@GLD @Liumiy 41

Using your strong arms adorned by the beautiful discus, instead of simply
severing the strong heads of the wrestlers Chaniira and Mushtika who came
to fight against you thinking that they were the toughest, instead delivered
painful blows to their heads and made them roll down. (Because of this
alone), this earth will last for a long time.

In the previous verse, since reference was made to the incident of elimination of the
demoness Piithana during Sri Krishna avathara, Azhwar continues to talk about the same
avathara now relating the elimination of the wrestlers that Kamsa had arranged to attack
Sri Krishna, in the pretext of inviting him for the "bow-festival".

euedlwid eTeuThlemesthgl eubhESHSHTHE LDeLEVIT- The wrestlers who came to attack Sri
Krishna, thinking that they were the toughest,

euedlw st QumesteormLAle emawimed HermGg - Using your strong arms adorned by
the beautiful discus, instead of simply severing (their strong heads)

euedl (Wiguiigul eummid UemL &S (HEH - consistent with pugilistic sport, delivered
painful blows and made their heads roll down.

LeL BrEpd HM@&L @uumy - This earth will remain for ever as a witness to the way
in which you killed the cruel wrestlers all by yourself.

It also means that because of the elimination of the cruel demons like Kamsa, this earth
continues to exist safely. People of this world instead of giving up their lives, being
unable to bear to see child Krishna fight with his soft hands with these cruel and tough
wrestlers, they actually watched it. It is surprising that their lives actually extended
despite this.

Here &Gy Him@ - will not die (will last for a long time), umy - the people of this
earth
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L Qe e’ Geioll JMDeVW [§°60G eVl & [TEagerv:
B oD WS's'D @SWnemod] Ceal &b Taiabprm:
(Srimad Ramayanam - Yuddha Kandam 102-5)

"The battle between Rama who is on the ground and the Rakshasa who is seated on the
chariot is not equal™ so declared the Dévas, Gandharvas and the kinnaras."

LIT ([ 680TL_T60T LIT(6LOWDHSM6sT LIMHIL_[h&TesT LITIFerth g meot
UMFILLD (LP6OTLIEDL &HSHT6aT 6T63TLIIT6L - LML LD
SL,EUMEHILD HTESTTEsTTLMIIL GO LMHOMT(HEUTEHS

S} QUMETTLBHITEUMEL S60I6 42

The Lord swallowed this earth and brought it out. He lifted this earth from
the deluging waters and measured the same with His divine feet. The wise
further declare that He created these worlds at the end of the great
dissolution, Himself becoming all these. If so, who is the refuge for these
worlds? They will not be dependent on anyone else.

Azhwar in the previous verse, indicated that the earth became safe due to the intervention
of the Lord, by which the demon kings were eliminated. In this verse, Azhwar describes
the various other protective deeds of the Lord. He further states that no one else can be
the refuge for this earth.

umpevetLmest - During the deluge of dissolution, the Lord protected all the beings of the
worlds by swallowing them and keeping them safe in His stomach.

ur@LOIphameor - He then brought them out after the deluge

urmflb&mesr - When the demon king Hiranyakshan hid the earth under the waters, the
Lord took the form of the divine boar and lifted it out of the deluging waters and
protected the same.

urgenb&mest - The Lord came in the form of the divine dwarf (Vamana) to Mahabali's
sacrificial hall, begging for three spaces from him and when granted, taking the giant
form of Trivikrama measured all the worlds with His divine feet and repossessed all of
them and granted the lost wealth to Indra.

umflLd peTuemLSGmer - Aeons ago, He created this world at the end of the great
dissolution or Pralaya, meaning He provided physical forms to the sentient beings who
had lost all of that, thereby providing them with the means of both enjoyment and
liberation.

eteoTUmeL - Thus declare the Védas and the sages who had accepted them as valid
means of knowledge (Pramanam).

63



urflb gyeuremild smesr - He himself became the worlds. Here the unity is not in its
real nature or form. In the previous words "UMT(H6BOTLMesT  LIT(HLOILDLHS M6t
umflb&medr umgenbhgmer”, what is being described, essentially the interrelationship

between the Lord and the worlds. He is the protector and the world is the protected, He is
the creator and the world is the created, He is the one who pervades the world and the

world is pervaded. Basically these describe the JeaQUIT&a9s LT QILD, STHUISTT6T0
ur'eub, uvofy  voffl  umeub  (protected-protector, action-cause, body-soul
relationships). Therefore they do not describe the unity in form or nature.

erofjeuld &%6veNg’d Ljamin s@meonhE vomhg o urenSg (Chandogyam 3-14-1)
"Because all these arise from Brahman, subsist in Brahman and dissolve in Brahman, one
must peacefully worship all these as Brahman™ declare the Sruthi.

erofjeuld &%6veMg’id 1’gamin - gives the unity between the cosmos and the Brahman
FHomeombig - gives the reason.

Seo1mev g HlLG - If He is in many ways related to the creation, then who is the
refuge for the worlds?

LOM RGATES SheuTe LsT emel - The sentient beings in this world will not
become the possessions of anyone else except the Lord.

aemeu - refers to the sentient beings in the creation.

9),60- filler word with no meaning (QUTHEMMM SiemE CI&FTEV).

SlQUWILD eTeoThlenenh& UhHG &I LTGeL

meneusm HeTFOILILITE SHeoTement - SHemeUUTIen

O60TSH G| 2 WITmUSH ([BHSGH QUTLDSHSH TS TS G 600rGL T
LO6UTSH GIUI6MI LOMLUSGSGLD 6N 43
Is there any way of eliminating the mental distress for those who do not
place the Lord high in their mind without any doubt and glorify Him steadily

- the Lord who blows away the sorrows of the dévas who seek Him as their
refuge?

Azhwar in this verse says that there is no other way of eliminating mental anguish and
distress arising from the worldly life except seeking refuge at the lotus feet of the Lord
who removes all sorrows of all the sentient beings.

SleuD eteor Hemesihgl ubhd &O LUTGeL Hemersmil HaTlFeNLILITeoT 6016w 60T
WgTeus &H°CoHT C&’meu LI Tamom LfTam &&: erueyh
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LpTeUCHUULD UDHEID 61FeRs auneruemigs b (Vishnu Purdnam 1-9-35)
"Brahma who was informed by dévas about all of their distresses, advised them to seek
the refuge of the Lord who was the Master of all and who is the enemy of the demons™

Sl - siu‘iith - One who blows away all the difficulties of the celestials when they
seek Him as their shield.

memeu - refers to distress.
SmaUUIEL LETHG 2 WTemeUSHH(BHGH UTLDSHSTSHT]EHSGEnGL T
LDENTSHGHIUIENT LOMISGLD 6UMS -

&emeu - refers to doubts that may linger in the minds of the sentient beings namely

whether to seek sense oriented activities or seek the Lord, as well whether to seek the
Lord or stay away from Him thinking that one is not fit to seek Him.

&emeUullev LoeuTLd- mind without any doubt, steady mind

6THGH 2 WFemeuds Kb - This refers to the thought of holding the Lord alone as
Lpmiwih - the goal, Ligmusd - the means, &r'gsld CuTegsid - the basis of all
sustenance and Gum*&3wb - enjoyment.

UNGHCEIHE MHETTGI6ITEHELD BHTELEML LI EUTU|LD
O&eUMLHE eilpm eTefaid - OGeUMIbHE)

LOMENELSHGHMLD QUMLDSHHTH QHLILT Q&laueTCm
CLMELGH LD GIFWIL|D eX6me6ot 44

Embodied beings despite having the good mind as the tool for the use of
knowledge, and having the mouth with the tongue (meant for glorifying the
Lord), do not show great interest in reaching the Lord. Mounting great
efforts, they live without singing the benediction on the sovereign Lord. Is
it not the effect of their previous unrighteous actions?

Azhwar in the previous verse referred to the people of the world. In this verse, he says
that the reason why people in the mundane world do not sing benediction on the Lord is
the effect of their unrighteous actions.
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This verse has been explained in two different ways by Sri Parasara Bhattar and Pillai
Thirunaraiyur araiyar. According to Bhattar's explanation,

Um&BCEIHG HeoTGETEh&LD - The embodied self is bestowed with the instrument of
mind which is the way for knowledge

BreyenLul eumujd - Embodied beings are also bestowed with the mouth together with
the tongue (meant for glorifying the Lord)

seumiihg efipm etetllepitd - While they are all subjected to the three gunas, Satvam,
Rajas and Tamas, because of the predominance of Rajas and Tamas in them, they are not
turned towards the Lord

O&EUMULHE| LOTEMELSSHTD QUTDSHTH @HLILY -

& HeTH eroEhmLCs HeEpmeoid FeGerom Geomu’ geu &
Lyong® GurQamen gwGerom L'auCsT iBemh CGoer & (Geetha 14-17)

"Knowledge rises from Satva gunam. From Rajas arises, desire for heavens and similar
material things. From Tamas arises, carelessness, indulgence in unwise actions, altered
understanding and ignorance".

One needs to cultivate satva gunam by consuming only Satvic food and seeking the
company of Satvic people. With the wisdom that will ensue because of the satva quality,
a wise person should give up rajas and tamas, and sing the Lord's praises. However,
most people do not live this way.

@gleuerCm CemeusHHMDd Q&L elemest - These actions of theirs keep them
immersed in this worldly life even in the future.

The interpretation according to Pillai Thirunaraiyur araiyar is as follows.
UMBCEIHG MHETG6TEh&LD HTeenL ! eumrujd - The good mind that is attracted by
one of the attributes of the Lord alone and the tongue that praises the same attribute

D& eumiibg eflpm etetliguid - even if that mind and the tongue do not indulge in the

other gunas of the Lord
IO&eUMLIH&| LOTMeLSHSTID QUMDSHTH @ @hLiLg - Wise man should think of all the

great attributes of the Lord and worship Him; however for most people this is not
possible.

AQgeustiGComm Cemeugmd Cewiw|b efemest - The reason for the inability of our

mind and tongue to appreciate all the great auspicious attributes of the Lord is the result
of our unrighteous actions in our previous births.

Cuemevgsmd Qb elemenr - This was taken by araiyar as the unrighteous

actions of the past, In the previous interpretation of Sri Bhattar, it refers to the
unrighteous actions of the future.
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allemeuLmy ST Geubsnlnenil (Gun) iEp&s
SHememimd HNiGereyd CFevev - HlemeoTmg)
UTEFEHHHMEL 6JHEHGevrenr euUMGenty CGHM(LDEHMMEHELD
BITUISS STEOT ClILITEOT60TIq.SHESH6NT [HIT60T 45

Afraid of the terrible owes that arise from separation from the Lord (caused
by the strength of the karmas) and not thinking of indulging in anything
other than the Lord even for a short period of time, | glorified the
resplendent golden feet of the suzerain Lord worshipped in mind, words and
body by the Nityasauris (the eternal attendants).

In the previous verse, Azhwar said that the people of the world do not seek the Lord due
to their unrighteous actions carried out in their previous births. To answer the question as
to what he did, Azhwar says in this verse, that he worshiped the lotus feet of the Lord
remembering the sorrows that befall when separated from the Lord.

allemeurLmy SJPWIID Claubenenil Gul) Siehd - Afraid of the owes that follow
separation caused by the strength of the unrighteous actions

Semeoriumd HMiGemeyd ClFeLev Hlemenriimg - and not wanting to leave Him for even
short period of time,

TS5 STV ]S Gevreor - | worshipped the Lord with my tongue

Since Azhwar declares in verse #30, "@mi&levemev", that there was no space for sins in
his heart and also in verse #54, "eunGeorm MIGL Geor" that sins ran away from him,
therefore here the term eMemestwumy will not indicate sins, it would mean the separation
from the Lord as a result of the previous karmas only.

Q&evev Hlemeorimg will not indulge in anything other than the Lord
eumrg&Ld - refers to the tongue (speech)

eunGetmy QBT(PHenmebaid - served (by all three organs of action namely Loewd,

Qumfl, Qs mind, words and body), glorified and worshipped by the eternal
attendants (Nityasaris).

Qam(pgl - refers to worshipping by body and mind
@emmeh&iLd- refers to glorifying in words
BTL&SSMedT - the sovereign Lord

Gumettestig. & &6 - the resplendent golden feet (resplendent like gold both as the goal and
the means - Prapyam - ugmiwitd and Prapakam - UgmusLh
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BTetTSaMmID FaMMTeUs @& &emerTGLLI [HITEHUIT (LD
CHMICHTS [H(IH(H6U6T CFRISEUUIILDTED - BRISTS
LOTSSIIMD GleubhBIHeL GCENMDeL SHTULSMG

BaHWIT QmErCa Hlemest 46
The Lord who has the hue of the waters of the ocean and who has the
beautiful red eyes is the eternal beatitude. He is also the means of protection

against descending into the terrible samsara. O' mind, you remember this. |
who have known this, also tell you these words only daily.

In the previous verse, Azhwar said that his pastime was essentially the worship of the
Lord. In this verse, he tells his mind to remember that “the Lord is both the goal and the
means".

BIeiTdamId FammTalsH QdHHmerGul- What | can tell you, is only this.
pTesuIT@pLD- these words are not for one day or one occasion. It is for all times.

ComICang B 2 (HeUeT QEFMISEILLTED PRSI
wresHwmd - The Lord who has the hue of the ocean with the eyes that are red like the
lotus indicating that "He is the sovereign Lord". He is the eternal goal.

prusmg - indicates unlike the worldly fruits which come and go, this is eternal and
permanent without any return.

QeupbpIHeL CENMOEL SMUUSMEG SSHWMD He is also the means of protecting against
return to the worldly life samsara.

QmBErGE B Hemerr - O' Mind, you remember this.

hemer s Hlenmep s Lomeoileuij eesTMIFLILIT 6T651GM
HenesrgHL b CeustoiLm F CrGCH - HeneordSHenmehsF
sTeveUaTal] 6TEUNNL HCHMT LOTGCEL! 3iF| FHTEHILD
6TeU6UATEY LD _600TGLIT 6TLD& G 47
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O' Lord! Please do not frown at the people of the world since they will
worship you only to fulfill some small desires, for they do not have the
wisdom of considering you alone as the refuge and the goal. In this world
such wisdom does not arise that easily. For us who has obtained your grace
however, the conduct of the worldly will not arise even little.

The Lord points out to the Azhwar that people of the world unlike him are always
worshipping him to fulfill some of their small desires. Azhwar in this verse requests the
Lord not to get upset with them saying that it is only with His grace that the true
knowledge of Him being both the way and the goal arises. For such beings, this conduct
of the worldly will not arise even little.

HenerdHlenmend mefleul epsordgLLf 6TaatCm 15
HenengHL e Geustorm - Please do not wonder why the people of the world fall at

your feet and worship you asking for small and material things instead of considering you
alone as the means and the goal.

CnCy MenesrdHenmEnd sTeueuemodl] sTeuaL§GCHMT - How is it possible for the
worldly to know that you are the true refuge and the means (UmUwWI(PLD LIFTUSSLOLD)?
meaning that this is only possible for all the eternal attendants and the liberated beings.

wrGev! - O' Almighty! (This indicates that the people of the world are small in their

knowledge and therefore will be unable to understand the greatness of the Lord in full
measure)

S FHTMID eTeraUaT D 2 GuGL T 6T10&@ - For all those like me who had Thine
grace, there is no such association with such petty desires.

6TLO&GWIMD eleioreoniTl_(hé GFFLOGHMD el emL

G H ([HHCHTLDS-H6TCH YOMTMI? SeMLOLICILITEONHS
GG el srevoron QeumGaTGL CmpL Geor
Q&TTMTEMEITGI LD63TS ) &6\ S Tevor(h 48

Contemplating on Sri Krishna who killed the seven bulls with the terrible
horns all at once for the sake of Nappinai piratti with arms soft and tender
like the bamboo, we were fixed on the eternal realm beyond all the heavens
for ourselves. That is "the way", is it not?

In this verse, Azhwar says how he would overcome all obstacles in reaching his goal.
Azhwar answers the question by saying that the Lord who overcame the obstacles, which
were in the way for the wedding of Nappinnai Piratti, would eliminate these as well.
Azhwar who has been reveling in the thoughts of the Lord, says that he does not desire
even the eternal realm beyond all the heavens.

69



610&G wWmb eesureouT (K@ 2 FFGMD el snL

S G (HHGCHMD - For us, we had desired the eternal realm beyond the worlds of the
celestials such as those of Brahma, Rudra, Indra and others.

Sl-H61GM gyomm|? - That should be our desired path, is it not?

The question then will arise, for such desires, there would be obstacles and how could
they be overcome?

Azhwar answers the question by saying that the Lord who overcame the obstacles, which
were in the way for the wedding of Nappinnai Piratti, would eliminate these as well.

SiLLUCUTEIHS QeTGCHTeN SMyeuom CeuRIGCaETLH gGmLpL Geor
QameTnmenesTGul et &ISCsmewr - Since we hold Lord Krishna, in our minds all

the time, these obstacles will be blown away like the seven bulls with the terrible horns
which were in the way of the wedding of Nappinnai piratti with arms soft and tender like
the bamboo.

Sl G S (HHCHMD may also be taken to mean "kept them away from our desires™

e (6@ 2 §5LgMD ey - May be taken to mean "kaivalya moksham®,
which is however devoid of "u*&’6ug sILeuLd"

Interpreted this way, it can also be taken to mean that the Azhwar like Sri Hanuman (who
turned down the eternal realm as he was drawn by the auspicious attributes of Sri Rama
and had been embraced by Sri Rama himself) turns down even the eternal realm since
Lord Krishna, the consort of Sri Nappinnai piratti, is ever held close in his own heart.

@& gemeug iy wimearGLImus AhSHTCELMTHLOM(EHLD 31§ FemauClLMIsyILD
CouetorCL60T SIpMI& WM B&EHemTGeor - (Thirumalai-2) so declared  Sri
Thondaradippodi Azhwar.

Q&ITEOITL 6L GITEITLOITEL 61EM & ITEITLDITEHL 60 & 60T T[] (I, 6118 IT60T
QUETITL_MITLILLeMEUSHTEO DDOMISHSHT6H - H6GoTL_[HT6I
ST(H(HEURI STENGLMMI(D) CHERCEFT(HLD S6UT6uol6vTTI

G (K Geu6TRMLDEMLOL LNIHS) 49
My mind, looking at the clouds, the dark mountains, the wide ocean, the
dense darkness of the night, the Ptvai trees, which the bees don't seem to
want to leave and everything else that is black in color, at the time of their

sighting, thinking that they are the beautiful form of the Lord Krishna,
wandered away from me.
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In the last verse, Azhwar established that the Lord Himself is the means for getting rid of
all obstacles and for attaining the eternal beatitude. In this verse, he indicates, the ways to
spend the time (for those who are so determined) until the mortal coil falls.

QBITETITL6L&T6IT LOMELEUEHITSHITEI LOMSL V&6 Forlfl (6118 IT60T

QUETITL MITLILLemeUGTedT SMeuGHTM| - seeing objects such as the dark clouds, the dark
mountains, the blue sea, the dense darkness, the bee laden dark flowers of the Pavai tree,
oM STIHIHEID Smer HeuoiLbmen - and every time seeing all other objects, not
mentioned, but black in color

SranGHMMID - at every moment of sighting them

sevuewrentm] Guy o (hQeuestm - thinking they are the form of the beautiful Lord
Kannapiran (Sri Krishna)
sThemOL NflH& QBERs s - my mind runs away toward them.

NAHAGTeTM CHITSHSMG HLO(PHL U LNesTGeor

SHSILPSVILD HiHG M6 SLDEOLOL - LlHOST([HST6L
SLeUM! 6T6enT QIMRISTT AHHCHT! 6UEGCHECISHTEL
LOmeUm Lembh&IIJ LD6BTLD 50

He does not show lovingly, even once His compassion and grace pitying the
mind of mine, which feverishly follows Him around, thinking of nothing
other. O' how stone hearted is the Lord, who split the mouth of the demon in
the form of the horse Kési!

In this verse, Azhwar complains that the Lord is not coming forward to show His grace
towards his mind which thinks of Him alone even when looking at all things black
resembling His color. As declared in 61HJ&HLOOLSSG 6TemeniHCHMT  LNMLILLD
(Thiruvaimozhi- 2-7-6), he does not think of all the efforts, the Lord has taken to receive
him in all his previous births. With the physical body bestowed by Him and by His
efforts, when finally desires are turned towards Him, if He shows even a little delay that
appears as a fault of the Lord. However bad the child might have behaved, if the mother
does not feed the hungry child, the mother will always be faulted.

NG epetim CHTEHSMGH Sd(WWenLwl NeoTGeor Hifibhg 2 Lpevid - Without paying
attention to anything else but following feverishly (only the Lord),
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ShgemesTlm SLeMWLLLTHS 6R(H&TeL, &, <! 6T601 @Umsmy - Even once He
does not take pity and show His compassion and grace understanding that this mind of
the Azhwar has no others except Him

Ahgemeomuimj -Azhwar refers to His mind (with respect)

SIHCHM! UedCHESHMEL Lomeumil Memb&my westtd - O! No! How stone hearted has

He become now, He who once for the sake of the devotees, split the mouth of the demon
Kési, who came in the form of a horse.

LD6UTLD 4,@BLD 621 K6 6U6ITGMILDLITHLDEMLD

&levid LOMeRNG G L $CH CajHG - LerGLowl

ST (BLOMITEN Sllq6nUSH SMTDSTEID 4G TGCM
QUETIIGILOMLD FPMJSHE LOM6voIL 51

The mark of true devotees with broad minds and admirable qualities,
consists in winning over the five sense organs that make the mind go astray
thereby eliminating the resulting anger, and directing them instead towards
the Lord adorned with garlands of freshly blossomed Tulasi flowers and
having the vision of His divine feet. Is it not?

In the previous verse, Azhwar complained that the Lord was not coming forward to show
His grace. In this verse he says that true servant of the Lord should accept and abide by
the will of the Lord and to express otherwise is wrong.

LDEBILD o4, (EMHLD

Instead of the arma (self), being the servant of the Lord and controlling the mind and the
mind in turn the five senses, the way of the senses taking control over the mind.

@ Lalj eusi@mibuly - the five senses are described like the five strong and bad

fellows, since they are capable of pulling the mind in their directions. The Acharya here
compares them to those who control the government by bribing the officers. The words

of the Acharya here are - "@elUHMEG TAIIGHSS JHOFUIUTEONE
SO SHGLD" 6TeoTenId QustTerilLImILIGUTGeL",

SWmuGsT eNaowimh Lbervev ervmis’ervCHag® LgmuCs
GURIGTS rEHRMLCSH &M HMoTS &CITCHTINEMUCS (Geetha 2-62)

"For the person whose mind is fixed on material things attractive to the senses, there
develops a bond with them. Out of that bond arises passion. Out of the passion arises
anger."
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Excepting the experience of things connected with the divine, all other experiences
directed towards material things, do not satisfy the senses and therefore only lead to more
passionate desires and anger.

Azhwar refers to elsewhere about how the indulgences in material things only result in
fleeting little pleasures and how they will lead only to the growth of passion and anger
resulting in the destruction of one's own self. "@sevterTd  QeGUUTGWIT"
(Thiruvaimozhi 6-9-8), "ureNGuwiemestl Lev K ST lqUuu@EUUTGWIT (Thiruvaimozhi
6-9-9), "AimMletTuLd" (Thiruvaimozhi 6-9-9),

Further Azhwar shows that the senses when directed towards the Lord, the resulting
sweetness will be unlimited.

LenrGLowl geuor(hLomumest Sligemul - the lotus feet of the Lord adorned with garlands
of Tulasi flowers which remain freshly blossomed (as if they are still on their own
terrain)

QUEIGILPMD FJmjéH@ Lmevor - that, which will add to the glory of the true Sri
Vaishnavas with good and strong qualities, is (LD6UTLD QLEHLD €] Q6T 66T G MILDLIT
Slenng Serd g etaNHd 2 QL SHCH CoIsHGIL - LesTGLOw

SHEGU HILOMUITET Silq6MILIG ST STEID Sl.-HTGM), winning over the senses that
drag the mind towards the material things, getting rid of the anger and to direct all of the

senses towards the Lord and enjoy the sight of the divine feet adorned by the freshly
blossomed Tulasi flowers.

LOmGuILITONGH G SIEhEpM6TM)|  LDETUTEOUTITH&G 60T  LOITUIELET
(b & BT & 2_6GUTL_T60T| 62 (b (HEULD -SHIT6UOILIT60T [HLD
SEUUTEU0TEUIT LOMGQMTETM)| SHT@DIMT FTLITEUTE]

2_600T600T6UMU HTEDIMIGLON 6263TM)] 52

Once taking the form of a dwarf celibate, He begged for three feet space of
this earth. As Sri Krishna, pretending to drink milk from the poisoned
breasts of the demoness Pithana, He sucked her life away. Our eyes desire
only to see the peerless form of that Lord alone and nothing else. Will (my)
tongue ever crave for anything else but sing the auspicious glories of that
Lord?

Azhwar in this verse, says that what he said in general for all Sri Vaishnavas actually
materialized for him.
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omessr LUTeN&& - Taking the real form of a dwarf (Vamana) celibate. For His form
actually made Mahabali to say "why don't you ask for more, | will give" To this the
Vamana replied that He did not need more than what He asked for.

urelggl - although may be interpreted as "pretending to take the form, like dressing up
in acting ", here it means that He actually took the real form of a dwarf celibate.

LDMUIEUET [hEh&r 2aneuoILITeNISH S 2 6GurL_meor - Just as the demoness Pithanda took the

form of a mother saying that she would not bear to live without suckling baby Krishna
with poisoned breasts, Sri Krishna also took to her breasts as though He could not bear to

live without it. Expressing here, the same as Sri Poikai Piran - GUUI(Lp6m6V HEh&
oar6uol& 2 _6v01L_MedT (Mudal Thiruvandhadhi- 11).

2 _GUUIL_M6OTH| 6] 2 (HeULD SHITEUuILITesT LD SHevuievoieum - The desire of our eyes is to

see only that matchless form of that Lord who suckled from the breasts of that demoness
Piithana.

mEmrerm smemimm - "Eyes will not see anything else at that time" (meaning "will
see with determination”. If the eyes were to begin to focus elsewhere, because of
bashfulness, they would be unable to see other things also.

Fugeungl o ecuenoieuml Smeor 2 MIGLOM epeoim) - my tongue will only indulge in
(singing) the glorious and auspicious attributes of that Lord and will not crave for
anything else.

626016001 (H G F IRIGHETITLOITEL LLITEWI6MTLILIG| 2_60T60TIq WM& S
61601 ClFILIeu60T 6T60TCM Q(HHH B - 6ot LsLHleL

MEUGLD SO Hhemguleyld LMHMENCHT! F S6uUTEHGS
EM6UGHHLD 6T60TM(HEHLD EUITE0T 53

O'Lord, with beautiful divine red eyes, partial to thine devotees! | must tell
you one thing. You always are thinking of what more you can do for your
desire-less devotees. However for them, the eternal abode of Vaikuntam,
which you want to bestow upon, will it be ever sweeter than the joy that
their minds feel from reveling in your auspicious attributes?

Azhwar in the last verse told the Lord that all his senses were reveling in His bliss. The
Lord then reveals His intention of taking the Azhwar to His eternal abode, Vaikuntam.
Azhwar states that Vaikuntam does not appeal to him as much as delighting in the
thoughts of the Lord here on this earth.

74



QFRIGEUILOMEL ! ep6eTmIcuI(h WITemiemyLiug| - " O' Lord with beautiful divine red eyes,
partial to thine devotees! | must tell you one thing".

The Lord is omniscient and how come Azhwar states that he would like to let Him know
one thing? Here Swami Sri Periyavacchan Pillai's words in the commentary are
interesting with the Pramanam.

"W OIS QA5MHETT SOREMMTEGE FTLSSLUHCH". Azhwar says to
the Lord, "Your eyes are red and bedimmed with overflowing affection and compassion
for your devotees. | must therefore tell you this one thing".

QEMISETIILOMED 2 63T6vTIq UIMTEG 6T60T Q&FLIeu6dT 6TaaTCM @HGHE B - Towards your
desire-less devotees, You always are thinking of what more you can do for them, feeling
always not satisfied with what you have showered on them

Car’aNhCH ) WST°&NHSS &(bEQETTLOND I FeuTerabLD

GEWID (7658 106 Cam®ma wimh  prueroiliuGs (Maha Bharatham -
Udyoga 47-22)

"The words of Draupadhi, who yelled for Me from afar "O'Govinda!" have not left my
heart like a debt overgrown with the interest".

These were the words of Sri Krishna long after the Pandavas regained their kingdom and
Draupadhi herself fulfilled her vows. The Lord had a special attachment and compassion
to Draupadhi for she uttered His name when her own consorts were fully present, whom
she did not consider as her protector. This is a testament to the Lord's overflowing
affection for His devotees, which make Him feel ever unsatisfied.

BeiT LsLAL smeu@GLd S Shenguleyld HMENCHT! F HeuTEHS

MEUGSHFHLD 6T (HEHLD eumeor "Your bestowing at a later time, Vaikuntam, your
eternal abode for them as great gift, will it ever become equal to the joy that their minds
derive now from reveling in Your kalyana gunas". Acharya's words here are of interest
also -

o966 6815 TmLRHGCLN eromé wib" -

That which is to be attained sometime in the future, will it match the joyous experience of
the present.

"Q&I&HHH 2 HSHleromIGLD SMIT6euuILd"'-

Swami Sri Krishnaswami lyengar notes here that the clear meaning of these latter words
of Acharya's (heru®&4)) is not available. It may possibly mean the following - “The
joyous experience derived now from indulging and reveling in the kalyana gunas of the
Lord, currently at hand is better than the joy of the eternal abode that may materialize
sometime in the future being assured of the same from scriptural statements".

75



eumGestm MISLGeom LM(HHGLOM FUWISGLOM

STGETT e(HRIAMMID SH630Tlq 6VLDTEL - Y, 687601

SEIMIITS ST b ST 2 ISSTT Sen
LGN G &ITLD

CU6OTHIUIEMIT S, 6T LD (RIS 54

We bowed to the holy divine feet of the Lord, who lifted and hurled the
demon (Vatsasura), who came as a newborn calf in the air and brought
down the wood apple tree and its fruits, where another demon Kapittasura
was hiding. Lo! What a wonder! We cannot see the terrible sins anywhere
near us! Did they vanish into the skies? Did they become immersed in the
wavy sea? Did they blow away with the wind? Did they burn up in the fire?
Did they hide in the forest?

When Azhwar states that his current state of bliss being immersed in the kalyana gunas
of the Lord is better than anything that the future may bring, the Lord seems to ask
Azhwar what happened to all the obstacles in the way of this experience in the form of all
unrighteous actions. To that query of the Lord, Azhwar replies in this verse, that he is not
able to discern where they seem to have disappeared.

aunGestm  MIGLGeom  WIHHGLOT  SWHCOT  STCIT  eRMRAMM  (CUT6HT
GRENHCHT, LMSLOD @HREHDCHT LIHSHD @GREOCHT WS
QMHRSHCHT M6 e(HRISMHCMT - Where did my sins disappear? Did they vanish
into the skies? Did they get immersed in the sea? Did they blow away with the wind? Did
they burn up in the fire? Did they go to the forest?

QUGITGHIWIEN] LD(HRIGLD &6wullge0Lnmed - The sins are not seen even near us.(The "2 Lb"
from the word " e @RIAMMILD" must be joined with "D HRIG").

The reason as to why the sins vanished into thin air, is explained by the first part of the
verse.

SLE0T FF6OTM &60TM) 2 WIfH SMD eTHIhG &Ml 2 HFSHSMy Hmem LeamNHCHMD - We
bowed to the holy feet of that Lord (Sri Krishna) who showed by his actions that He
would get rid of all obstacles, like the way he destroyed two demons at the same time, by
hurling and throwing the Vatsasura who came as a newborn calf towards the wood apple
tree and brought down the Kapitthasura who came in the form of the wood apple fruits.
That is the reason why our sins vanished.

Azhwar uses the word "guwF" (meaning,"sorrows”) to refer to “sins" (unrighteous
actions) since the latter is the cause of sorrows and misery.
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L(HRICHTSH CLOMGILD LOGTUT [HITSH6M6TUTLLITI

@GRICS Uy HFWCTID - 6(HRIGCSH

6TLOSHEUMIE SITETUIELMLD CTLICILIT(LDGILD 2 61TErTTeL
LD63T&:&6U6MEV SITLILIM )6 55

The Lord by His appearance removes all mental agony. While it is hard for
us to go near the Lord, who lies reclined on the bed of adhi Sesha, the
serpent studded with gems in the ocean (of milk) with the surging waves,
we can always fully visualize Him in our minds.

Azhwar in this verse says that since all his karmas which were like obstacles vanished, he
is able to actually visualize the Lord.

eurey LeTsSeUsney SLLmy - By His appearance, (the Lord) removes all mental
anguish. This implies that the Lord on His own had come to receive the Azhwar.
D(BRIG cpHLD CLOTGILD 6w BHrseneuorimy- The Lord who lies reclined on the gem

studded serpant, adhi Sésha in the ocean of milk with the surging waves nearby, as if
practicing His "Yoga nidra", with the intention of obtaining the Azhwar.

GHRIGCS euy HFwGreyd - Although it is hard for us to reach near Him

(DEG @BRIGCSH 2 6MaTTeL SieUem FLCUTPGID SHTewreomd - Since He resides
always in our hearts, we can always actually visualize Him in our minds

Lygrudery Seaid Caus’ Ipgrudid §Caur Goug® wid (FgruSy Geus’

erv LesorGuurm u“eug‘,] (Yajur Kan 1 pra 6) - "The Lord chooses a person. And a person

chooses the Lord. He whom the Lord Himself had chosen without any doubt would reach
the Lord."

This verse clearly shows that the Azhwar was clearly a person chosen by the Lord as
indicated in this Védic statement.

U CQMmeTMICLEMEVILITEL 6UMLDEY @eullFHTeL * 6T6LGEL
@(HEUMM)| €2(HEU6TT LISTeUTM)| - 2 (HLOMMILD

SHIITSHTLD CHFLIUTHTD SlTMIVSHLD HTUIQUTSHITLD
LOMUITSHTD ST (R euLhl 56

The Lord by Himself seems to have taken abode in my mind even without
any obvious means adopted by me. My life however is sweet. What a
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wonder this is! In order to bestow His grace to all beings, Lord Krishna
Himself hiding His own true nature, form and attributes carries out their
tasks without any need for them to resort to any other means. The same Lord
remains far away unreachable to the demoniac beings. In ancient days, He
himself strode over all the worlds. The means that wondrous Lord showed
and how that came about, no one would know.

Azhwar in this verse says that he also does not know why the Lord, Who is not easily
attained for many, became so accessible to him.

eugeumQmmesTmevsmevwlmed - No means exist in me to have the Lord reside in my
mind always and yet

ampe| QefameL - my life however is sweet. s160Gev - What wonder this is!
HEUMM e(hedeT Lsmeumm 2 (hmmib -The Lord incarnates descending into this
world changing His nature, form and attributes so that no being needs to look for any

other means. For did He not say "giving up all other means, take Me alone as your
refuge" in the charama slokam in Geetha.

Sweljsmd Geweuysmd - The same Lord who told Arjuna "giving up all other
means, take me as your refuge” became the charioteer for Arjuna, and stayed away from
Duryodhana, causing the destruction of his army from the arrows of Arjuna.
Sl6TM| 2 60D GMwUFHMD - However at His own desire, would come down to grace
everyone like He did when He strode over all the worlds with His lotus feet.

meugsTD &TLGL eulfl - the means that wondrous Lord showed (join this to
"eugeurCQmmesrsvsmevwmed” and how that came about, no one would know)

QILNHHMIG eusvallemeremil LMHMTGTT ChEpGCaH
si&CQsmen(h CUTT6e6uuIe &6Ten6nd HiLS6SHMELD
SMpaILM&em LMMIL LeVTeLCIEUETEND STen| ST
QIMLPAIL_KIG LOMTIETL [HFHLOTEL 57
O' my mind! Won't the Lord not eliminate the ignorance and the desires in
indulging in various things arising as a result of the invincible effects (both
meritorious and otherwise) of our previous karmas from the ancient days,
the Lord holding down the demon Hiranyan in the battle, tore his heart apart

allowing his blood to flow, flooding all the lower grounds and put down his
life and ego of his material wealth?
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Azhwar in this verse, replies the query of his own mind which was asking him how to get
rid of the ignorance and the desires in various material things which had co-existed in us
from the ancient days, saying the Lord who destroyed the demon Hiranyan, alone would
also eliminate these.

QILNGSHIEG eucvallenerienil LTHOTGCEIT QHEpGsF -

O' my mind! Won't the Lord not eliminate the ignorance and the desires in indulging in
various material things arising as a result of the invincible effects of our previous actions
(both "punya and papa" merits and sins), which have been with us from eternity? He
would certainly do so. Is this a big effort for One, Who eliminated the demon Hiranyan?

&L5QsMeu(H CUITT66uustT &6iTen6ars &S 0SMIEGLD
ST R UHMIL LeOTeLC6UEITEND STenIs6rn
QIMPAIL & Tl hG LDTEL -

the Lord holding down the demon Hiranyan in the battle, tore his heart apart allowing his
blood to flow, flooding all the lower grounds and put down his life and ego arising from
his material wealth?

Sri Thirumangai Azhwar also expresses the same in his Periyathirumozhi.

e e &S ITeNQMUDINeT LMHCaUTETSTHLD ST C&TCMIT(HEFTeL
MNerQeupeil L GLL1og smeulep(h Qusbilesr (Wibsnn QUGS
(Periyathirumozhi 11-4-4)

LIGeV! LIg&FGCFTH LTMHCML @6l 2 6v18)

unGeo Gumm &fled LPSHASTHHCH6 - GLoeLITeL
NoLfsitend QUMMIqSESLDE GMHCMEUEL 16T
mUeTenLd wimeorGeussor(hd Lm( 58

O'Lord with the divine resplendent form! I had lost myself immersed in thy
pure sweet auspicious gunas. Please do not change that experience ever from
now on. In the days ahead for me, the wealth that | besiege of you is not to
do service at your divine lotus feet after attaining moksha but merely not to
ever forget thine divine feet.

Azhwar in this verse, tells the Lord that he does not want from Him the kainkaryam of
serving His lotus feet at the eternal abode after release from the mundane world, but all
that he wants of Him is to be able to never ever forget His divine lotus feet.
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rGev! LIREFCETE - O' Suzerain Lord! The One with the divine auspicious resplendent
non-material form.

LmGev - also can be taken to mean, One who is all loving for even those with miniscule
devotion towards Him.

LgFCETH - The one with attributes consistent with both "Paratvam™ (transcendental

nature) and "Saulabhyam™ (easy accessible nature) consistent with His love towards the
devotees as well as all the gunas consistent with the "divya mangala vigraham" (the
resplendent divine non-material form)

wrmGmed @evfl - Do not change that experience which you had showered on me
unconditionally (similar to having a tax free land) ever (from now on)

2 gl LUTGeL Gumed &fleb LPSASMMBCHeD - | had become fully ripe immersed in
your milk like sweet auspicious attributes. (Please do not change this experience which
you gifted me unconditionally)

Gueomed NmLNeTeND QUOHM Sl &SNS GMHEMeued Sistim) - For the days ahead
for me, | do not seek from you wealth of serving your divine lotus feet after attaining
liberation from this earthly life.

wmLUNeenn wimest Geuetor(yld M@ - | seek from you the wealth of not forgetting
ever thy divine lotus feet during the time ahead.

Sri Periyavacchan Pillai comments here that Azhwar by this request also ensured His
attaining the eternal beatitude. He compares this to the legendary story of Savithri and
how she got her husband Satyavan's life back by asking the deity of death (Yama) for a
child through her husband. The deity Yama turned down her initial request to give her
husband's life back saying that it was his duty to take away the life of all beings when
their allotted time of life runs out on this earth but he did tell her to ask him of something
else. So she modified her request which Yama could not refuse.

Will there be ever a question of forgetting about the Lord in the case of Azhwar who
considered everything as Krishna o qugmmid GCemm UGSGWL B Heiamild
Qeummiemeow|Ld 6TeLEVMD  Gevotesoreor  (Thiruvaimizhi 6-7-1). The words of the
Acharya here are of interest.

"@euiHG LOILSSTEIGICLT" sTedielled "LNd@mE erobL’hs bW L WNjéE
QB BLGGSLD euTgnGCHT"  6TeoTM) LWINU@ETT.  sayenLil Qeaumngl
Q& mesu(GeUmymhleTmmed, "HLOSOLDTETMILDINMLNSSLD"

6T60TM)|  LIWLIMRIQI&LLq. (16 LILIT (6 6501GL_T?

Since everyone who is in the physical world with body has the limitation of forgetfulness,
Azhwar is afraid that even his lot may be similar to them. Acharya draws a parallel here
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to the feeling of Azhwar to that of a house owner whose house is in the midst of all
houses in the town being consumed by raging fire.

LIGL eUyLQUMIEUTTLD 6T60ICM 6L ETIEMEBILIITIT
SMLTID YHTWID MBS TeTaTT - 2arGL GLITUIL
CUGITEHLD &h& Hengsaesu euar(hd GUITTeTes

Cuy &8 HfHSH&HSUCLTHS) 59
The waves of the wide ocean surge and splash near the great Lord who lies
in it in a meditative sleep. The moment we begin to think of His glorious
names, the powerful effects of all our unrighteous actions, should leave us

and reach the forest or other regions. Why is the delay in their leaving us?
Do they wish to return to us?

Azhwar in this verse speaks with joy since he had made sure of attaining Moksha. He
says that "papa" (sins) can not near him anymore.

oarGL GUMUL CUGHTHLD HhG SHenrs SHetueuean(bd GLymermedt

Cuy 86§ ShdHssl CUihE - UL

SMLMEMID YFHTWID M&SHCSTeTenmy IGL eUFLCLUMIEITTD 6T6TGm

The great Lord lies in meditative sleep over the wide ocean as if its surging waves
massage His divine feet as they splash near Him. Since He is partial to His devotees, the
moment we recall His glorious names with a view to chant, our sins should run away

from us and reach the forests or other regions. Azhwar says that the delay in them leaving
us, make us wonder, whether they actually wish to return to us.

CuinhegTeTm CHTeHETg emeflmumil HleLeomUILIT

[F60T SILPML LOMIemesTGUL 61601 GIHERCEF - GUITHES MIEGLD
Q& meLEmELLDT QEUBBIHIEL CFITOED STLUSME

@evemev Smesor LLHGCHMT QeOm 60
O' my mind! There is no other saviour wherever you may want to search,

who will protect you from falling into this eternal, big and terrible hell of
this material mundane life. Without looking elsewhere away from Him,
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follow that wondrous Lord who is adorned with garland of sweet Tulasi
flowers. Otherwise follow your evil ways.

Azhwar in this verse addresses and instructs his mind and fearing that it might fail to turn
towards the Lord due to the influence of the tendencies from its previous experiences.

CUIBQSTETM CHTHSHTE| 60T HILPMUI LDMUlemeTGUl LNeoTeoNm LI
Hleveomium :"Follow the wondrous Lord adorned with the sweet Tulasi flower

garlands without looking elsewhere or follow your own ways of independence
("swatantaryam™) indulging in the depths of material experince and destroy yourself.
Before you decide to choose one of these two paths, listen carefully to what | have to
say" declares the Azhwar.

61601 QBHEHCTF! Q&HMeLEMmEVLOT QeUBBHIHEL CEHFIMLOED SMULSMEG 6TRIGLD

Cuihg WOHCOTT Qenm QeLemev SHIT6vu:
"O'mind! Wherever you may look, you will find no other saviour from this terrible and
huge hell of this endless and eternal cycles of this mundane life ("samsara™), except that

wondrous Lord, adorned with the garland of sweet Tulasi flowers.

Qenvmpemmuinedt  GCaellqGLOEL  LOGTITEITONHS — SiHHTET
LO6MM(LPEMMUITED 6UMEHTITL ] Folg- (LP6®M(LP6mMUIN6DT
e L HCHaMNEHSmeL ¢elanGs - HTpalgiieo
Blev&g et HL&@GLd et 61

The glowing stars spread over the spacious skies, look like flowers with a
variety of bright colored pollens thrown over the divine feet of the Lord of
the universe when He measured the earth, by the various dévas in their turn
one by one as per the respective Vedic rites.

Having obtained what he desired, Azhwar began to look at the stars in the spacious skies
and they appeared to him like flowers strewn by the dévas over the divine lotus feet of
the Lord when He took the giant strides over the three worlds as Trivikrama.

Sri Periyavacchan Pillai in his commentary of this verse, says that when Azhwars indulge
in the worldly aspects, they see them only through their divine experiences. He further
refers to the following, incident when an Achdrya by name Siriyacchan said the
following to Sri NamPillai,"Just as we cannot forget the material things even when we try
to think of the divine, Azhwars cannot forget the Lord even when they look at the world".
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SOWITEFmeo, uuug,rr;f,] aNeaguinisefled Hermid BID Werom LrsmmGUTGev
sppeunjaet  u'seugellegwisHed  Menmid  SemomlLnsen”  eTemy
Nenemens@GL LI6wN & &ITeor.

@enm  (pemmUWITesT Loeuoremutenhs GoeulgGoed - To establish and demonstrate to

everyone that He is the ultimate owner of this universe, the Lord took the Trivikrama
avatharam and measured the same with His divine feet.

In this verse, Azhwar describes how the Brahma and the other dévas experienced the
Trivikrama avatharam .

SIHBITET 6UTETTLI] Falg (LDHM(LLEMHMUNGDT LOEMM(LOEHMUITED -
STHLG LUHA5eMESTL 6peiounGe smpaNaibies B8
Q&S LG W1 Gmeor

At that time when the Lord took His giant strides, all the dévas including Brahma, Siva,
Indra and others respectively paid homage to those divine feet, following the Védic rites,
The glowing stars in the spacious skies (known as Vishnu Padam) look like flowers with
a variety of bright colored pollens thrown over the divine feet of the Lord by the dévas at
that time.

LBQeeTemId SLDLN6L QeuMCiissTsnid CleueTaNGeul
UMCleaTETenILD CHIq60IM UGN GHML &GS - SMTGEy
LN &SMDL CUTeL HILOITHS) LDGUII6wIT6NHST60T [Hih& 6l
NewoN&&MDd CLIHLO(HH& LNeor 62

The Lord who came as Trivikrama and who grew high and measured the
worlds like the central stick made of blue stone holding up the huge
umbrella of the spacious skies, with the studded stars like the tips of the
spokes and the moon, the king of the stars and the bright venus forming the
connecting hollow rods, the same Lord is our medicine for our ills, the
samsara.

Azhwar continues to enjoy the Trivikrama avatharam in this verse also.
LBeo1 6T60TEDILD  HLDLIIEL - Azhwar uses a simile here to describe the Trivikrama

avatharam. For an umbrella, there should be tips of spokes (&LbL&e) spreading at the
top and a central stick (smby) for holding it. There should be rods connecting the two.
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Azhwar compares the spacious skies as the umbrella. The studded stars are likened to the
tips of the spokes.

Qeuml Qeuerell eT6tTemId Geuld - The moon (Geum) who is the king of the stars and
venus (Qeuerten), are the connecting rods Geuwls (hollow bamboo stems).
aMCleoesTen|ld GC&Hlg.eom eumed GewL_&@& - For the huge umbrella, the ever-lasting and
almost eternal skies (which is for ever until final dissolution),

STCeuriy
6wN&S&MDL Cumed BIOIHE Loevmewrenbgmest - The Lord grew like a large central
stick made of blue stone for this huge umbrella (the skies) and measured the worlds.

Neor HRIGeT LNewN&HEG CLBLOIBHE QD -

Like in the bygone age, He relieved the sufferings of the dévas by measuring the worlds,
in this age, He is the medicine for all our ills, the samsara (the birth and death cycles of
the mundane life).

et HITSHGSW STHOILPHS F;eLCISHMewIL_60 GLIJhH&ILDGLMIL
QUHSHMISSH6T1 6UHSHENEUHS EUTIMDGCH - 6T
SH(pFQEFWIW CrLOWITET SWITEE CLPSHGLD

L(HEFQFQINWILD FFJHG LIF6eoT 63

In that bygone age of the incarnation of Sri Rama, the valiant and victorius
Lord with the fiery red discus, chopped away the nose and the large ears of
that terrible demoness Siarpanakha and returned back to His abode in the
ocean of milk with the surging waves similar to the water laden dark clouds
moving away from the blowing winds, settle back in the sea with the
powerful waves.

Azhwar in the previous verse sang the glory of the Lord in His Trivikrama avatharam. In
this verse he speaks about Sri Rama, who got rid of the demons.

Sri Periyavacchan Pillai's commentary of this verse, indicates that there were two
methods of prose ordering this verse to get the meaning, used by the Pirva Acharyas
(the Masters of the past). These were taught to Sri Nampillai by Sri Nanjeer. Since both
ways of interpretation had some deficiencies, Sri Nampillai apparently gave a third
method of interpretation without those deficiencies.

Both of the older teachings kept the first two lines of the verse as the simile to which Sri
Rama is being compared. This required either a change of the word "eumiening&" to
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"eumlenLowlest” or add a new word "uUlg" at the end of the verse after the word "uiyeor".

In both the ways, the resulting meaning would be that the Lord Sri Rama's action of
getting rid of the demons and returning back to the ocean of milk is like that of the water
laden dark clouds settling back in the seas. But these two ways of prose ordering the
verse need to either change the word or bring in a new word.

Sri Nampillai on the other hand gave a different way which required no such
interpositions. He chose to make the first two lines of the verse as the "2_LGLwiLd", the

subject of comparison and the second two lines of the verse as the "eo_Liomestd", (the

simile). In other words, the action of the dark water laden clouds is like that of the action
of Sri Rama. This is similar to the 61st verse where Azhwar looking at the star studded
skies was reminded of the Lord's,Trivikrama avatharam. In this verse also, Azhwar
looking at the dark clouds moving in the skies breaking away from the winds settling
back in the seas, is reminded of the deeds of the Lord as Sri Rama.

et &G &TOMI - the blowing winds make the clouds move around in the skies.

This is similar to Lord Rama's avatharam taking place due to the prayers of the dévas.
After He fulfills their wishes, He also returns back to the ocean of milk like the clouds
that moved away from the winds settle back in the seas.

&eLGI&megur_eomul - like the dark water laden clouds, Sri Rama also is full of flowing
compassion

In this verse, dismembering of the demoness Sirpanakha stands for all of Sri Rama's
actions of destroying all of the rakshasas including Ravana.

LIJ6TTITLD  SI6U6BIMTSH6L LIMTILILIMT&6L

2 _JEUTMEL €2(Ih cLp6oTM GUITGILD LOPLD 6JLD Si6dTm)
6TUIGHMEm6TTLI LeTTerNeoTeuml SevorL_MeneorGl SLDITIT
M&SGHM6 CIHTLOTCEU HEVHG) 64

If only the dévas realize in their hearts, that in the bygone age, Sri Rama
who threw the arrow piercing through the seven sala trees and Sri Krishna
who split the mouth of the demon Bakasura who came in the form of a bird
are in fact the same transcendental Lord, wouldn't their clasped hands
worship Him thrice a day?
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In the previous verses, the Lord's incarnations were talked about. In this verse Azhwar
feels sorry for the dévas since they do not recognize the transcendental nature of the Lord
although He exhibited this by His actions in the avatharams of Sri Rama and Sri Krishna.

urest - the transcendental Lord,

o 6o - (D) - heart (thoughts)

2 _[J6UTM6L Si6U6HT LIT6aTTHeL Lmeiumgmélev -if they realize in their hearts that He is
the transcendental Lord

SIE0TM) OPLD JLD TG MementLl Lieierlleateuml Sevor_memestGul - in that bygone age,
the one who pierced with the arrow the seven trees as Sri Rama and slpit the mouth of the
demon bird as Sri Krishna

@@ cperm CuTHID SIFT m&sHTer QHTHTGCal &Heobhg — Wouldn't the dévas
worship Him with their clasped hands, three times a day?
They do not, since they egotistically consider Him as one among them.

&6VhG| HEOIW|D SHHHGHIWEn] CHEpCH

LDEVIRIS SllqHG| LOIGLILITE - eIleVhI&H6LGLIT6L
QGHTEOTLOMEN6VE C&HEF6UEMETT [HITETTIE0I6TT LIS 61606015
CIFTeLLDMEMEL 6TLGILIM(LPSID &L (B 65

O' mind! He will destroy the effects of our unrighteous karmas preventing
them from causing misery and chase them away. Always deck that ancient
and loving Lord, who is majestic and invincible like the mountain and who
Is known as Késhava, Narayana and Madhava,with garlands of words

In this verse, Azhwar addresses his mind saying that it does not matter if the dévas do not
serve the Lord and instructs his mind to serve Him forever.

QmBEpGE! - O' mind!

&6VHG| HEOW|D SHHHHIWIT -

The effects of unrighteous actions that are with us, which cause terrible misery

LDELRIS SgHG igLiumest - Will make them tremble and run away

allem&ELGLITEL CGmsTomed - majestic and invincible like the mountain, ancient and
loving Lord

Cageusment - the Lord with lovely locks of hair, (also the transcendental Lord who is
God even for Brahma, the creator and Siva, the destroyer)

bryesuienest - the abode and the Lord of the hosts of souls.

rgeueneor - the Lord of Sri Mahalakshmi.
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QEmeLLOMEmey  6TLQOUT(PGILD FL (B - always adore the Lord with the garlands of

words.

A question may arise as to how it will be possible for us who are so low to reach that
transcendental supreme Lord and garland Him? It is possible for He has divine mother in
His chest and He also is Narayana. He is compassionate and loving for He is the abode of
the hosts of all souls.

G L LML GrLOWITET CHTeLeLT&HS6T @6tTsn)|ulleniy
LMEGL SIUWIflenpdHs LDMUIEIEm6T [FLL

QeuMQasmesur &evor(bLoml Geudliemen QbHEpGCF
SIMNSH6EUOTL_ML CQFT6oTGeuT60T i) 66

O' mind! Understand the Sovereign Lord, who carries the divine discus as an
ornament, He is the wondrous Lord, who vanquished the ancient demon
Ravana staying close and causing havoc on his dear life and He wears the
cool garland of Tulasi full of nice fragrance, who is glorified in the Veédas. 1
have taught this to you.

In the last verse, Azhwar told his mind to serve the Lord for ever. In this verse, he
instructs his mind to understand that He is the wondrous Lord who vanquished the
ancient demon Ravana (and therefore He will destroy all our adversaries), He is sweet
(for He wears the cool fragrant Tulasi) and He is the Supreme (for He is glorified as such
in the Veédas).

L Lmu GoLblwimest - The Lord carries the ornamental divine discus which is capable
of destroying the adversaries

QB TLEVTSHSHENT QetTsnIuTlenty I CL SIIFDLNES LOTLICUED6I -

He is the wondrous Lord who vanquished the ancient demon Ravana, staying close to
him and causing havoc on his dear life.

IPyeming s’ aysmuonpid eNé 1§86 U euij§aeromd

ek Jrs ‘auumsmmsmd eNeCs” freaeGerouteau: - ( Srimad Ramayanam-
Yuddha Kandam 60-3)

"The king of the demons, Ravana, was immersed in sorrow thinking of the missiles of Sri
Rama, which were shining as lightning and resplendent like the Brahmadandam
(Brahma's weapon)".

FLL QeumQasmeu seor(hLomi Geudlilemern - the Lord who wears the cool garland

of Tulasi full of nice fragrance and who is glorified in the Védas

QBErCE! oML mi Q&merGenen Sig - O' Mind! I have taught you this, which
is not understood easily by others.
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The destruction of the demon king Ravana reveals that our adversaries and obstacles will
also be destroyed. The reference to the Lord wearing the cool fragrant Tulasi garland
indicates that He is sweet and finally He is glorified in the Védas and therefore He is the
supreme Lord of all. Not everyone can understand this.

SGHIGAUT HeTCM6TM SIRISLO(HEVCHT Ger6suTlg 6L
SHGaT QUTHeMNeLemeL WG - G CleUTLNGHS)
Lo6vor Hleotm) o,6mGeauest 6TellenId Fa(HD LOL CIHERGCH
SH6UI6TI60T HITEN QUMDHFHOUCH &6 67

Understanding, that enjoying the Lord in the eternal world to be a good
thing, if you wished for the same it would not be unobtainable. (On the other
hand) giving that up, if you preferred to stay in this world and enjoy all the
wordly pleasures, it would still be possible. O' my dear mind! Learn to sing
benediction to the divine holy feet of the Lord Sri Krishna.

In this verse, knowing Him to be the sweet and most desirable and also as the supreme
ruler, Azhwar instructs his mind to sing the glories of benedicrtion on the divine feet of
the Lord Sri Krishna instead of seeking from Him, the eternal world or some other
material things.

SI§IGeu Hetim) 6T60TMI SIS LD HVCHT GereHurig 6L
31HICaumum(peflevemev WwissrGCm -
Understanding that the experience of the Lord in the eternal world (Sri Vaikuntam) to be

a good thing, if one wished for the same, it would not be impossible to obtain (from the
Lord)

SID(HEVG - SO 2-60@- eumesreuij BT(E (Thiruvaimozhi 3-9-9) -
The eternal realm has been the world for the eternal attendants of the Lord (Nitya Sris).

Geu6tuTig 6L -
BeiT LsLAL emeu@d Hb HAhenguleid MmMNeNCHT B UfHEG MeUGHSLD
sTeaT(HEpLD eumest (53rd verse), Since one can enjoy the Lord even in this world,

developing a desire for the eternal world leaving this world will in fact be rare.
Knowing that this worldly experience is transient and therefore if one desired to obtain
the eternal world, even then

S1GIGeur Qum(pefevemev - it is not outside the possibility of what the Lord can bestow.
Hetrearig WIMT&@ 61601 QFUIURsTTsaICD QH&SH K (53rd verse). He for ever wants to
grace His devotees, therefore it is not beyond His dispensations.

SNTCM 2ig| @b
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Loevor HleoTm) g enGeredt eTevilenild Fa(hLd - Giving up the desire for the eternal realm,
if one wished to stay in this world and enjoy the worldly pleasures, it will also be possible
since the Lord will bestow them as well.

L GmEprGE - Dear mind! Bestowing joys of the world or the liberation from it all, is
not outside the range of what the Lord will bestow but developing love towards Him is
hard. You are turned towards Him.

Azhwar's mind then asks him as to what it should do, to which the Azhwar then answers

&eUUTEuuT6sT HITeN eUMDSHGHIOUCH &6v - Giving up desires for the joys of the world as
well as for liberation, learn to sing benediction (uevevmesui(R) to the holy divine feet of
the Lord Sri Krishna.

HELQILD SHEMEMGL VLD MEUGHS UMD (HLD

L6V Q60 6aTCIMMLAIH SO HTEL 6JLIMEULD - Cl6U6VL6V

QL WIT6sT BIMRISMIWLITET 2 6MTLGHG HhISTeor
SllqGUIETTS| 2 6T6eMSH SHSHLD 68

The Lord who is great (with no compeers) and who has a beautiful dark hue
entered me and will not leave my heart. (Therefore), the Thirumalai, the
chattering ocean of milk and the eternal abode Sri Vaikuntam all have
become small for Him. What a pity!

In the previous verse, Azhwar stated that he did not desire anything other than singing
benediction to the divine holy feet of the Lord. This verse describes how the Lord giving
up all His other abodes, took up Azhwar's heart as His choicest abode.

&60 - refers to the holy hill of Thiruvénkatam. The usage indicates the closeness the
Azhwars feel for the Lord. This is also illustrated by some of the other words used by the
Azhwars. & umby refers to Sri Ananathazhwan or Sri adhi Sésha. (Nachiyar
Thirumozhi 10-3).

LOMeUNUIMUL LD6voT6mTeTh &ML - referring to the Lord as Brahmachari or celebate. All
these expressions indicate the close relationship with the Lord.

SELQID HEMEITHLVID M6UGHS 6UT6HT BHIT(HLD

LieL eT60Tm) eplflhdeur G&meL - Considering the great attachment that the Lord shows
for the Azhwar's heart, it appears to Azhwar as though the rest of His abodes like the
Thirumalai, among the archa sthalams, the ocean of milk among His Vyizha abodes as
well as the Vaikuntam among His divya désams have become all small and
inconsequential in comparison. It appears as though they are almost extinct with
overgrown weeds.
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gJUImeULD - what a pity!

Sri Periyavacchan Pillai compares the Azllwﬁr's feeling here to those of the 50 royal
princesses who married the sage Sowbhari. Acharya's words here are:

Qerveru’fl  mbug  QUETECTTCL. Hevhg  CUTBAMONLSH  G6dr
0SSN SH6tNGHSHENCW, NGT, "2 60165@ GemmuilevemeuCGul" 616Im CHL&
"6T60T 6L 60T Nmhsmeny €2(hHGHENJU|LD SIOWITCH eTLIGUTGILD
eTGeMCLUNBESGL Q&HIGeu Qeaumiti], Ceautmm@m  GemmuileDemev"  eT6oTMm)
QameotestmHGUTGeL -

Apparently this sage Sowbhari.with his yogic powers took 50 physical bodies and
married 50 princesses. But each one of the princesses felt sorry for their other siblings
thinking that they were not getting the same attention and love as they themselves were
getting from their husband. When enquired by their father whether they had any
complaint, each one of them had replied that their only unhappiness was that their
husband never would go to any of their siblings' homes and pretty much spent all of the
time only in their company.

Q6u6LEL QIBIgUImedT - indicates overwhelming and matchless greatness
BImmsOWITeT - of beautiful dark hue
2 6MLUGHE BRISTET qCulend 2 enegg s - Having entered me, will not leave

my heart. (Knowing that Azhwar could not bear the separation from the Lord, the Lord
had taken permanent residence in Azhwar,s heart and would not leave).

SIBLD FleUbHG Heuoreuuneotmil 6U6LEIEM6TILLIIT 6T
WD fengeunmbd HeTCm (P& - LHGHS(HLOTEL

FISL 6060 2 6MCUTHIHG HIhSHen6oTGUIETT F60T60)60T

LTSS 6VMD CF6UGel WL 58] 69
The effects of all the terrible unrighteous actions appear like someone with
sorrowful red eyes and grieving face. Who can get near me and squeeze to

cause any harm to me since my mind has engulfed the deep and the vast
ocean of the auspicious gunas of the great Lord, the consort of Lakshmi?

In this verse, Azhwar states that all his unrighteous actions which are the cause of the
repeat birth, have all vanished due to the love and affection of the Lord towards him.

EUELAIMETTILIT UM SIGLD HleUhS Hevueutenmil (P&SH (PSLD SlémsedTLD
21651Gm - Azhwar here feels elated about his victory over the effects of all unrighteous
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karmas (sins), refers to them figuratively, as a person with form and feelings. They feel
as someone, who has been dethroned from ruler-ship and therefore feel sorrowful with
grieving face and red eyes.

W&& - mumbling and moaning because of grief

G HGLOmed FIESLenev 2 6MAUTHHS &ib&HeneoTGUIEHT &60T6m60T

&S e0MD QFelGel WL JHS)

sr'gmpmiel enuuCenhs Crm @& cumpmorsCyn wamm ( Srimad Ramayanam -

Kishkinda Kandam 15-21 - Tara's words)

"Like a mountain full of all medicinal herbs, Sri Rama is the abode of all auspicious
unas.

gimilarly, who can get near and cause harm to me, whose mind has engulfed the deep and

the vast ocean of the auspicious gunas of the Lord, the consort of Sri Lakshmi.

FToLene0 2 MQUTHHS -

Azhwar says that his mind had engulfed and become full with the limitless glories of the
Lord.

STESL LMD QFeUGel SILTHF) -

Who then with limited abilities can even come near him to cause any harm.

SILJEUmesT (Lplgwimenent uilgd GUTemneoTs

GLJQSMeT &L T SyLhuimenest - @\IL_[J&lq ujLd
LISTIGHIOUTS 606UHCH6 6T6oTHI6MGErT

Wmgmr&lev WnGs @euh 70

| have taken into my heart the Lord, who is adorned with the radiant golden
crown, who is known by the thousand names and who carries the
resplendent discus which shines as though it has engulfed the splendor of all
shining things, as the mother and the father who will drive away all (my)
distress. It does not matter anymore whatever happens.

In the previous verse, Azhwar talked about his victory over the effects of all the
unrighteous karmads (sins). In this verse, Azhwar says that it matters very little to him
even if he were to experience the effects of these karmas, since he has taken the Lord as
his mother and as his father.

SILFQumesT (Lplguimemest - The gold crown capable of causing the destruction of all

adversaries, radiant and beautiful and revealing at once that He is the supreme sovereign
Lord of all the worlds.
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S uigd Guimement - the Lord with a thousand names that sing His beauty and glories
&LJQ&men &L gybluimemest - the Lord adorned with the resplendent discus (Sri
Sudarsana Chakra), whose splendor looks as if it has swallowed the brilliance of all
shining things.

AL &I rHTGIOITS aeusCaHer sTeaglenGer - | kept the Lord in my heart as
the mother and the father who will get rid of all (my) distress

"@L sl ub" - The qualifying word used here by Azhwar, is meant to indicate that the
worldly parents become actually the cause of his distress, since they give him a physical
body and rear the same and make it grow, which eventually leads him to experience all
the samsaric distress. On the other hand the Lord removes and gets rid of all those
distress and misery.

wrgmélev wrGs @esil - what does it matter whether | experience misery or not?

@evlibleoTm) Hleor CLIEHEMLD WITEBIMILILIGI 6T6oTG60T

sefiflern smjeneom epjss - uefby
3155 &|6V6) CIFEhFMLLIT6OT ,&HHHT60 [HIT6OIS
WesFTE Heite b WS 7

O'Lord, who remained all alone as the causeless cause at the end of
dissolution! Siva with the matted red locks soaked with the cool waters of
Ganga resides in the right side of your body (while), - the four faced
Brahma has his origin in your navel lotus. How can | even begin to describe
your greatness?

In this verse, Azhwar says that the Lord whom he has taken as his mother and his father
is actually the ancient cause of even Brahma and Siva.

@evil Hleorm Hleor QUEBEMLD WIM6sT 2 emPLILG| eTeoTGesr - How can | describe your
greatness or your glories?

geufl Hleorm gmjeleom s - O' Lord! You remain all alone at the end of the great
dissolution (Lbemmigerwt &meod), when names and forms of all things are destroyed,
retaining all in the causative state in your causeless Self.

gmijey - refuge .

USID eluteuervwITGGLOUTEUFLD UTMUTEI'SLD Ubl6U-LD&U|GLD

(Taittiriya Upanishad Narayana Stiikhtham -11)

“ O" Narayana ! You are the sovereign Lord of the cosmos, the Lord of self, the eternal,
the ever auspicious and the one who does not let down the devotees.”
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gmijey also means compeer - &miyeieom - Peerless or with no compeers.

®&°gb erowmiofer C&’eur @& Crm Liyamimeuionuofsn

UPgamwn wroriofCeT Jreh pramb &eag I umiogg:
(Maha Bharatham Ach- 118- 37)

"O'King! Dévas take refuge in Rudra. Rudra in turn seeks refuge in Brahma. Brahma is
dependent on my self. | am not dependent on anyone"”

uetbl] BH&I606) CFEhFMLITET Y &SHHMe - Rudra with the red matted locks
soaked in the cool waters of Ganga, resides in your body.

eueu g geuter HFlLI 6TflHGeusst (Thiruvaimozhi 1-3-9) - Siva resides on the right
side of the body of Narayana.

BIETE (P&HSHHMeST Hl6dT 2 hd (P&Hev - the four faced Brahma, the creator, has His
origin in your navel lotus.

(PSeOMD SHeHeUD CLPSTAMEITLIT ¢26TCm

(P &HLMGLD CLPETMISGLD 6T6OTLIT - (LP&H6LEUIT

H&fev@ &My 2 (Heum Hleies5Hs &61Gm

U&H60@& SMnemyuiledr L 72

Some will state that the trinity of Brahma, Vishnu and Siva with the three
beautiful forms are the first cause of the cosmos. Yet some others will state
that only one is the cause of even the trinity. O' Lord! The ancient cause,
with the hue of the dark clouds! Did not the resplendent lotus (the splendor
arising from being the origin of the creator and the creation), sprout from
your divine body?

In the previous verse, Azhwar stated that Lord Narayana is the source and refuge of all
including Brahma and Rudra. Since some people consider Rudra and Brahma to be equal
to Nardyana and state that they can be sought as the sole refuge, Azhwar in this verse
establishes his statement and exposes the fallacy in their arguments.

WGeord Sl(heheauld epestml eTeory - some will state that the trinity with the three

beautiful forms of Brahma, Vishnu and Siva are the cause of the creation. They are called
SHlewi&E erombueUn&&e. "Trimirthy Samyavadhies"
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@61GMm (PHLMGLD cTMISGLD eTeoTLIy - Some will state that there is a fourth entity
superior to the trinity which is the cause of all things. This is the position of the
&fless o &&jeeund&en “Trimirthy uttirnavadhies".

The word “ "eT65TUI" occurs in both indicating that Azhwar's position (Siddhantham) is
different from both. Talking about these two, also is 2_LevgagewwId (example) for the
position of &flepFEHemwiswid "Trimarthy Aikyam" (unity of trinity). In the second half
of the verse Azhwar indicates the fallacy of these arguments.

W &seveurm — O'Ancient and the first cause!

&y H&y Qev@ 2 (peum - with the divine form of the hue similar to that of the dark
clouds (implying here two auspicious attributes of the Lord, namely the form that is
refreshing and providing grace unconditionally like the rain clouds giving refreshing
showers)

@R@h@HeUD QUTETEI(HEUD 66iTMI CQFHE. €60TMI LOTEHLVI[HEUD 625 GIH6TM
L6 (1H 6 RIS6TITL GLIM & 60T 3, 6pGETE) (WP &HYI(HEULD
6TDLDIG & @5 (HeUHSTGe  (Thirunedunthandakam -2) is Sri Thirumangai Azhwar's
exposition of “ Para tatvam (the transcendental reality).

HeirearaSH601CM LsHlev@ Smnengullest Li- the lotus with the fame of being the
origin of Brahma, is in fact from the navel of Lord Narayana. Here Azhwar shows that
Brahma who was created by Lord Narayana, and Siva who was created in turn by
Brahma, are therefore not the source. He establishes clearly the paratvam of Lord
Narayana thereby eliminating all the foregoing claims of others.

610 (156191 6V &SI S STEID LI TamweNeoay uhleursBsLn
6V el ERTD WItE L's aunCne geu Lbmig H:  (Vishnu Puranam 1-2-66)

"The Lord Janardhana attains the names of Brahma, Vishnu and Siva carrying out the
acts of creation, sustenance and destruction"”

I’gam  eNeoami® s °Crnhs rmey C& ervfGer eroblperuowhCs - (Atharva
Sikha 1-2-15)

"Brahma, Vishnu, Rudra and Indra and the dévas are born". While this Védic statement
indicates birth for Brahma, Vishnu and Siva, when taken with other Védic statements, it
would become clear that Vishnu has birth of incarnations whereas the other two of the
trinity, the birth is based on actions.

105G eNfl e H AUTLD (IF&H TUGTY:
SHEOMDIIG: er0& & UNGID Heu CFd ervalehHULD
Hid G5 ugser NTOmBRam Jhs &'
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ervdel LIFeuidsnhémun uflumeombns smwi: (Sri Ranga Rajasthavam 2-51)

"O' Lord Sriranganatha! If your first avatharam among Brahma and Siva, is to show that

that you are one with them at the same time concealing your real form, what is the real
meaning of your attributes of being pure satva, and your gracious actions of protection of
everyone including Brahma and Rudra? "

Sri Parasara Bhattar gives the following expanded meaning of this verse.

SyCwm Ga aumavgleowim: SMHWING 1S meausld 18 HLb
Sfang’aong ssseubd UFNE aNgissmh aNs L
eNCur’y pmi*Lg*Cor NG 'vhleufsm’pbd U's as:
88 BWS LU THESE’ LTS’ er9s s heWE b:
(Sri Rangarajasthavam Parvashatakam 116)

"The Lord's navel lotus being the origin of Brahma and therefore of Rudra, shows that all
of the cosmos is infact under His sole control and totally eliminates the arguments that
claim equality of all the three marthies (Brahma, Vishnu, and Siva), the oneness of all
three of them and the suggestion of a transcendental reality above and beyond all three
Mitrthies".

LL6meUW|D SMUme|d Heopd L s&lerm

SNl D6V 6TeMID STBIGCHTMID - LITeNGUl6oT
Qeveurall CQIN&GGCa LH&HGD Sicalemel

6T6LELMLD LNPTEMI(HGEU 6TETM) 73
Whenever the Pavai flower, the Kayam flower, the blue water lilly and the
fresh blossoms of Senkazhunir flowers, were sighted, at that time, the soft

mind and the body of this lowly self of mine, thinking that all of them are in
fact my Lord's divine form, become very elated.

In the previous verse, Azhwar established that Lord Narayana alone is to be sought. In
this verse, Azhwar enjoys the Lord in all His glorious forms.

emeuld smume|d Heopd UsHem &rell e 66aimid &TEuGCHTMID -
Whenever, the Pavai flower, the Kayam flower, the blue water lilly and the fresh
blossoms of Senkazhunir flowers, (the dark colour of these various flowers) were sighted,
at that time
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urenGuisst  Goeveurall QUINGGCa LH&GD S6lelmel 61606V  LITeDT
2 (,Geu et60Tm) - the soft mind and the body of this lowly self of mine, thinking that all
of them are in fact my Lord"s divine form, become elated.

ureGuieor - lowly sinful self unfortunate to see the real form of the Lord. Here
Azhwar may also mean the opposite namely, the fortunate lowly self of mine (for
azhwar's mind and body both get elated merely by looking at the flowers with the hue of
the Lord)

SpeN - refers to the mind

Not only the mind which is the residence of knowledge gets very elated but even the
body not endowed with that knowledge becomes elated. Azhwar appears to be surprised
at this.

6T60TMILD 6R(IHIBITEN 6LONIMEMLD LIm6oT @\JTHST6L

REIMILD @IRIST] 2 (HhSSTLL M - &6

GOLIITES &ETHE CHTeUVETT CHEhGCE

HeoL 6ot QuUflCs L 74

Although | have been begging all the time not even failing a single day, the
Lord Gopala, who protected the cows by lifting the Govardhana mountain,
does not show His grace (to me). O' mind! This place (where | am), appears
to be high ground for the stream of His grace to reach.

Azhwar in the previous verse felt elated because of the mental experience of the Lord. In
this verse, he expresses his sadness at not being able to see the divine form of the Lord
even though he thinks of Him all the time. While love of the Lord and desire to see Him
arise only after taking a physical body, Azhwar feels as if he has been wanting to see the
Lord forever.

(TEOTMILD €RBBTET 6RLAIWIMMLD WIT6ST QUHSTEL 660TMILD QIMISTT 2 (HSHTLL MY
- | have been begging Him all the time desirous to see Him. He on the other hand, does
neither show His grace nor reveal His form.

GETM GEMLIWITS Y&HMHFH Cameuevestmy — He is the Lord Krishna who lifted the

Govardhana mountain and shielded the cows from the onslaught of the torrential rains.
While He revealed His form to the cows, he does not want to reveal Himself and show
His grace to me.

QAmEpGEs — O' mind! "YsmLgmesr QUFICH Lo -
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Sri Periyavacchan Pillai's words here are of interest "oufé@ Hiyemounedenev
gretteril  GUTHTHCM.  Seufhfem gOLUMUTHCHTIILHCHG TGS
SLHCHMD?"

"Since the Lord protected the cows, He cannot be without magnanimity and graciousness,
unconditional love. | must be seated in a place too much of a high ground for the stream
of His grace to flow and reach™.

e @me&LWD HesTenssHs 1K 6T60r

Qaaufent QLNILGHSI sTeaTemlemanmill - siaiaiem
wimesTQuIflwest B Quiflemuwd eTesTLG 60T UIMTT MOl
2a163TLI(TH (& CHLOWIT 2 61T 75

O'Lord with the discus capable of engulfing blood of all adversaries! This
world as well as the eternal realm is under your will. Such as you are, have
come in through my ears and have stayed inside me uninterruptedly. Among
us two, who can decidedly know whether | am the great one or you are the
great one. Please think!

Azhwar in the previous verse expressed his sadness that the Lord did not show His grace
and did not reveal His form. Azhwar noticing that the Lord Himself was feeling bad for
making him feel so let down, Azhwar feels ecstatic and claims that there is no compeer to
himself.

Hewb @mel&Ld Hleenrss& - The earth (Leela vibhhathi - the sporting cosmic
realm) and the eternal realm (Nitya vibizthi) exist because of your will.

B 61601 QEalufer aufUGHEH SieNedsrml eer 2 eftemmil - You, the Lord of both
the realms have come through my ears and have taken abode permanently inside me.

wiredt Quiflwest B Quiflenw eTetTuGement Wi pleumy - Who knows among the two
of us who is great, whether you who have the two vibhazthies inside yourself or me, who
has taken you, who created the two vibhithies inside me permanently.

oaledT LI(HG CHOWT 2 6m@p - Since you carry the discus which is capable of
engulfing the flesh of all adversaries, therefore one with unlimited power, you please
think and tell me.

Since Azhwar calls himself “ wimest Quiflwiest - another interpretation given by admirers
of Azhwar, is that Azhwar is infact the Great. In Azhwar Thirunagari, the birth place of
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Sri Nammazhwar, Azhwar has been referred to as “ "Qurflwest” ("Periyan™) meaning the
Great). In addition, this Thiruvandhadhi, even though is the shortest of all
Thiruvandhadhies among the Nalayiram” with only 87 verses, has been called Periya
Thiruvandhadhi, meaning "Great Thiruvandhadhi"

2 _amaflgIld 2 6Mead &HlgSHGLD NeMEBILILIL 6VLD

aleen afLHlFHGl6tTenest CILDUILMMITEL - 2 616

2 6UGHATELD WIMEHILD 2 6esTTeU6aT 61601 GlBTGeLT

2 V&EHE CLPTSHS 2 600 76

O' Lord who strode all the worlds! When | think of Thee, my mind expands
(with joy). If Thy vision actualizes and the loads of my sins vanish with
Thine grace, | feel as if that I also will pervade all the worlds. How is that?
Please pray tell.

Azhwar in the previous verse expressed what he learnt by listening (QFefufler eulf
U&h&!). In this verse he refers to knowledge that arises from contemplation and
meditation.

2 _eTeMeylld 2 emand Hlg&GWw - When | think of you, my (formless) mind expands
(with joy) (like the physical body with form)

afleneorliLL_eold elermenm NLNIGHG 2 ettement GLoWiu|mmTeL - If Thy vision actualizes
and the loads of my sins vanish with Thine grace

2_6lTeN 2 6V&HATED WIMEYILD 2 6nesimededt 6T6ar G&TGeom - It feels as if that | also will
pervade all the worlds.

It must be noted here that all pervasiveness of the Lord is natural to His Vibhutvam, but

the atomic nature of the "self " implies all pervasiveness for Azhwar is in the form of
knowledge (Dharmabhita Jnana - &*{jLoL), & e meurLb).

2 &HG cLPIHH 2 6y - With the divine dwarf form, you strode all the worlds.
Please tell me about this all pervasiveness.
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2 IS @ FGHMHSHTT 2 MO eTTOTGCH

@QOIHGLW SLITSILHG 6THGMU - 2 60JLIGCILEV6VITLD
hesteuteoTl LOMHMIGeV6TT HEBTL ML 6TeaTHIUTITSHCHITI

Q& meTesTeoTl WIMEGLD &I6m6uur 77

O' Lord who reclines (on the serpent bed) in the noisy ocean! If | were to
state, what family or friend is there (for me) excepting You? Without You,
| do not see any other so called relative or friend that represents the good for
the self of mine, the unmatched word, support and all stated relationships.

Azhwar in the previous verse, addressing the Lord, "2_su&ehd cpis&” (The Lord
who strode the worlds), indicated that for all beings the Lord is the only true relative. In
this verse, Azhwar asks the Lord whether there is any true relative for him except the
Lord. He further indicates that in this world our so called relatives are taken as relatives
because of our delution. True and everlasting relationship for us is really with the Lord.

2 MISHEEL 6] &MMSHSHT] 2 MMM eTermmCGy - what family or friend is there (for
me) excepting You? The rhetorical question indicates that the answer is actually "none".
It appears as if Azhwar, would like to hear the Lord say so.

QersEEGL SLISLBS 6hGML - Azhwar addresses the Lord who has taken His

abode on the noisy ocean of milk reclined on His serpent bed (awaiting expectantly some
jivas from the Lila Vibhathi to seek Him).

2 _emyLIGlueveLMd [Hevtestear OMHMIGeV6dT &eorLmut - There is no other so called
relative or friend except you for me

6T GHIUNTECHTT CFTeL HeoTN WMTGLD Flemevnr - for the self of mine, there is no
other support like you and your word "wrmuo&:" ("Do not grieve") (Geetha Charama
slokam) (see commentary of verse 6 ).

Sle6mIBITeT GCL(BRISMaTUD CIHTLGEVUPL FMHMSH S
QeGUBITEHLD  @GTLMLSSHMD  6JEVILD  SH6METUTIHTETITIEV
@IS CHMHL FMIMGET QHTLFMT HesTCl6oTErCEH
6ROMUMTG 2ENEHUITS 26301 78
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O' my good mind! Even if friends, life, large clan of relatives, birth in
renowned and old family and their associations provide some happiness, (do
not get attached to them). Always delight in the experience of the eternal
auspicious attributes of the Lord (Sri Rama ), who incessantly carries the
Sarnga bow armed with the arrows ready for discharge (for the protection
of the devotees), considering them as the best food for your eternal
enjoyment.

Azhwar in the previous verse stated that there is no other relative or friend for him except
the Lord. In this verse, Azhwar tells his mind that although there might be some good
relatives and friends in life and the life in this mundane world may itself be pleasant, the
real joy is actually the experience of the Lord alone.

SIOEUHITET QLBHRIKMATLLD CHTLGHVUPL &HOHMSE

QenemibTEHd Q6tTLMLSSMLD Jevid - Even if the friends, the life, the large clan of
relatives, birth in renowned and old family, and the associations (with all of them)
provide some happiness

SENCIIHITENED 66U QFHMPlL FMymuGsnT Qg mev&emni - (consider) the eternal and
the auspicious attributes of the Lord Sri Rama with the Sarnga bow always strung ready
with the arrows for discharge (for the protection of His devotees)

BHeL QmErGF — O' my good mind! (you can discriminate between the artificial and the
true natural relative!)
€ROUTG 2aiemImd 2 66ur - consider (them) as your best food for your eternal enjoyment.

2 _6uutenulTL_(h CHFIGCM 2a1peleneuremil iEh&HGLD

6\ 600T6UOTITL_ 6D 6260TMIMS GILDEFGHELD - LDGHUTETUTITL LG 6V
SIS eTeuNfNONMM U 6TTEVID YL HRIEDHSLI
Gupmwm Smemmd NmLIY 79

In this earth, whoever it might be, from whatever class they may be from,
even if they were engaged in the most degraded avocation, if they are the
devoted servants of the sovereign Lord Krishna with the (Sri Sudarsana)
dicus in His hands, they attain the brilliance shining ever more resplendent
than that of the eternal realm. Will they ever fear the unlimited accumulated
karmas? Will they ever consider the heavens even as a worthy goal?
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Azhwar in the previous verse, advised his mind to enjoy always the auspicious attributes
of the Lord (L|46>36)J§, @3666rrr@_|u46)JLb). In this verse, he speaks about the glories of

those who are immersed in L*&°6ug & swmmeniu‘ouLd.

SN SmmSL CUIMUMEG Qenmd UL 261 BTG CHE eT1Gm - The birth
if it is involved in the devoted service of the Lord who carries Sri Sudarsana discus in
His hands and who was born amomg the cowherds, it attains the brilliance (ever more
resplendent that that of the eternal realm), even in this realm (Leela vibhiithi).

Here it is of interest to remind ourselves of the vyakhyanam of Sri Manavala Mamuni in
Acharya Hridayam 81st Churnikai ~ ussotemL prefli LNmel 2 euswmml(hs CHACM

"ol Sifn&L GUIMUMEG hermd MmUY 2 61 BT (hd CHaF SleaTCm -
sTTADLIGCW L& 6us’ e s’ LgaTrensunGsn LUmpILTer eSeorally ‘4
CuTeLETN&EES L'& eugT HiFecdenws CUIT'S TervdHC QAmbmHEH Cur's’

ey Huimil SieuIHE SHSTRSLIUNGSAMD LFLLE SH0 euTHHEHD
CHRaVMmerIMLILIACH 6T6Tema. LFOLS S0 L'e as?
OSRISTLMEG sl L& ransGh Cs ansGsemund Cuuag euavgleues

2,5M66G QHaD CHREVETOHTN &H(HSHS!"

Gupmwieot - The great cowherd, Sri Krishna, the adjective usage almost suggests that the
rest of the cowherds are the eternal attendants (Nitya Siiris)

sa1LpelenesTenil SHEh&GLD - such devoted servants of the Lord will they ever be afraid
of their unrighteous deeds? (rhetorical, indicating the answer that they will not be)
EN6TOT6TONTL_ 6D 6260TMMS GIDEF&HGLD - Will they consider the realms of the various
dévas including Brahma, as worthy? (rhetorical - meaning that they will not)

WESTCY werCeromuGs’al &Loer: LTS $Wws Y sLb

W smeond SLCgeMLD eroegyf W &°§5°Cam &°7& &
eromuyguierows WG e erov&ys eulm ws s Té gamib g S ymb
855> aNeioCeuonm: LD UG D Heu &GS OMG: erolMbBTerNagD:

(Sri Guna ratna kosham 21)

"O' Divine Mother! The realm of Sri Vishnu, declares the Védas, shines ever for you - the
realm that is beyond the mind, beyond all the material worlds, which is wondrous and
ever unchanging, which makes those who seek the same, consider the celestial abode as
worthless goal, which is capable of providing sayujyam, and which is beyond my
speech."

Thus seeking the abode of the dévas is not considered a worthy goal.
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B C& UCNSMSILOEMID HILOSEIDAMLD 63i(HC6u
oUoeuWLD eumsil GCeom&mBMLD STLGUW B Geuwim eMpr (Srimad Ramayanam-
Ayodhya Kandam- 3-5) -

"Without you, I do not desire life in the eternal realm Sri Vaikuntam, kaivalyam, and all
the wealth in the world."” declares Sri Lakshmana.

aumero~Cs° Geau OCHT WwWervil LUCQMTLOTTEFHTEH age
SerowmhsrmewIT sngCrw! C&°Counsd rHaund s u’s ot (Vishnu Puranam
2-6-41)

"O" Maitréya! For one whose mind is engrossed in Sri Vasudéva, while chanting (the holy
names), offering oblations into the fire and while worshipping with flower petals, even
obtaining the rulership of the head of the dévas (Indra), becomes only a hindrance".

el6ioTesuTTL_ 6L ¢p60TMS QF&HGLD — If "o empm(R"” is taken to mean Leela vibhithi,

then,"eMedoresorm®", must be taken to mean the eternal realm ugio LD

Such devotees will consider even reaching Sri Vaikuntam not as desirable as doing loving
service to the Lord here in this world.

LDGUUTEOONTL 160 Syé& eTeuafleNDm gp6urmepitd - Even if born in this mundane
world and in the lowest of the classes in knowledge, practice and discipline, being a
devoted servant of the Lord is the most important. Knowledge, practice and discipline
are waste when they are not accompanied by devoted loving service to the Lord.

Mooy epuiyl Mewh HiMb& LTemsgid

An&sHalD QLML HHTD JaID - LOMLICILISLEVITLD
HGCLD 6TEITMELEVITEL 6T6LUTEINIEUGEUT LDETITEOOT6NTIHS 60T
UTHGLD JHHML LIGH6V 80

Giving up birth, death, aging, and disease and going beyond all these, even if
| were to obtain limitless bliss in the form of kaivalya méksham, all of that
time, being oblivious of the Lord and unaccompanied by worship of the
divine feet of the Lord who measured the earth, will | ever consider that as
anything other than misery?

Azhwar in the previous verse said that even if born in the lowest of classes in this world,
if it was characterized by loving devoted service to the Lord, then such a birth is the best
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of all. In this verse, Azhwar declares that even if he gets "kaivalya moksham", if it were
without any thought of the Lord, will only mean misery to him.

Mooy @oiy ey Mol SimhE! Nereib
Am&se D Q6T 2 ML SSMD geyild -

Even if | were to get liberated from birth, death and aging that are usually associated with
this samsara mandalam” (the material world) and going beyond these and attain
limitless joy of "self realization" (kaivalya moksham)

snmore Grgeomul (Geetha 7-29)

MmeNs guwigm (Thiruvai mozhi 1-7-11)

e CHTOHML eumeLilemn ewLlCueTMlsney LMUGCHTD (Thiruvaimozhi 8-3-
2)

GmISTHeTT QmIHFal M cTemeori LA

aMsT QUHST Slemalledlerud C&JhHSHTeYID

LOMISTEOI6TN LOMGIITEDT! 2 60THCHILITETTEGLD

MIsTLSHMSWMICLOT? HCHT! QAFFUNGev (Thiruvaimozhi 6-9-10)

In all these instances, reference is made to SY&LOMBIL‘EUEHLILOTET NSO
Gurgegld “ kaivalya moksham” (athmanubhavam), which is what Azhwar refers to
here.

LOGTUTEOOTONH &IT60T LITHGLD  JHHML LGH6L LMUGCILELEVTD 6JHCLD  6TEITMELEVITEL
eTcvursmleuGest - Will consider the joy that is experienced at that time, when the divine

feet of the Lord who measured this earth is not worshipped and being oblivious of the
Lord, only as misery.

LI&6L @I 6T6oTLIGILD LITONITG| 6TLD6MLD

Q&6L QFIWIGH QEHELTPGID ZY6TeU] - HEHEUTE
QempUT Qe FTEGLD SHen6uuTuilev] eTesTGIMITTI
Q&L Uremed Gowmy Qb 81

The thoughtful Lord, who reclines in the ocean of milk in meditative sleep
(on the serpent bed), not noticing that this person (Azhwar) is lowly and
unfit for His grace, incapable and helpless to think of His auspicious
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attributes, and not even bothering to note whether it is day or night, has
forcefully submerged me both times in His auspicious gunds.

Azhwar in the previous verse stated that the time when the Lord is forgotten, even if it is
a state of liberation from the embodied life in this material world, is only misery. In this
verse, Azhwar speaks about the fact that the Lord has indulged him in the experience of
all His auspicious attributes day in day out.

Q&L ugemey Gwimy AsHbHa

L&eL @I eTarugia|d uralwimgl 66 @& QFWg @UEUTDSHID Sy 6ol
- Without minding whether it is day time (fit for work) or night time (time of rest), the
Lord has forcefully subjected me in His kalyana gunas, providing joy when the gunas
were fully experienced and making me sad when such experience was not available.
There is medicine for the wound caused by the arrows while there is no medicine for the
wound arising from the indulgence in the gunas.

@a6L CQElg) - subjecting forcefully

eTeoTm) ey - He does not notice

HEHeUTG Qgmpbuy @eurj - this person is lowly and unfit for His grace

Frs@ glemewiuievlj - and that he has no helper or associate to discuss about His
gunas for mutual comfort and respite

EAGST 10&>& HLiymesom GUT S Wihs: LFerourLd

&S WIHGUUE LMD HHWID geowhd & gupd & (Geetha 10-9).

"With their minds fully engrosed in Me, with their life force fully set in Me, discussing
mutually about My auspicious attributes, talking about Me always, they rejoice and
delight"

Q&b Gl6uoTCleumsTMl6aTemLOUITED &6l6tr6aTGUIET eUMTerT
AGHASTAHCH60T SLPBTETHEETELEVMD - SIJh&) (6 60T
SIDLOMen6ST SbHBHITeoTm| LNSTOSTLJHE < LOIUIRIENS
SILDLOTEN 6T J&HH TG SIS G) 82
In the aeons gone by, | who had no true knowledge and full of unrighteous
karmas, wasted all that time in ignorance, failing to worship Lord Sri Rama

adorned by the beautiful ring in his hand, who followed the magical deer
(deceitful demon in disguise).
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Azhwar in the previous verse stated how he obtained unending experience of the Lord's
gunds day in day out. In this verse, he expresses his sorrow for the lack of that experience
in the ages gone by.

Qzhg 2 cwije| epeTm @eitemiowimed - Since there was no true knowledge. There
was only knowledge like being able to distinguish, "that is ten" and "this is eight”, but no
discriminatory intellect to dwell in the Lord (Bhagavat Vishayam)

euBEMUCSH CUInh 55 6avsCHT aold

UG8 1D LPLD HIFLEOGLOSERLILD

e (HUTILCSH eumuwd s buiGs eur

&% LEGTHLREGMHLCSHTSHILG HHD (Vishnu Puranam 6-5-87)

"That by which the faultless, the pure, the immaculate, the one and only transcendental
principle is apprehended, visualized and reached that alone is true knowledge. The rest is

mere ignorance".

&% SH0 Whp LPHerii erom eNgwum wir eNwésCuwl

Spwireromumuyd sin e wmbwr vhleousnpyemnd (Vishnu Puranam 1-19-41)
"That action which is not binding, that alone is true action. That which is the cause of
liberation that alone is true learning. All the other actions are only trouble. The rest of all

learning is only like mastery of the art of sculpture™.

These statements reinforce the idea that knowledge about Bhagavat Vishayam alone is
true knowledge and all the rest just equals ignorance.

FalensorGuistr - one who had accumulated effects of unrighteous actions
by wasting all the time that could have been spent in the experience of the Lord's gunas,

eurenm QbHASTLALCH6T SLmmensGeneveumd - wasted all those days during the
Vibhava avatharam of the Lord, when even small effort would have brought forth His
full grace. The words of the Acharya are of interest here, "@&6vfllLid@mi6cuen
LHMIRISTEOOAEEMD  6uwlfHS CouNmhCHer * Sri PeriyaVacchan Pillai here
compares those days to the time when one can simply bend and obtain a large measure
full of paddy during the time of the harvest in the rice fields.

SNH&I(HEN6TT SIDLOTENET JHHTH SWf&H& - Not worshipping and serving the Lord
who took the Vibhava Avatharam and came in the form of man as Sri Rama and who
followed the deceitful demon who came, disguised as a deer. At that time, even Sri
Lakshmana (@emenm Qu(mLomeiT) was not with the Lord to help. Azhwar feels he should
have served the Lord then.
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ShLhlImIend Sibomesr - refers to the Lord adorned by the ring "s&emewonuim™ in his
hand. When Lord Sri Rama went to the forest according to the wishes of Kaikeyi, the
Lord had left behind all His royal ornaments except the ring in his hand which became
famous when it was sent to the divine mother Seetha through Sri Hanuman. Azhwar on

account of the latter incidence, describes here "oy LO\UIRIENS ILDLOTEHT".
g5FIFH6L - means worshipping as well as serving.

Here the Acharya, in his Vyakhyanam, refers to the incident as to how Sri Ramanuja (Sri
Emperumanar) also wanted to serve the Lord like Azhwar.

To quote the Acharya here,

"QUEBLOMET oMWl LTeTAWIIG]  LEGIEL (ph (HEHHDMCUTE  Iilq.&5CSTHSHSI
BL&SLMLL T GaNjsamer (WHSHL B ASHTCLOG 6T(LPHS ([HafeunTy sTeTm)
€2 (I 611631 SeUMLe)|Lb" 6TLDLI(TH LOIT6DTITIY GCaLL (menl," mHUNGSH M
H(meg &eNCGev 616 Hemeveni! MeUSHSLICALIMMCEVET 6T6TM (HeMNEFQFWIHTT".

Apparently a poet described this incidence of the Ramayanam in the following words,

When the Lord was returning after killing the deer in disguise, with his feet being burnt
by the hot sun and unable to put his feet on the ground directly was breaking the tender

shoots of the trees in the forest and throwing them as cover and walked over them".

Listening to these words, Sri Emperumanar apparently remarked, "l did not attain the
fortune of keeping my head under the alternating divine footsteps of the Lord".”

Siwuuml sjwgmauml Qpep&GL! Q& mesrGeoreot

o wGumD QM Q&ICeU &eBurL Ml - QFWIMLITEL
216060GeU QFWISMIH CHERFCLD! iEhFGovteot
LDGLELTHITENT 6UEUATIETTEMETT UMD & &)l 83

O' my Mind! | fear that you indulge in things that should not be indulged in.
Praise the Lord, who as Sri Krishna got rid of the lives of the (demoniac)
wrestlers. Note this is the only way for safe conduct in life. O" Mind!
Forgetting this advice of mine, destroy yourself or remembering the same,
save yourself. I spoke to you (for your own good).

Azhwar in this verse, recalling how his mind had been for ages, admonishes and advises
his mind against such a state.
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Slwiyuumd siwigrauml - Like the old days forgetting Him, destroy yourself and die
or remembering Him, save yourself and live.

QmErFGL! QEmearGeorear - If someone was in a state of almost falling into a well, a
bystander should caution the former aginst the danger. Azhwar advises his mind like
cautioning someone who was about to fall into a well.

o wiGumb QpM Q&IGeu sevorLmit - What | am about to say is the only way for your
safety. All the rest is only doomed for destruction.

Qewimumen SieLeLGeu QEWEMIS - For ages you have been indulging in limitless
unworthy acts.

Actions which should have been avoided as unworthy are - indulging in material things,
worshipping the other deities, and (G wietr 6T60TMI  SIHEYIMS) even now
retracting from the Lord by saying that | am unfit.

QmEpFGLD! SiEh&Cevreor — O' mind, | fear.

Azhwar refers to his mind retracting from praising the Lord considering himself unfit to
glorify the Lord. This thought was expressed in verse 2, 4sLpGeurd upliiGumbd. Here
Azhwar, refers to this continued behaviour of his mind in this fashion. He says that he is
fearful of this behaviour of his mind.

LDELELITIHITET eucleTesTemenT 6uMDSH& - (Even though we have several faults which

make us unfit and cause obstacles to reach Him), The Lord as Sri Krishna destroyed the
lives of the demoniac wrestlers like Chaniira and Mushtika. Will our faults exceed the
strength of those invinsible wrestlers? To get rid of our faults, praise the Lord who got rid
of the lives of those terrible wrestlers.

QUMPSHS Sla6rTiqemILl L LILm6THS| [HeTseme0emiLs
SMPGHE (LS FaLlCILIGTDTEL FalllMg - UMPSHHaTS
6TIRIGMMITU 6T6TMEUEM 6T 6] HTCIG 60T ClHEhFGLD
SHIGSHHTETTCLOID SR 84

O' my Mind! You do not praise the divine feet of that Lord, offering flowers,
with bent head and with your hands in worshipful clasp even when asked to
do so. You do not lovingly glorify Him asking Him where He had gone.
Stay put if you can still bear this. Oh! Terrible indeed is the burden of the
effects of karma.

Azhwar in this verse further admonishes his mind.
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61601 QmEhFGLD - Azhwar remembering the old days from eternity when his mind was
not immersed in the Lord's gunas (Bhagavat Vishayam), the state it was in, ie., before his
mind got ahead of him ((WH&HMM CBEpGEF- Periya Thiruvandhadhi verse - 1)

Qmpsd  slaeigemull  LLmehs  Hersameoemuls SMpssH  Qhend
FaLICLGTMTEL Falllimg 6160 GQBEhFGL — O' my mind, even when asked to clasp your
hands in worshipful prayer, praising the Lord, throwing flowers and placing the bent head
at His divine feet, you don't.

SIOUMET 6TRIGDMMII 6T60TM)| JHHTH HRIGHHTEMCLOGILD SHIEG -

If you like to stay put in a place without any great interest or desire to go and see Him
and glorify Him anywhere, bear it.

6RIEG Q&FaTOTHID &6wor® (Thiruvaimozhi 6-8-5)

umpsGHeans - What a terrible burden of the effects of karma? The three things that
Azhwar pointed out in the previous verse apply here also. They are: indulging in material
things, worshipping the other deities, and (SiGuimswistr 6160TM)|  SIHVIEMS) mind
retracting from Azhwar saying that it is unfit.

QMDSS &65ME - refers to uttering benedictory praises and glorifying by words
U LULenesth&l and Hemevenuld STpGGI” - refer to the physical actions of the body of

throwing flowers with bent head. The mind is being addressed by Azhwar.
By this, Azhwar expresses his inability to bear not indulging in the Lord's gunas

s sug *cMeguild) by all three organs of action namely, mind, speech and his body.
(LDGeTTEUTSSMLRIGETTEHM (LD SSIJEU0TRIG6N).

SRS (WwHmlweumils SrpeNs&Ldien g UMbl
6TRICHLSHE 6THHUD QFWISILL TSV - QUITRIGCSHTS S
H6UUI6WIILD LIT6L GeUemeLaITILS SHeutleUeNT(IhLD 6T60T6)|6MLLLI
G6U01600T60T LITEL [H6AT6ONIMLD CI&ITET SITIY 85
Where did the clouds, with the beautiful color of my Lord, who sleeps
reposed on the cool beautiful ocean of milk with surging waves, wandering

over the spacious skies go and observe what kind of austerities with such
relentless efforts to obtain the color?

Azhwar, who has been sad until now alternating between feelings of satisfaction and
dissatisfaction in relation to his experience of the Lord, looks at the world. Looking at the
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rain bearing dark clouds in the skies, Azhwar expresses his wonderment in this verse as
to what kind of austerities these clouds observed to obtain the color of the Lord.

SRIST (WPwiHMweumild srpenNsbifer g LMLbHS)
RIGCHLUSSG 61HHAID QFISIL L erh&smed - with such ceaseless efforts, wandering all

over the spacious skies, which holy place did the clouds enter and observe what kind of
austerities?

The reason for this doubt is explained in the second part of the verse.
QUG &L H6TUT SIDLITEL CEUMEVEUMILIS HEUTTEUAT(HLD 6T6IT6H)| ML LI
&6001600160T LITEL [HeTeoNlMLD GQ&menm &my - these clouds which have the lovely dark

color of my Lord who reposes on the cool beautiful ocean of milk with surging waves,
(where did they go and observe what kind of austerities?)

The same idea is expressed in Thiruviruttham verse 32, by Azhwar.
Asking the question of the clouds as to how they obtained the color of the Lord,

"CsnIs&GaT 2 mpuiy - HHLmed & hELaNAWTEELD
CUINTEMIGET 2 R&EL&HS sTeueumm QuHGT?".

Azhwar answers as follows,

"o UNFefliLme LMSMISQeTeL6VMD HfhEI HetTesTSH6NT SHLObHG HihHSLD

S &MIGET CHTeU QUBHGHID HEUDMD (6T QUOHMES", -

"May be it is the result of the grace that you obtained by your grueling physical efforts of
bearing the water, wandering all over the world and providing rain showers to all beings
thereby protecting them without any expectations in return”.

SMI&HEVHG GLOENLITET M&HSHeVHS o LDILITesT

UIMJ&e0Hh& eUeLeUUNMMITEN LIMLDLIEHGTIIUIT60T - FJ&H60HS
Q&meLHlemeNHHICLTSHTCTEL FLpaTemeuTuN6or < LDSIUI6mI
sTeoTihlemen bl CLUTHGeuT QUCUITS) 86

The people of the world do not seem to get rid of the terrible distress arising
from all the unrighteous actions, meditating on the holy words glorifying all
the auspicious attributes of the Lord, Who has the form with the hue of the
dark clouds, with the arm adorned by the divine discus, with the divine
stomach strong and spacious to hold the worlds at the time of dissolution and
Who reclines on Sri Anantha, the serpent bed. Thinking of what else, can
they even spend the time?

109



Azhwar, in the 84" verse, expressed that he could not live without dwelving on the Lord
with all three kinds of action involving his mind, speech and his body. In the 85" verse,
looking at the world, the dark clouds reminded him of the beautiful dark hue of the Lord.
In this verse, he states that it will be difficult to live without immersing on the auspicious
gunas of the beautiful Lord and furthermore it will not be possible even to pass the time.

&Mj&HevH Guoeshlwimesr - The Lord with the form with the hue of the dark clouds
(perfectly matching).

M&HLHSG pLhlwImedt - with the divine arm adorned by the holy discus

M&HH0HG - describes fitting match (as if it were a tree well rooted on the ground or as
it were a flower on the branch of a tree)

Umjsevnhs eueveuuNmmmesr - With the divine stomach into which all the worlds were
withdrawn during the state of dissolution of the universe.

umjsevhd - indicates that the well protected state of the worlds even from the deluging
waters of dissolution

eueveuUNmmMmest - indicates the strength and spaciousness of the stomach which could
protect every thing and every one with no exception including Lord Siva - like in mefliy
H &L WHILD (Thiruvasirium 7).

umuemesorwlmest - One who reclines on the serpent, Sri Ananthazhwan,

Figeohs Q&meL - indicates Bhagavat Vishayam (the Irihasas, the Puranas and the
Azhwars” divya pasurams)

Figeohd - Well made (and strung like a garland of a variety of flowers with different
colors and nice fragrances), by the various auspicious gunas of the Lord themselves
GQgmeL - works containing Bhagavat Vishayam (matters of the Lord), like the Itihasas,
the Puranas and the divine pasurams of the Azhwars.

&Mj%HeLHG GLoesTimedr Q&Fmed - Srimad Ramayanam which talks about Sri Rama, as
G’ vowimolb wemrumam b (dark like the rain clouds with long arms)

M&EHOHSG QOIS QFTeL - Sri MahdBharatham, Sri Vishnu Purdanam and Srimad
Bhagavatham which describe the glories of Lord Krishna, who was born holding the
discus and the conch in His arms.

uUTI&eVHS eueLeUUNMMTsN FIHevhs G&med - the Puranas that describe the glories
of the Lord who protects the worlds in his stomach during dissolution or pralaya.
umbUenswTLITeT &J&H60h% Q&med - Azhwars' aruliccheyal pasurams which describe
the limitless glories of "Periya Perumaj" (the Lord of Srirangam who is of the hue of the
dark clouds - (Lp&leveuesutssorest - reclining on the serpent bed of Sri Ananthazhwan)
Q&mev - also refers to the glorious names of the Lord ($)(HBTLOMIGEN)

QameL HlemesThg GLpaNeneruller SGIWeny CuTESTGHeL - it is reasonable if
one wants to get rid of one's distress arising from the effects of all unrighteous karmas by
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remembering the glorious names describing the kalyana gunas of the Lord. Even if one
does not do that, let it be.

stetThlementhgl GCUTHGeU] @UGurg - Even if one does not have the interest in getting

rid of one’s sins, thinking of the afore-mentioned "@Q&mev", how will they even pass the
time (in this world) thinking of what. Azhwar describes in this way since he considers the
people of the world to be like him.

QUGCUTEILD QieTenild QeuNFHMIG HETMTEYILD
TUGUMTGID FCHEFTEL 6T6aTClETERGE - 6TLIGLITHILD
sm&SHL60M GHLOWITEN BHLOGLDEL €161 601 5lq 6UIT60T
QLMUSLPGCE g5 (LPUleL 87

O' my good mind! Always try to sing the glories of the beautiful lotus feet of
the Lord whose divine arms never ever remain bare of the divine discus, in
order to get rid of the effects of all our unrighteous actions. Sing the glories
of the auspicious names of the Lord, at the present time as well as in the
future and also all times to come.

Recalling what Azhwar says in the previous verse, wondering how the people of the
world will pass even the time, (sTeTheneThg CuTSGeuT @UCUTS), Azhwar's mind
points out to him that the people of the world, pass their times in various ways after all.
To this Azhwar advises his mind to dwell always and all the time in the names of the
Lord describing His limitless auspicious gunas, and be unmindful of others.

@uUCUNEID @etTsnild @eNFHMIGH HeTOTEID TLCUTGID -
at present time, in future as well as all times to come and always

rGg G&meL - spend time singing the glories of the auspicious names of the Lord.

61601 QmELGE - O' my good mind! (implying here that the mind which has failed to obey

his wishes in the old days not taking part in singing the names of the Lord or paying
salutations to Him, now has become more obedient and favorable following his wishes
completely).

UIGUTGID em&HLpeom Criblwimest - The Lord with the divine arms never ever bare of
the divine discus (The Lord's divine arms always carry the divine discus)
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BLOGLO6L eleneurdigeumssr - The Lord carries the divine discus in His arms always

mainly to rid us of all the obstacles as well as the effects of all our unrighteous past
actions.

QumispGev g% (pulev - try and sing the glories of the beautiful divine feet of the
Lord.

Qmus - also indicates the divine feet that are strong and will not let go those who
surrender to them.
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nf) mLOMpeurfen eumLfl H(bbTLOMhISe:

HHEGHem&L QUELOMET 60T Sl(HSSHMeNHen eum NG
Smeumest HHWP&HHF CFeuaNClieTMID eumHGuI
Q&G QL QuicTCleEh&led CHEHeument eumLAGL
HenGAUSH TTEFTE Henmeusormy eumHGL
&([HSGLPIUNGD LISTEUGTIEHID &HTéH S (hemGeumenr eUmLHGI
ST&eNUTeL gy FlieoTmiis &ML Lq 6ormest eumHIGLL
QUBSSHLM UHCIGeoTenesT TN SHT6T eUMLAGL
GIT&HeT BLOLFTer euml eumfl eumpGul.

601 HHaN(HHSHD HIMILO(HeMevTmenT eumHGL

SAfw GowurlLefgg LApmer eumHGwl

T6OIDM HHTH 6T60LSHCH PHSHTeT eumLHGIL

QOmGH®m uMUALTLA HUNTSESTGBETIOMTENGNTS S e
QUmAGLI

QUMESTEUITILILD LOMOML & & ([HemSLO6oT6vT60T EUMLAGUI

METH aNFngGHe0d abHHHHTeT eumLHIGUI

CFmemUTCHIT6 SUSMTEH CFIIGHa6TaTeL eUTLHIGIL

HHEGHend FLGCEHMLIEHT Hl(heulq &6 UG

Cudefued emeusnsl agnssCHmen eumHGul

Cougsemgd QehsLhpmed aNflgHienrsHsmest eurfGul
S G meumiLl Leussulled SieugHlGHmest eumpGul
SleUrHld GCaameanUIGaTe SiiqAgmLpGeures eumhGw
BTSHwIHG Hreomuinnd 2 s LNgmer G
BLOWGITSHETN UEIIHIGLD Breime eumpGu

LOMSEUEST CUTD UMHINSWIMIL  eUehHS [HemTGeumest eumLHGLL.
LOAPLOTM6ENT FLGHMLIEHT meUUISHS S0 eumLHIGLL.
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Benedictory Verses on Sri Sri Nammazhwar

Long live the divine feet of the Thirukkurukai Piran

Long live the beauty of (His) divine presence

Long live the one who enlightened my mind about the meaning of the Védic
hymns

Long live the leader of our father Sri Yatirajar (Sr1 Ramanuja)

Long live the one who will protect us from falling into the darkhole of Samsara
Long live the teacher that showed (me) the way in this world

Long live the one who came and protected me, removing (my) suffering

Long live indeed the benefactor of our Sr1 Madhurakavi. 1

Long live the one who graced us with the hundred verses of Thiruviruttham

Long live the benefactor who gave us the seven verses of Thiruvasiriyam

Long live the one who bestowed the eighty seven verses of Thiruvandhadhi to rid
of (our) base nature

Long live the one who uttered the shining Thiruvaimozhi of one thousand one
hundred and two verses

Long live the king of Thirukkurukai with tall towers reaching out to the skies
Long live the one who appeared on Vishakam (star) of the Vaikasi (month)

Long live the benevolent one who took the incarnation of Sri Vishvaksénar (the
commander)

Long live the holy feet of St Satakopan of Thirukkurukai. 2

Long live the one who was born on Vaikasi Vishakam on this earth

Long live the one who gave clear exposition of the Védas through Tamizh

Long live the one who descended on this earth as the ancient teacher (guru)

Long live the one who worships Sr7 Vishvaksénar all the time

Long live the benefactor who bestowed the four thousand (verses of the azawars)
to Sr1 Natha Muni.

Long live the one who excels in speech and who is worshipped by our
Madhurakavi

Long live the one who as the golden sandals of Sri Madhava, continues to grace
(us)

Long live Sr1 Satakopan who is adorned with blossoms of Maghizham flowers, on
this earth. 3
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1nh) HGBSGSHms LNGmer Hl(hHeulgSHGer &iJeuorLd
unf) eTQUBLOTETTT H(Heul&GCen FJesurid
) QuilweurggmerileTemer Hpeauly&HGar &iyeuorLd

I surrender to the divine feet of Sri Nammazhwar
| suurender to the divine feet of Sri Emperumanar
I surrender to the divine feet of Sri Periyavacchan Pillai
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